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Abstract

By Margo Tamez, PhD
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Chair: Linda Heidenreich

“Néadasi’né’ nde' isdzadné begoz'aahi' shimaa shini' gokal gowa goshjaa ha’and’iditi
texas-nakaiyé godesdzog, [Translation: Returning Lipan Apache Women’s Laws, Lands, &
Power in El Calaboz Rancheria, Texas-Mexico Border], documents nineteen generations (1546-
2009) of Ndé (Lipan Apache), Tlaxcalteca, Nahuatl Noble, and Basque colonials in the
Indigenous-Texas-Mexico borderlands. Indigenous women’s genealogies are traced, exposing
the intersections of colonization, governmentality, legal challenges, slavery, exploitative labor,
militarization and resistances. This dissertation re-imagines a critical interdisciplinary dialogue
between Native American Studies, Indigenous Studies, American Studies, History, Critical Legal
Studies, Gender Studies, and Border Studies.

In 2007, Indigenous peoples in EI Calaboz Rancheria challenged the U.S. border wall

along the Texas-Mexico border as a violation of human rights and constitutional law. The
community’s resistance to the state’s will to dispossess them of ancestral lands, owned

communally through aboriginal and Crown Land Grant title, inspired the investigations by

vii



Indigenous women to untangle their community’s legal, social, economic and political histories
in land-tenure along the Lower Rio Grande Valley. Their challenges to the state’s use of
sovereignty and militarization exposed how the government naturalized the border wall within
the discourse of development. However, their legal investigation unburied centuries of legal
disputations between Indigenous peoples and more than one sovereign. Indigenous women’s
analysis of the border wall excavated a longer history of sovereignty and state violence as
interlocking tools to normalize dispossession. Drawing from colonial archives, genealogical
records, community documents, photographs, government documents, and interviews of El
Calaboz Rancheria, from the clans of Lipan Apaches and their kinship relationships, this
dissertation recovers Indigenous perspectives and principles related to dispossession and
genocide resistance against four goverments, across five centures: Spain, Mexico, Texas and the
U.S. This project is both historical and critical memory recovery which challenge normative

conceptions of Native American and Indigenous genocide history.
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CHAPTER ONE: Introduction

The Nde, the Tlaxcalteca and Nahuatl Noble Originarios, and El Calaboz Rancheria

First and foremost, this dissertation is presented to the Indigenous peoples of the Lower
and Middle Rio Grande River, the Nueces River, the Frio River, and the Conchos River
watersheds: the Hada’didla’ Ndé (Lightning People), Cuélcahén Ndé (Tall Grass People), the
Tuntsa’Ndé (Big Water People), the Zua zua Ndé (Lava Bed People), the Jumano Ndé
(Jumano-Apache/Red Mud Painted People), and the ‘Indantyhé Nde (Mexican Clan People).
You have diligently worked to protect the human rights of vulnerable peoples in past and
present struggles for self-determination along the Texas-Mexico border. These are peoples who
comprise the past and present-day Ndé, Originario peoples of EI Calaboz Rancheria of the

Lower Rio Grande River Valley.*

Since August 2006 and to the present, my mother, Dr. Eloisa Garcia Tamez, community
elders, family members, a committed group of supporters and | struggled to disrupt the
construction of the U.S. Border Wall in our rural communities along the Texas-Mexico border.
Although many local peoples understood implicitly that this struggle in EI Calaboz would
necessarily involve the integration and incorporation of an Indigenous rights framework, many
supporters required a ‘crash course’ in Spanish colonial history, American empire, Texas settler

history, and Indigenous peoples’ struggles specific to Lipan, Jumano, Mescalero Apaches and

! Enrique Gilbert-Michael Maestas and Daniel Castro Romero, Ndé—Anthropological Report on the Clelcahén
Ndé: Lipan Apache of Texas, ©2004, 17, 231, 344.



their allied ways of life in a large area still very much under contestation between Indigenous

peoples and settler governments and citizens.

In the process of educating a national and international community about the local
Indigenous struggle and the underlying centuries and histories of oppression in El Calaboz
Rancheria the Lipan Apaches of the Lower Rio Grande and South Texas were also grappling
with racial tensions and conflicts brewing within the United States, in Mexico and as a result—
in traditional Texas-Mexico border communities. Indigenous peoples have long histories
embroiled in racial and nationalist conflicts of the state; the U.S. Border Wall construction
project worked to further divide the already feuding Lipan Apache bands and clans. The Texas-
Mexico Border Wall not only exposed vulnerable communities along the Rio Grande River,
who had formerly been marginalized in dominant politics of Lipan Apache recognition and self-
determination, it served to congeal kinship relationships along the river, and to provide a
different forum for Indigenous politics in South Texas, which attracted groups whose interests

lay in more than one political sphere.

The women and elders of El Calaboz Rancheria articulated indigeneity and Lipan
ethnicity in ways echoing legal and political issues which fastened Indigenous politics in the
arenas of international law and Indigenous human rights—Kkey arenas from which the majority
of federally recognized groups impacted by the U.S.-Mexico border wall noticeably veered
away. Even so, the border wall, as all nationalist architectures do, hardened the
ethnicity/identity politics within Native American communities along the border and inland. As
demonstrated in the cases of U.S. citizen-Native American ‘scouts’ enlisted by the U.S.
Department of Homeland Security and tribal governments to track (for pay) Indigenous

undocumented workers in Arizona’s deserts, the ‘Mexican’ and ‘the Mexican border’ continue



to be potent cognates for U.S.-based, federally recognized, Indigenous citizens who are
subjected to the contemporary complexities of late capitalism in a highly stratified racial and
economic society.? At the same time, the incidences of indicted and incarcerated, U.S.-based,
federally recognized persons who support and assist in the transporting of Indigenous laborers
across the U.S. and Canadian border (for pay) speaks to the invisibility of Indigenous poverty
and informal economies which many Indigenous families see as a necessary risk they are forced
into in order to pay bills, purchase food, and pay the costs of transportation in a mostly middle-
class-focused U.S. society. As a negative consequence of the erasures Apaches of the Texas-
Mexico bordered lands, who have a unique, though deeply misrepresented history, construed as
somehow outside the ‘American Indian’ experience, as if there is a typical ‘American’ and
‘Indian’ experience, Lipan Apaches with legal histories with four different sovereign states—
Spain, Mexico, Texas, and the U.S— struggle against illegibility in the normative frameworks
of Native Americans identified (within the U.S.) in legal discourse as ‘recognized Indians’
‘wards’ and ‘demi-sovereigns.” In their customary spheres in South Texas and the border

region, Ndé politics between bands and clans are heavily affected by factionalism, patriarchal

% See Lee Allen, “Shadow Wolves,” DesertUSA, (accessed January 29, 2010), at
http://www.desertusa.com/mag03/apr/hunt.html. Mainstream news about the role of contemporary Native American
trackers builds upon a three centuries long Euro-American popular literature tradition which pits the Noble Savage
(Good Indian/Native American Customs Service agents/federally approved Indian/official land base/state
functionary-tax payer) against the Heathen Savage (Bad Indian/Mexican Indigenous ‘Trafficker’/’Illegal/non-
federally approved Indian/ dispossessed ‘migrant’/independent-un-taxed). “The Sonoran Desert landscape south
and west of Tucson is characterized by blistering hot summers, cool winters, scrub brush, sand and rocks. It is filled
with plant and animal communities which, as naturalist Edward Abbey said, could be counted on to "stink, sting or
stab." The ancestral home of the Tohono O’odham Indians — and today’s site of the tribe’s reservation — it has deep
prehistoric and historic roots. It is also the scene of a very modern drama—the battle against drug trafficking from
Mexico into Arizona and the United States. On one side, there are the Mexican drug bearers — or, the "Mules" — who
transport loads of marijuana on their backs northward across the border. On the other side, there are a handful of
Native American Customs Service agents — the Shadow Wolves — who call on traditional skills in tracking to follow
and apprehend the Mules.” For background on the Shadow Wolves and conflicts with U.S. Customs Border Patrol,
see Jennifer Talhelm, “Shadow Wolves Dwindle, Cite Frustration with Border Patrol,” Associated Press, January
27, 2009, (accessed January 23, 2009) at http://www.tucsoncitizen.com/daily/local/21073.php.
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politics, oligarchic male power struggles, legal mazes, and fractious identity politics. The
crucial roles of Indigenous women, mothers, grandmothers, elder societies, and traditional
governance prior to 2006, seemed to exist at the fringes of Euro-American focused and male

dominated politics embedded inside ‘Native America.’

Nevertheless, Indigenous women along the Lower Rio Grande River were
simultaneously pursuing rancheria-based and transnationally-informed historical recoveries of
Nd¢é and Originario peoples’ traditional histories of the Lower Rio Grande River—before the
wall project commenced. These communities are challenging to document because the
community’s customary territories are physically situated across a large area of Texas, and
includes large areas of the states of New Mexico, U.S. and Tamaulipas, Coahuila, Nuevo Ledn,
and Chihuahua, Mexico. Ndé never have been nor are they today an Indigenous community
that is ‘typical.” Rather, like numerous Indigenous groups, they have a history of obstructing
and challenging 18" and 19" century Euro-American attempts to fix them into mythological
constructs of ‘the Indian.” Ndé who thrive along and among river watersheds of our areas have
never been ‘isolated’ from other Ndé, and other important linguistic and religious Indigenous
communities—as many 19" and 20™ century Euro-Americans believed. Therefore, from the
beginning of the process to build the law cases, we community members had to re-train our
supporters to read against the grain of Euro-American ‘official’ texts which claimed expertise
and authority on issues related to ‘Lipan Apaches.” Sadly, due to forced assimilation and state
school indoctrination of Indigenous peoples in our local community, in both nation-states (U.S.

and Mexico), and tribal-state education systems, many Indigenous persons languish in a



paralysis of the mind when it comes to re-visioning, re-claiming, and de-colonizing Indigenous

histories. Our de-colonial work in building law cases cut in both ways.®

In 2007, to construct the Texas-Mexico border wall, the United States Department of
Homeland Security (DHS) commenced the dispossession of lands held in private property,
Spanish land grants, and collective ownership in the Lower Rio Grande Valley.* My mother,
Eloisa Garcia Tamez and numerous community members refused to allow the United States
DHS, the United States Army and the United States Custom Border Patrol access or entry into
her lands.> My mother and | organized a national and international working group to support

the defense of lineal Lipan Apache and related Indigenous family members in the traditional

® Emma Pérez, The Decolonial Imaginary: Writing Chicanas into History, (Bloomington: Indiana University Press,
1999).

* Margo Tamez, “Indigenous Women, Anti-Imperialist Struggles, and Their Challenges to Border Militarizations
along the U.S.-Mexico and Texas-Mexico Border,” in Invisible Battlegrounds: Feminist Resistance in the Global
Age of War and Imperialism, Works & Days, Susan Comfort, Ed. forthcoming; Denise Gilman et al., “Working
Group Briefing Papers on Human Rights Impact,” UT Working Group Human Rights Analysis, at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/; “Working Group Before the Inter-
American Commission on Human Rights,” Ibid. at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/inter-american-commision.html;
“Working Group Freedom of Information Act Requests and Responses,” Ibid. at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/foia-requests.html.

> For the legislative, statutory and regulatory frameworks constructing the U.S. Border Wall, see “Statutes
Mandating Construction of Border Barrier,” at University of Texas at Austin, School of Law, The Texas-Mexico
Border Wall at http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/statutes.html; and
“Legislative History Relating to Barrier Statutes,” Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/legislative-history.html; and “Other
Statutes, Regulations and Executive Orders,” Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/other-statutes.html; and “Waivers of
Applicable Statutory Protections,” Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/waivers.html; and “Legal Action Against
Property Owners Seeking Condemnation of Land,” Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/lawsuits-property.html; and “Lawsuits
Filed Challenging the Government’s Actions, Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/lawsuits-government.html; and
“Affirmative Class Action Litigation—Tamez Family,” Ibid., at
http://www.utexas.edu/law/academics/centers/humanrights/borderwall/law/lawsuits-government.html.
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rancheria of El Calaboz, in the Lower Rio Grande Valley who are inheritors of ancestral lands
which were negotiated with ancestors through Spanish land grants. As a result of our efforts to
maintain possession and control over Indigenous peoples’ lands, we organized our human rights
advocacies under the organizational and community-based identity of the Lipan Apache Women
Defense (LAW-Defense).® In the process of upholding community and traditional law of
kinship, clan governance over local matters and collective ties and stewardship of the land and
natural resources, the LAW-Defense envisioned a collaboration of diverse transnational
communities of Indigenous and non-Indigenous peoples, organizations, and experts in the
common struggle to protect the human rights of Indigenous peoples, elders, women and

children as they are being negatively impacted by the forces of colonialism, racism, sexism,

gender, class, and casta in the militarization of the Texas-Mexico border.

The LAW-Defense was the first class-action lawsuit filed by an Indigenous non-
governmental community, an Indigenous elder and an Indigenous woman against the U.S. in
contestation of the U.S. claim to the sovereign authority to dispossess Lipan Apaches,
Originarios, and lineally related border land owners in the traditional and rural land grant
communities. LAW-Defense stands as the official organization associated with the anti-wall,
de-militarization activism of local resisting leadership and allied Indigenous communities and
the implementation of Free and Prior Informed Consent in accordance with the United Nations
Declaration on the Rights of Indigenous Peoples.” On the key criteria which the U.S. Congress

established for U.S. DHS’ consultation with land owners— culture, environment, economic

® Lipan Apache Women Defense at http://lipanapachecommunitydefense.blogspot.com/. “Lipan Apache Women
Defense (El Calaboz Rancheria) organized formally in the summer of 2007 as a result of a decades and centuries-
long struggle for recognition, self-determination, and human rights for indigenous peoples related through ancient
lineal ties, through customary law, and through aboriginal title to lands along the Rio Grande River.”

" Ibid., EagleWoman; Ibid., Morales; Ibid., University of Texas Working Group.


http://lipanapachecommunitydefense.blogspot.com/

livelihood, and way of life—no other plaintiff challenged the U.S. to the extent that the El
Calaboz elders did. It was this community that provided compelling documentation of the
continuous existence of Ndé and their customary use of the lands under dispute which predated
the U.S. as a nation and was held in continuous title to the Spanish Crown. The case opened up
a non-traditional and vigorous challenge to the U.S.” use of Eminent Domain against Indigenous
peoples whose land-tenure pre-dates the existence of the U.S. American settler state. At the
same time, Indigenous women activism and the uses of local knowledges and gendered ways of
knowing drew upon international Indigenous people’s analysis of the border wall as a mega-
project and therefore, our political strategies incorporated the recognition that in today’s legal
battles against perpetrator states, the struggle is severely delimited by merely challenging
‘constitutional rights’ and ‘civil rights’ within the legal spheres of the state itself. We
challenged conventional approaches to civil and constitutional law, and we sought new terrains
of activism in international human rights and Indigenous peoples’ rights regimes, also

recognizing how those are intertwined with the ongoing project of U.S. empire.

Although the U.S. constructed the border wall across my family’s ancestral lands in late
April 2009, on numerous levels the events happening on the ground between Indigenous women
elders and their kinship and network reconstructions, and their local narratives of oppression
was both an outcropping of previous centuries of resistances, and a shift in the modes in which
Indigenous popular resistances and local struggles allied along the Lower Rio Grande River—a
place where Indigenous peoples had for centuries come together ritually and through kinship.
The Lipan Apache women’s case broke new conceptual and legal grounds for Indigenous
peoples of the Texas-Mexico border region. By the 17" and 18" centuries, the Lipan Apaches

had already battled against the European legal, social, and religious constructions of ‘el Apache’



in the political and economic contexts of silver mining, the fur trade and the arms and human
traffic. Between 1546 and 1821, Ndé formed some of the largest Indigenous alliances working
against the colonialist overthrow of some of the most powerful Indigenous economies and self-
governance known in the Western hemisphere. This alliance at its apex spanned across all of
northern Mexico and the entire Southwestern and parts of Southeastern United States. | decided
that this project would need to fill the gaping hole between the 18" century perception of Lipan
Apaches as the administrative and intellectual masterminds of Indigenous mass rebellion
against the Spanish empire and the obscurity of our histories in U.S. and Mexican 21 century

memory.

Throughout the last three years, numerous mainstream reporters from around the Western
hemisphere have attempted to ‘fix’ the story and identity of Lipan Apaches in the Lower Rio
Grande, South Texas, the United States and Mexico. Frequently reporters queried my mother,
me, and our elders about the ‘history’ of Lipan Apaches in connection to the sovereignty of
nation-states, and the U.S to use armed force in a post 9/11 world. | often provided reporters
new questions to interrogate and pursue, and | often seeded their queries with briefs,
background papers, numerous context files, sources and synthesis to incorporate into their
coverage of the militarization of the Lower Rio Grande Valley. My short reply to their
questions about who are the Lipan Apaches of El Calaboz and south Texas went like this:
“Lipan Apaches are aboriginal to Texas and Mexico. A more critical question is: ‘How did one
of the most persecuted groups of aboriginal peoples survive colonialism of four nations, and
how did their current-day female elders and relatives launch one of the most effective barriers to
U.S. Eminent Domain in the poorest county in the entire U.S., per the last five years of the

Census? How did Lipan Apache women elders and their clan networks mobilize a diverse



community of allies across race, ethnicity, class, gender, religion, and citizenship along and

across the Texas-Mexico border?”
This dissertation is my pensive reply.

This project is an interrogation of the colonialist construction of Indigenous enemies and
the fictive basis upon which the settler state is constructed. The project is a documentation of
the Lower Rio Grande Indigenous people’s diverse, crucial, yet often ‘lost’ and silenced record
of important responses to the injustices of colonization, dispossession, removal, displacement
and exploitation in the modern industrial period of capitalism. Specifically, | recover
Indigenous women’s histories and roles as matrilineal leaders of clans and the persons who
reside in the naaghd e /hindd’e’ (‘habitat’) and govern the laws of the gughqg gukyyghq
(homelvillage residence clusters/lineal kinship residences) in a critical Ndé and Indigenous
cultural landscape.® This dissertation answers an urgent need to document the critical histories
of Indigenous peoples of the Texas-Mexico border terrains and to re-examine—in the midst of
constitutional, Federal Indian, and human rights law cases—the processes of Indigenous
peoples asserting Indigenous laws, ancestral knowledges, Indigenous kinship systems,
Indigenous changing gender identities and roles, and customary institutions of independent

bands working for self-determination.’

& Breuninger, et.al, Ibid., 61.

® Self-determination does not automatically require separation from the oppressor state; the self-determination
process when mediated through Indigenous peoples’ mechanisms and institutions can establish methods to change
the structure of states’ practices and laws, and can be, theoretically, transformative in establishing the means for
complimentarily co-existence just short of secession. See S. James Anaya, Indigenous Peoples in International Law,
(Oxford: Oxford University Press, 2004), 8. “An alternative understanding of self-determination, however, emerges
from taking seriously the principle’s grounding within the human rights, as opposed to states rights, framework of
international law. [...] Under a human rights approach, attributes of statehood or sovereignty are at most
instrumental to the realization of these values—they are not themselves the essence of self-determination. And for



My community, family, kinship, and daughter ‘roles’ which were re-constructed in the
advocacies against the construction of the Texas-Mexico border wall mega-project is deeply
enmeshed in my on-going struggles to assert the Indigenous and human rights of Ndé, Nahua,
and Tlaxcalteca autonomy in EIl Calaboz Rancheria and in her connected sister-communities of
La Encantada, El Ranchito, La Paloma, Las Milpas, Los Indios, and Las Rusias. My role in the
construction of a method to document the traditional and colonial histories of the Ndé along the
Lower Rio Grande evolved hand-in-hand with my emerging role as a political representative
advocating for the wishes, analysis and demands of the Indigenous land owners of El Calaboz.
My current role as the Co-Founder of the Lipan Apache Women Defense is explicitly bound to
my role as activist-researcher and vice-versa as the needs of the local community leaders shift
and criss-cross the traditional trajectories of traditional ‘research’ and traditional ‘activism.” My
strategies in gaining access to necessary primary documents—across international borders— at
times fiercely mirrored my strategies to protect my personal human rights to access and protect
vital Indigenous Knowledge systems and governed my ethical calling to achieve maximum

access to materials the traditional Ndé consider our own people.

The numerous incidences of being forced at gunpoint by U.S. officers and agents to
submit to armed, violent, and threatening interrogations at Texas-Mexico borders directly
related to my research as | re-entered the United States from my customary Ndé homelands in
Chihuahua, Nuevo Ledn and Coahuila, México, has deeply effected the way in which |

synthesized the past and present human rights violations perpetrated against Indigenous women

most peoples—especially in light of cross-cultural linkages and other patterns of interconnectedness that exist along-
side diverse identities—full self-determination, in a real sense, does not require or justify a separate state and may
even be impeded by establishment of a separate state. It is a rare case in the post-colonial world in which self-
determination, understood from a human rights perspective, will require secession or the dismemberment of states.”
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along the entire U.S.-Mexico border. This dissertation is but one facet of a much larger body of
work that seeks to disrupt the U.S. Border Wall Mega-Project and nation-states’ violence
against Indigenous women and families, and in the process, to recover ancestral Ndé and
Originario Peoples’ (South-Texas Land Grant Nahua and Tlaxcalteca) knowledges. This is a
necessary step in formal and informal reaffirmations of local Indigenous memories of the
violent atrocities committed by the state and the extralegal violence committed by settler groups
in the de jure and de facto systematized oppression against our peoples.. The law cases and the
historical recovery of Lipan Apache and Originario women’s knowledges have expanded far
beyond the confines of the dissertation. This work has invigorated new terrains of international
collaborations between Indigenous women leaders, scholars, legal experts, activists, and the

grass roots beyond borders®

The work here is presented with and through consultation and the Free, Prior and
Informed Consent of elders and leaders of the Lipan Apache traditional elders, the Lipan
Apache Band of Texas, and the traditional aboriginal-title women leadership of El Calaboz.
Their lineal relations in Las Rusias and Los Indios are also analyzed as key sites of transnational

Tlaxcalteca-Ndé-Nahua kinship household networks. The project is defined, shaped, and

10 Angelique EagleWoman, “The Eagle and the Condor of the Western Hemisphere: Application of International
Indigenous Principles to Halt the United States Border Wall,” ldaho Law Review, Vol. 45, No. 3, 2009, 1-
18.University of Texas Working Group Human Rights Analysis, “Working Group Briefing Papers on Human Rights
Impact,” at http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/briefing-papers.html,
(accessed December 5, 2009); University of Texas Working Group Before the Inter-American Commission on
Human Rights,” at http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/inter-american-
commision.html, (accessed December 5, 2009); University of Texas Working Group Freedom of Information Act
Requests and Responses,” at http://www.utexas.edu/law/academics/centers/humanrights/borderwall/analysis/foia-
requests.html. Daniel Ibsen Morales, “In Democracy’s Shadow: Fences, Raids, and the Production of Migrant
Illegality,” University of Wisconsin Law School, Legal Studies Research Paper Series, Paper No. 1068, January
2009; Margo Tamez, “El Calaboz Rancheria E-Portfolio,” at
https://mysite.wsu.edu/personal/mtamez/calaboz/default.aspx, (accessed December 5, 2009); Margo Tamez, “Lipan
Apache Women Defense,” at http://lipanapachecommunitydefense.blogspot.com/, (accessed December 5, 2009).
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articulated through Indigenous Ndé understandings of resistances against our violent erasure.*
Reading across the grain of colonizations and through the lens of resilient indigeneity, | rely

heavily upon the articulations of elders and archival materials to inform a critical analysis of a
recircular, anti-colonial undercurrent deep inside the Rio Grande River rancheria communities

and peoples.

This project is compiled at the behest of specific community elders involved in anti-
oppression work, which are cooperating and collaborating with me and national and
international working groups towards self-determination of EI Calaboz peoples. It is the pre-
history of the border wall saga that inspires the necessity to develop a locally sensitive and
locally situated methodology which will appropriately expose the pre-conditions for genocidal
violence and human rights violations by the State, individuals, groups, and corporations.
Through the voices, lenses, and archives of the Lipan Apache women’s traditional societies in
rancherias our experiences and memories of Lipan Apaches in state, national, transnational, and
international law spheres become an important new ground for investigating the colonial pre-
conditions of mass-scale violence in the early 20" century, which, from our perspectives, laid

the foundation for the contemporary violence committed against our rancherias by the State.

By acknowledging and supporting the traditional peoples’ growing recognition of a much
longer history of State violence in our region through scholarly investigation and analysis, the
local rancherias in the traditional strongholds of Lipan Apache clans and bands are being
provided new paths to maintain and to sustain their traditional and contemporary roles as the

keepers of inter-generationally transmitted knowledges. Interdisciplinary approaches provided

1 The word for ‘the People’ in the Indigenous language.
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me a diverse set of tools for a complex set of problems. The community’s re-affirmations of
Indigenous cultural systems and specific understandings of events, shaped by an undergrounded
resiliency of Ndé thought and philosophy, is based in a specific religious reverence for
ancestors, lineal and genealogical ties, creation stories, holy/sacred women stories, first foods,
water, air, and space, as well as a diverse collection of locally-understood beliefs and practices

regarding protection, defense, and peoples’ agency.

The work presented here has been developed (and is developing) with the contributions
of Lipan Apache women leaders, and their affiliated clan members. The legal cases and the
inter-related processes of recovering the Ndé past are the communities’ priorities, and are
articulated differently, by different community members, at different sites where legal and other
pressures demand the people to raise ‘evidence.” Given the legal regimes’ intense emphasis on
applying western frames to non-western knowledges to ‘make’ Indigenous ‘evidence’ legible,
the project is attempting to answer the needs of different formal and informal parties committed
to the larger project of self-determination for Ndé, and for the Lipan Apache Women Defense

(hereinafter ‘LAW-Defense’), an Indigenous People’s Organization.

To raise a human rights defense and support the historical and political analysis of two
federal Indigenous land-tenure cases against the United States, in the midst of writing a
dissertation is a feat in itself in terms of the amount of time required to receive and analyze
community testimonies, and to research and uncover material spread throughout the world in
archival collections. Community primary document and archival collections are often fragile
and lesser known and under appreciated, especially collections from communities who are

survivor generations of de facto slavery, servitude, slaughters, massacres, mass killings, hunt-
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downs, and severe cultural repressions.*® Thus, locally calibrated tools and methods are
necessary to address the needs and concerns of specific Indigenous peoples, and specifically
marginalized members within those groups, whose historical experiences and memories are
rendered invisible at worst, and fringed at best. Working to raise the stories above the
stereotyped and racist representations of Indigenous peoples along and throughout Texas-
Mexico international borders involved sharpening my focus on the settler state and the
constructions and inventions of settler constitutions. Colonialist constitutions both collapsed
different Indigenous groups into flat categories of sameness, and simultaneously obscured
Indigenous peoples’ popular alliance movements along the Texas-Mexico border in the
processes to legally dispossess them and to capitalize on their labor.”* When searching for
documentation of current events, connected to the past, the distortion is not only extreme, it is
also reflective of the level of genocide denial within the political boundaries of Texas—into the

present.**

From the beginning of our legal efforts against the Texas-Mexico border wall, many
Indigenous nations throughout the Americas, Oceana, Asia, India, Africa, and the Arctic

appreciated and respected the human rights work undertaken by the Lipan Apache women from

12 De facto: ADJ. (Latin) in fact, in reality; used to describe a situation that is for all practical purposes the case,
though it might not be legal or official. Amy Hackney Blackwell, The Essential Dictionary of Law, (New York:
Barnes and Nobles, 2004), 77.

3 By sublimating and assimilating the Indigenous presence into categories of religious groups, races, ethnicities,
citizenship, and vocations, and norming them into State-sanctioned and institutionalized identities, through gender
(masculine/feminine), sex (male/female), sexuality (heterosexual), religion (Christian-Catholic), abilities (able to
work/workers), age (minors/adults/seniors), and occupation (education/professions/competencies) the State
continues to facilitate and manage the illusion that Indigenous peoples have vanished

 In South Texas and northeastern Mexico, if one simply relies on State and corporate authored texts, one is led into
the fictional, dream world where the formal 21% century mestizaje project (Hispanicization) imposed upon
Indigenous workers and communities is perceived as a tidy, coherent project (now that Liberal Anglos and
Hispanics are latching on to mainstreamed multiculturalism and diversity) of the State and nation-state.
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El Calaboz Rancheria. | hope that this acknowledgement was due to the numerous challenges
and risks we undertook to expose the armed force utilized by the United States in the taking and
dispossession of Indigenous peoples’ lands, and that this effort was largely at the behest and
will of our elders who took enormous risks. My work, as a daughter and grand-daughter of the
Ndé and Originario women of El Calaboz, El Ranchito, La Encantada, Las Rusias, and inland
traditional sites in South Texas counties, was to emphatically support the organization of a large
body of documentation, research, and analysis which steered the two leading Indigenous law
cases against the U.S. Border Wall."™® These issues will be analyzed and discussed below in the
contexts of Indigenous women’s lives in El Calaboz Rancheria over five centuries, and the final
chapters of the dissertation will guide the reader to evaluate primary documents of the

Indigenous women and ancestral knowledges of this powerful site.

These law suits came at a high price to many peoples’ well-being, and this dissertation
takes certain risks by challenging rigid structures and institutions of gender, racism, ethnicity,
religion, militarism and capitalism which perpetuate the normalization of the oppression of
Indigenous women, children and elders and engender hierarchies and oligarchies along the

Texas-Mexico border.

My trespasses against community traditionalism and customs are my own. They are
necessary transgressions in order to disrupt and unsettle colonialist settler constitutions and a
heavily imbalanced power structure. | admit to breaking some Ndeé taboos about our ones who
have left into another spirit realm. The work is ample evidence that | have, in certain ways,

pushed my upbringing to many limits. Yet, | feel strongly that in order to support the

1> See Margo Tamez, “Open Letter to Cameron County Commission,” The Crit: A Critical Legal Studies Journal,
Vol. 2, Issue 1, 2009, 110-129.
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documentation of enduring violence of the State, that | must resurrect the undergrounded stories
of persecuted peoples, the Ndé and Originario victims specifically. | must ask, Is it not now
that we must turn inward and participate in this grave conversation about the immense suffering
and cost to generations who lived out the histories of their foremothers in the clutches of killing
societies? In the process of enormous abuses, an important community of Lipan Apache and

Originario Peoples organized a local and transborder movement with global impact.

Several important questions bubbled to the surface in the process of constructing a
defense community who represented a wide range of fields, areas and disciplines across activist,
scholarly, non-profit, NGO, and Indigenous Peoples which helped me to consider the ongoing
contestation of knowledge, memory and experience that Indigenous peoples are affected by on a
daily basis. | have been required by numerous allies and some enemies to constantly challenge
my biases, subjectivity and, yes, even my attitudes about the inclusion and exclusion of
perspectives that might in the least eclipse Indigenous peoples’ concerns. | am most interested
in gaining insights from the Ndé and Originario survivors and acknowledging their need for
respectful distance in the manner in which their perspectives are articulated within these pages.
I am deeply committed to respecting my elders’ emotional, psychological and spiritual
boundaries, and at the same time, am also committed to supporting their requests of me to
construct a critical defense against dispossession. This balancing that | am required to do

determines the direction of my narratives.
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Organizing Questions

How do Ndé (Apaches and Originario-Apache) of the Lower Rio Grande, on the Texas-
Mexico International Border, today understand and communicate among ourselves and to non-
Apaches, our own histories and cultural-political-economic landscapes? Which histories are
important to members of the community? How do histories of oppression and on-going
structural violence contribute to factionalism and in what ways do these affect and influence
which histories are developed? What are the ‘undergrounded’ histories of Ndé and Originario
women? Why are ‘undergrounded’ histories and repressed memory important to legal and
political processes and human rights advocacies which communities, such as El Calaboz, decide
to pursue as a component of self-determination? What challenges do Indigenous community
members face in the documentation of their communities’ knowledges at the local-binational
and national levels? What systems and structures of power contour the challenges faced by
women and elders? What challenges do Indigenous human rights defenders face in organizing
and re-constructing traditional peoples’ histories in communities factionalized by repressive
states and nationalist violence? Why are Lipan Apache and Originario-Tlaxcalteca and Nahua
(nobleza de Moctezuma) women’s histories and genealogies of land-tenure in El Calaboz
Rancheria both crucial and overlooked as maps to reconstructing locally produced, understood,
histories of colonialism? What forces, events, and people which shaped the illegibility of Ndé
and Originario women’s experiences and memory? Why are the political-economic terrains of
the Texas-Mexico Indigenous borderedlands an under-theorized site of knowledge within
Indigenous law and rights regimes? What function did Texas and settler societies play in the
containment and management of ‘Apaches’ between 1836-1938? Why did the U.S. abandon

thousands of Ndé in Texas during this time period? Why did so many Ndé pursue collective
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formations with northern Mexico traditional peoples, rather than pursue the path of a more
visible and legible ‘the Apache’? How do the lives and deaths of Indigenous women in El
Calaboz and its associated rancherias help to disrupt the distortion of history and present a
compelling framework for historical accuracy in relationship to organized state and nationalist

violence along the Texas-Mexico border? These questions underlie this project.

These will be addressed in the following chapters. 1 articulate new frameworks for
recovering, documenting, and illuminating Ndé peoples’ histories, testimonies, philosophies and
intellectual resurgences. | hope this dissertation will challenge any notion that Indigenous
peoples’ complex processes and identities can be simplified, reduced, and rendered ‘knowable’
or ‘coherent.” There is no ‘typical’ Indigenous community, person, family or clan, anywhere.
The organization of the dissertation will amplify the obstacles and psycho-spiritual challenges
that an Ndé scholar encounters and must work through in order to bring forth the multiple

frameworks for explaining and situating Ndé histories along the Texas-Mexico border.

Ndé Resistances in Broader Contexts of Indigenous Women s Experiences & Histories With

Settler States

This dissertation interrogates the history of colonization of the Ndé and Originario
peoples who are aboriginal to the Lower Rio Grande River, Tamaulipas, Texas, Coahuila and
Nuevo Leon, in order to examine general overarching themes of Ndé resistances, and to develop
these within the context of Indigenous women’s experiences, histories, and knowledges of on-
going resistance to the settler state. I knew that I could not do this without doing history:

locating it, organizing it, absorbing it, despising it, dreaming about it, and chasing it down as
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history has chased down Ndé. When a prominent scholar in American Studies confessed to me,
unintentionally, that she did not know that ‘Apaches’ and the Texas-Mexico border coincided,
or that the Texas-Mexico and Sonora-Mexico border are ‘in North America’, I resolved that I
had to do history. And, then, that | had to un-do history to restore dignity, respect and honor to

my grandmothers.

Throughout the journey of this research, | emphasize new frameworks in dialogue with
the problematic. 1 prioritize being an Ndé scholar and investigating the struggles of Ndé from
within a circle of community members and leaders, but was in residence in Washington. At the
same time, | am a researcher and positioned to the academy—as an outsider because | am
Indigenous and a woman. Different methodological approaches I picked up along the way, and

continue to modify and innovate, are in line with my mother’s dictum: ‘do it right.’

My enmeshed concerns of ‘digging up the past’ and ‘doing discovery’ required for the
legal defense cases raised numerous concerns about whether my personal need ‘to know’ about
the links between sexual subordination and violence as tools of colonization, rape as a method
of domination and control, masculinity and spatializing warfare, the racial state, and Indigenous
women’s bodies (and thus, endemic cervical cancer spatialized across Indigenous communities)
—would push my relatives too far. | continued to ask questions, acknowledging their patience
that was required to maintain a dialogic process. My people, whether they are able to confront
it, express it, or admit it are the survivors of persecuting societies. They were the Ndé ‘lost
generations’ of ethnic purges, extermination wars, and genocidal settler societies. My elders’

assurances down this path guided me as each one had their own testimonies and wounds to heal.
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Under these larger themes, our community members’ narratives began to reveal a hidden
history beneath the usual normative, male and Anglo written histories of “Indians in Texas” and
“Lipan Apaches in Texas.” Their histories recircled, folded back into previously unseen events,
places and concepts, and expanded into many narratives which put dents and eventually
shattered my former conceptualization of constellated and networked histories. The knowledges
being transmitted could not be artificially arranged into headings such as ancient versus
contemporary, migration, customary ways of life, alliances, and ceremonies, coming of age,
tensions, conflicts, warfare, lynching, armed violence, invasions, removals and occupations, and
this dissertation is questioning those traditions and building new models. Although my aim is
to recover, salvage, and foreground fragments of local experience and voices, | am curious
about processes and diverge into close analysis about the discoveries and tensions which
primary documents raise for living community members. My solution has been to provide as
much documentation as | could, to organize the information in consideration of different
interests and needs of diverse readership and to recognize that this is a contribution to a much
larger contemporary conversation. This tension which | bare, deconstruct and do not attempt to
re-patch is a a form which I witness unfolding in Indigenous struggles and documentation at
international levels, and on a global scale and the dialogues which | have witnessed and/or been
a participant have all been based in community experience. This dissertation attempts to
provide strong recoveries and carefully restored fragments of documented histories by El

Calaboz and South Texas Lipan Apache community members.

My goal has been to is to develop flexible model which incorporates Indigenous elder
women which can more closely meet my communities where they are—under occupation by the

U.S. militarization of the Texas-Mexico border, and engrossed in two substantial law cases led

20



by women. We all are re-learning and re-examining our histories in contemporary contexts of
power and applying this knowledge to the crucial histories of the so-called ‘past.” We are un-
learning that we are a community subjected to ‘defeat’ and ‘surrender’—the legal and
militaristic terms of conquering and killing societies, which are the instruments used to
eviscerate our dignity and our memory. We have been, as Teresa Leal, an Indigenous activist
from Sonora told me, “conditioned to submission” by two nation-states who occupied and
colonized Indigenous peoples’ bodies, minds, spirits, laws, lands, water, air, and identities.
Thus, my dissertation is a ‘reply’ to colonization, and simultaneously, a de-colonial
interrogation to understand Ndé societies along the Texas-Mexico border in the ways in which
my elders and my Ndé peers understand our own histories, our own customs, and our own
struggles. The Ndé struggles to control our futures on our traditional and customary lands is
inextricably stitched into the histories of many Indigenous and non-Indigenous societies whose
myths, lore, and identities are bound up in colonization, capitalism, industrialization, and

militarization.

Our lifeways are returning through the renewed engagement with and participation in
both national and international human rights struggles centered in EI Calaboz Rancheria and El
Polvo, which ripple outward towards our Ndé relations in all four directions, allowing for
reunifications, and new cultural exchanges in new and traditional media and platforms. These
two villages, more than any other locations, have forged the Lipan Apache history with
contemporary international, transnational and global social movements of numerous bands and

clans of Apaches across time, space and place.
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Ndé Isdzané: Recovering Lipan Apache Women'’s Laws, Land and Strength

This dissertation develops a method for recovering the autonomy, lands, waters,
resources, antiquities, cultural domains and human rights of the Ndé peoples—of South Texas,
the Lower Rio Grande and Northeastern Mexico—through an interlocking strategy which links
historical recovery with critical analysis required by legal scholars and attorneys representing
Indigenous peoples in human rights contestations. The critical method | engage is designed
with contemporary Ndé litigations at the forefront of consideration. Many dissertations are still
largely limited by their failure to link current structures of power enforced through state and
international regimes with living communities constrained and often condemned by those
forces. My hope is that this dissertation will not collect dust on the bookshelf, and that it will
be actively sought through Inter-Library Loan systems, as an active tool to instruct and to reach
a broader Indigenous audience. In El Calaboz, we feel it is crucial to the legal projects to
anchor and to bridge the examination of current activism of Indigenous women and peoples
along the Texas-Mexico border in an interrogation of the longer history of settler colonialism,
settler legal systems, reconnaissance, militarism and industrialization of Ndé traditional lands.

I map out important oral histories of Lipans and their kinship ties with Originario peoples
across several bands, local clan-based narratives, women’s landscapes, and family archives
which reveal specific cases of genocidal killings against peoples of the Lower Rio Grande
River. In this nexus, I will be laying out important histories of the militarized nation-state, in
regards to Spain, Mexico, Texas and the United States, from the perspectives of the Indigenous
peoples whose lands were stolen, and who suffered irreparable harms being traumatized,

displaced, dispossessed, and subjugated by colonizers.
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A key factor in this larger project is a mapping and critique of Spanish and Anglo
interpretations of ‘Apacheria.” This is critical to Lipan Apache community members in the
Lower Rio Grande Valley, as they assert to know and to understand the central role of how the
construction of ‘el Apache/the Apache’ has altered and modified rancheria Indigenous cultures
and institutions—and ultimately rendered diverse Indigenous expressions of Ndé, Tlaxcalteca,
and Nahua expressions of being Ndé. Lipan Apache peoples in the project have a strong sense
of the roles of allied Indigenous families and women in shaping “Apacheria.” However our
cultures have been appropriated to such an extreme by the Texan and Anglo-American, that the
‘Apache’ and ‘Apacheria’ identities for many Texans and Tejano settler peoples is a blend and a
blur of Indigenous and colonizer mainstreamed, popularized master fictions. These pose as
‘history’, and this dissertation will reveal why it is important, in critical Indigenous genocide

legal projects, to know the difference.

Speaking, declaring, denouncing, and explicating our analysis against the narrative and
actions of colonizer peoples, nations, and empires—the Lipan Apache women and community
allies (male and female leaders appointed by women and men heads) continually situate the role
of Ndé women as key political players and cultural decision makers. Lipan Apache women
have managed to sustain certain degrees of lineally-connected traditions as primary decision-
makers and influencers regarding natural resource management and the protection of religious
and medicinal knowledges along the Rio Grande River. Examining Ndé women’s complex
lives, experiences, articulations and perspectives allows me to position and to uncover the
impacts and implications of the under-acknowledged, hidden, and repressed norms of violence
which Ndé societies all along the Rio Grande River, and throughout the current day Texas-

(northern) Mexico region, resolve to go underground at different times. By scrutinizing the
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experiences of three Ndé and indigenized rancheria generations, through a closer examination of
Ndé women'’s archives and their interpretation of them, I foreground Lipan Apache women’s
significant roles in land-tenure, resource management, lineal inheritance, and lineal organization
of knowledge systems: again, re-circling back to the themes of blood, land and memory—from

Indigenous, gender, and genocide studies lenses.

Audience, Purposes, Consent

Amidst all this, I am writing for Indigenous families and kinship networks that are
lineally connected to El Calaboz Rancheria, El Ranchito, La Paloma, and La Encantada, and
their sister rancherias of Las Milpas, Los Indios and Las Rusias. | am also writing for legal
experts who are currently or will be defending, analyzing, and /or preparing future papers for
the human rights defense of Indigenous peoples along the U.S.-Mexico and Texas-Mexico
border. Apache communities along the Rio Grande River of the Texas-Mexico border and
Apaches throughout the U.S.-Mexico border region are an international community and their
social networks with scholars and academia have been critical to the on-going success of the
justice movements. Scholars have demonstrated deep concerns and enduring interest in the
progression of the law cases to halt the U.S. Border Wall mega-project, and they have
responded favorably to the critical investigation of Ndé women of the Lower Rio Grande River
as a category of historical analysis. Activists with expertise in human rights, media, social
justice, and international law relative to Indigenous peoples are yet another critical audience.
Their ongoing work and contributions to making knowledges available through appropriate

mechanisms of informed consent demonstrates a globally expressed desire and demand by
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Indigenous peoples to promote the respectful and transparent dissemination of knowledge
regarding the legal, environmental, religious, cultural, political and economic concerns of
human rights. Numerous attorneys and legal scholars working in international human rights
spheres are often near the close inner-circle of my primary audience as well, as their expertise in
the western law systems are crucial components of Indigenous peoples’ successes. The elders
from EIl Calaboz and my mother wish to promote the proliferation of alliances and partnerships
and they vision that this project will which enhance productive bridges between Indigenous
peoples and the diverse communities of U.S. and Mexican citizens at all levels of society
because the recovery of the intellectual history of human beings and collective societies are
critical to the peace-building processes in the 21% century that will be necessary to restructure
the currently ill-fitting systems which oppress Indigenous people and all who strive for a just

world.

This study takes place at the intersections of my own upbringing by my primary Ndé
teachers—my mother, my maternal grandparents, and my father—and also at the urging and
support of several ‘home’ Apache peoples. A community of personal relationships inform this
work involving the many important legal working groups who have faithfully assisted Lipan
Apache women in El Calaboz Rancheria with three major lawsuits against the U.S., federally
and internationally. On the one hand, both communities direct me to write critically to inform
the two legal working groups who defend the litigants in the case Tamez v. U.S. Department of
Homeland Security, U.S. Customs Border Patrol, and U.S. Army Corps Engineers.’® On the

other hand, | am called upon to meet the specific requirements of the leaders’ objectives to

16 United States v. Garcia Tamez, N0.1:08-CV-0004 (S.D. Tex. filed July 1,
2008); Garcia Tamez v. Chertoff, No. 08-CV-055 (S.D. Tex. filed Feb. 6, 2008).
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reinforce the protection of cultural resources. | am writing first for the Indigenous community
land holders and their attorneys. This includes the Lipan Apaches whose lineal and
genealogical families are interlinked through hundreds of years of land-tenure in the region,
extending across eight U.S.-Mexico Border States, and it also includes their lineal relatives up
the Rio Grande River, in El Polvo (Redford, Texas). The attorneys and legal experts, who
depend upon this analysis and history telling for their briefs, are also a large inter-stitched
network of voices and perspectives. Their interaction with the Indigenous leaders is a two-way
dialectic—each sides informs the other, and the project reflects the dissonances of those two

languages and perspectives, and at the same time, | believe reflects an intersection of both.

There has been a strong spirit guiding me throughout this work, instructing me to pay
careful attention to the fact that this project is the “first-ever’ scholarly work by a Lipan Apache
woman, community member, and scholar-activist (human rights defender) in the academy with
the express intention of re-writing ‘Apache’ history, anthropology, science, law, religion and
culture out of the ‘unknown’ and into the visible and real. The lived and living, grounded oral
traditions, memories, and knowledges of the Indigenous peoples are anchored in land-based,
collective knowledges. They are rooted in real places which are still very much under the
customary and titled sovereign control of the Lipan Apaches of the traditional rancheria
societies, conceptually and intellectually founded in ancient history, and legally founded in
1749 with the Vatican and the Spanish Crown. Aboriginal title and Crown title are the

landscapes of struggle where war, conflict, fragmentation, and destruction occur.

The reader should also be aware of the tensions and potential conflict zones which this
investigation situates and within which 1 am embedded. Among traditional peoples who carry

layered knowledges and who are sensitive to the ruptures of past struggles re-awoken, certain
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restrictions apply. We must be ever cautious and respectful and mindful to protect our elders
and children in regards to our important restrictions regarding evoking the dead.’” At the same
time, for the purpose of the dissertation and advocacies of the community harmed through the
actions of the state, governing elites and criminals, | take responsibility for the trajectories of
this research. I feel that my cultures’ conservation of traditional restrictions against discussing
or being near the dead can also work, at times, against the contemporary anti-colonial struggles
and advocacies to protect sacred sites, cultural resources, oral tradition, intellectual rights,
biological rights, and environments precious to the Ndé. All mistakes of this project are mine
and mine solely and involve no other individuals. | have explicitly incorporated my

communities’ concerns and objectives, and my own, throughout my research.

This piece of the overall project—recovering archives of genocide communities— is a
huge responsibility and weight for me as a community member and descendent of inter-
generational violence in a place | consider to be one of the largest, industrialized, open-air
containment complexes in the North American continent—Texas. Texas has functioned as a
warehouse of Ndé and many stunted Indigenous peoples whose ancestral experiences were
similarly situated in the legal domains of a settler slave Republic. Of course, | am speaking
about West and Deep South Texas specifically as they are the primary locations of my clans’
experiences. This journey led me to the entangled narratives of three major republics (or
‘states”) with their own exclusive and criss-crossed motives and objectives in the colonization
of Ndé societies. Their violent expropriations of our lands, water, air, minerals, environments,
biodiversity, bodies and cultures will be addressed. | am writing to inform and to educate my

community about pieces of our own histories, which the colonizer societies and settler societies

7 Ndé advisors have consulted at every stage of this history recovery project.
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stripped away from our customary control through western institutions. These institutions,
norms and practices overthrew the majority of the customary institutions of Indigenous Law

systems, and this has been instrumental in violating our peoples and ways of life.

This project is a recovery and a continuing revelation about Indigenous peoples’ diverse
responses to oppression, persecution, genocidal Killings, and terror tactics. How Indigenous
women and families formed and re-formed kinship in the constant changes which confronted
them continues to re-shape my understanding of peoplehood and the bonds of siblings and
cousins in post-trauma survival. The survival of my ancestral foremothers and their roles in
continuing to re-shape the family and identities to survive genocidal violence in South Texas is
an important new framework for scholarly research. This study demonstrates that Indigenous
people under persecution actively assemble and disassemble markers of Indigeneity in

association with political and economic factors, and armed and organized violence.

The activism of the women land holders and their supporters inspired the law cases. The
law cases and the high-energy needs to sustain them and the communities each drove me to
investigate the past and present. Many times centuries of conquering technologies and literacies
to defeat the Ndé collective human spirit overwhelmed me. Lipan Apaches, and their lineally
related Nahua, Tlaxcalteca and Bizkaian (‘Basque”)-descent clans, today still carry forth an
under-theorized and under-recognized self-determination project. As many genocide history
scholars will attest, for historically persecuted peoples there is a heightened danger to remain
isolated as unrecognized and unrepresented peoples within settler states which continue to be
organized and maintained through settler constitutions. It is the untenable exceptionalism of
these two combined, promoting the everyday cultivation (as road-side ‘history’ markers attest

across the Texas) of celebratory genocide asserting the State’s will over international law.
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Particularly, the issues of Free, Prior and Informed Consent (FPIC) and consultation—
two key tenets of international human rights law—are central concerns for human rights legal
scholars and practitioners on the border wall issue.’® Tamez v. U.S. DHS, et. al effectively
demonstrates that mega-projects, such as the border wall, often exploit vulnerable Indigenous
communities. Corporations and authoritarian governments explicitly seek out vulnerable areas
to implement violent policies of repression, control, and land theft in communities. This is

nothing new to Ndé peoples.

Nde’ isdzané gokal shini’ shimaa (Lipan Apache women) re-emerged in the 21* century
as political actors within Konitsqqhjj gokiyaa (‘Lipan country’) to halt the U.S.— Mexico border
wall in traditional lands held in customary Indigenous title, also known as ‘Spanish Land
Grants’ as a direct result of their lineal, ancestral, cultural and spiritual ties to lands, customary
use, blood, and memory.'® Lipan Apache peoples, specifically women with land and cultural
genealogies have had a strong history of social, cultural, economic, and political participation in
a larger nexus of Apache local and regional land struggles, prior to 1300 A.D.. From the elders’
perspectives, these components connected them to binding mechanisms (reciprocal agreements,
overlapping understandings of use areas, treaties, land grants, usos y costumbres and

family/clan-based agreements), in the Lower Rio Grande community of El Calaboz rancheria.

The dissertation demonstrates that Lipan Apache families, women, and societies drew
upon customary and traditional law systems to maintain and to restore balances of power with

and through the local understandings of gender roles, intimate relationships, Indigenous

18 See United Nations Declaration on the Rights of Indigenous Peoples, Article 10, 11, 19, Article 28-1, Article 29-
2, Article 32-2, at http://www.un.org/esa/socdev/unpfii/en/declaration.html.

9'See Anthony K. Webster, “Lipan Apache Placenames of Augustina Zuazua: Some Structural and Discursive
Features,” Names, Vol. 55, No. 2, (June 2007), 103-122.
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identification with lands and histories, and kinship with natural and spiritual elements and
forces. They consistently sought to discourage, and when necessary, to disrupt the violent
overthrow of their kin-clan balance systems— even to the point of aggressively stopping armed
forces from dispossessing them of their natural and cultural resources. Indigenous women’s
perspectives are deeply connected to and are informed by the processes of colonization and their
own memories and experiences in forced removals, detentions, enslavements, debt peonage
structures, and technological fencing, they say, will not diminish them. Indigenous women’s
histories show specific ways in which families’, women’s, and children’s communal rights to
customary lands, water, air, and minerals was supplanted by state and national ‘citizenship,’
‘tribe,” “‘ethnicity,” and ‘private property’ ‘rights’—formulations which continue to erode
Indigenous unity, sovereignty and autonomy to this day. Indigenous women’s perspectives
show the large-scale, forced assimilation of Apaches into capitalist labor systems and state and
national military societies. In their narratives and their analysis, an alternative methodology
emerges to improve our understanding of the assimilation processes which both confined and

defined Apaches through the Spanish, Mexican, and Texan political and economic systems.

Contexts: Wars of Extermination, Mining, Slavery, and Impacts of Genocide over 19

Generations

My study firmly situates an Indigenous method for documenting, theorizing, and making
known the survivance and resistance practices of the peoples of El Calaboz Rancheria, and how
through four hundred years of empires, states and nation-state formations, they sustained
resistance histories and strategies, and forged resistant identities which were often externally

imposed upon them and which they re-appropriated to their popular rebellions in the 17", 18™,
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and 19" centuries. In the process and through the late 1930s, they continued to shape their clans
and traditional forms of governance—across complex pre-conquest and colonial kinships,
which were the foundation which raised the Lipan Apache Women Defense in the 21 century.
The dissertation opens the way to re-examine the Rio Grande River Indigenous peoples’
struggles within the larger nexus of hemispheric, transhemispheric, trans-Oceanic, and global
Indigenous human rights struggles against the violent forces of global capitalism exerted
through extractive industries and labor systems. This work offers the opportunity for locating a
repressed ‘hot-spot” and of inter-ethnic violence, armed violence, gender violence, low intensity
conflict, and genocide, which is crucial for Genocide Studies, as well as Indigenous Studies as

they intersect Law and human rights struggles today.

As an Ndé woman, scholar, researcher, writer, poet, and community member | distrust
the static and entrenched mythologies usually practiced in research about Indigenous peoples
and our lived realities. Raised Indigenous, by two parents with vibrant oral traditions
transmitted to them from many tributaries of oral histories which flowed through
understandings between pre-contact ancestors, foreparents who lived during the colonial
periods, and recent generations who are establishing contemporary histories. Oral tradition has
provided me with a strong sense of our clans’ enduring drive to survive ever drastic changes.
My learned responses to dualisms, contradictions, and ironies was heightened by my extended
clans’ affirmations of the daily in-between realities of being border-ed peoples and living the
borders—within the political boundaries of the ‘former’ slave state of Texas and the imperialist
borders of the United States. Embracing the resisting and empowering Ndé role models as
polities—agents of change and agents of intellectual and historical recovery—nhas inspired my

own path to sovereignty and self-determination.
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The Indigenous Peoples’ archival materials became focal points to organize
conversations and discussions and helped to bring community members to be present in the
challenging process that required everyone’s patience and trust in ‘the scholar,’ to, as my
mother puts it, to “get it right.” Photographs, birth certificates, marriage records, genealogies,
letters, songs, prayers, agricultural records imprinted on the land, hand-made houses, sheds,
jacals (traditional mesquite, palm, earthen, huisache huts), medicinal plants, first foods, sacred
sites, and more---guided my methodological approaches to stimulate interesting and productive

conversations.

Due to the political, legal, and social structures of South Texas and the violent histories
of armed conflict between the settler society and Indigenous peoples, this project presented
numerous challenges to the Indigenous researcher to bridge conflict groups’ claims to knowing
in South Texas. The Ndé community is dispersed across eight of ten U.S.-Mexico Border
States. The Ndé traditional societies of the Lower Rio Grande Valley, and South Texas, are
dispersed across numerous counties which are politically under the control of an entrenched
ranching, agriculture, oil, and energy political machine. This machine has roots in the Spanish
Crown, land grant, elite ranch society as well as the white southern planter and slave trade

society.

Ndé peoples have withstood more than five distinct invasions and expropriations of
sovereignty, lands, resources, and national identities. Ndé peoples experienced state-sponsored
extermination policies deployed in the political periods of Spain, Mexico, Texas Republic, and
the U.S. annexation of Texas. The comprehensive effects of the modern industrial period are
not within the scope of this dissertation, although the testimonies shared, in Chapter Five, will

initiate that project. As a people, we are a deeply fractured and politically divided communities;
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some groups are lineally related to the original Treaty signers with the Republics of Mexico and
Texas as well as the United States, and have certain kinds of access to political power and
legitimacy through narratives of authenticity and the mystique of Western history writing which
situates hegemonic control over who is a ‘chief” and ‘leader.” This automatically inscribes a
class system upon the voiceless and less visible Lipan Apaches of the countryside. Some
groups are Spanish Crown land grant recipients with legal mechanisms pre-dating the United
States, Mexico and Texas as nation-states; some groups are represented by Treaties; some
groups are without Treaty or Spanish Crown mechanisms, yet are related through lineal ties to
one or both groups. Some groups are not directly lineally related to either Treaty or Land Grant
groups and identify as Ndé through matrilineal and matrilocal customs broadly affiliated with

Ndé culture.

In one form or another, all Ndé peoples were violently assimilated into Texas
‘citizenship’ by coercion, armed force, legislation, and by removals from customary use areas
during the Texas Republic years. This is a period often recorded in the oral tradition as one of
the most bloody overthrows of Indigenous Peoples in the region by Anglos, specifically, who
took genocide to new levels against three groups: Indigenous Peoples, racialized “Mixed-
Bloods/Mestizos” of Spanish-American and Native American heritage and lineal descent, and
“Spanish-Mexicans”, the descendents of the Spanish colonial Criollo class, who waged violent
wars against Indigenous Peoples in the 15™-18" centuries. These processes were often
accompanied by threat of death, via armed militias and killing gangs, using ‘legal statutes’
which authorized the expulsion, dispossession and extermination of Apaches on site. In the
period of Texas’ forced annexation into the United States, the U.S. forcibly assimilated all Ndé

in Texas, with or without treaty ties and Spanish Crown land grant identities, as ‘White’ and
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later as ‘Mexican-Americans’ and ‘Hispanics.” Ndé peoples are aboriginal to the North
American continent, with aboriginal tenure and occupancy going back more than 10,000
years.”’ Ndé in Texas are lineally related to the Mescalero Ndé, the Jumano Ndé, and numerous
clans of the Chiricahua Ndé.”* Current population studies of Apachean peoples along the
Texas-Mexico border and inland counties from West Texas to South Texas by the Jumano-
Apache historian, Enrique Madrid, estimate that there are more lineally related Ndé in Texas

than in all other states of the U.S. and Mexico combined.?

A few scholars in the current century are attempting to correct ill-conceived stereotypes
and caricatures of Mexican Indigenous peoples (as we would similarly refer to Indigenous

peoples who reside in the political boundaries of the U.S. as Native Americas, American

2 Enrique Gilbert-Michael Maestas, “Culture and History of Native American Peoples of South Texas,” (PhD diss.,
University of Texas at Austin, 2003), 2-5, “Once it is recognized that Indigenous people of Texas share a colonial
past with Mexico the possibility of developing a more accurate reading of the pat emerges, based on the
understanding that both people identified as Chicanos and Mexican Americans who did not immigrate from Mexico,
but descended from Native American communities. Moreover, Mexicano immigrants crossing the Rio Grande in
the twentieth century are historically and culturally affiliated Texas Indian culture and history through their affinity
with Mexican Indian culture and history.” Vivian Delgado, Ibid. 20-21, “Among most Euro-Americans it is
assumed that anyone with a Spanish last name is an immigrant from Mexico. Likewise, among many federally
recognized groups, the assumption is similar, except in some cases in New Mexico where many Native American
groups perceive Spanish surnamed people as their historical enemy, the (eliteO Spanish and/or the descendent of the
enemy. The dialogue that distinguishes the various, unique groups of people is long overdue [...] Spanish surnames
have been overlapped, intertwined, assigned, adopted and every other method of extension humanly imaginable and
they no longer reflect, with any certainty, specific ethnic groups. Identity must remain at the forefront of the study
of Indigenous Mexican Americans until it is resolved as an indigenous identity reflective of their history, as the
invisible indigenous counterpart to federally recognized American Indians,” 20; and see generally, Martha
Menchaca, Recovering History, Constructing Race: The Indian, Black and White Roots of Mexican Americans,
(Austin: The University of Texas Press, 2006).

2 Enrique Gilbert-Michael Maestas, “Introduction,” in Vivian Delgado, You 're Not Indian, You re Mexican,
(Broomfield: Turtle Island Press, 2007), xv, “My own work recovering the history of the Cuelcahen Nde Lipan
Apache of Texas and their historical and cultural affiliation to all Native Americans in Texas, as well as the Apache
and Navajo of New Mexico and Arizona, finds Lipan Apache Bands in Texas affiliated with Mexican
American/Chicana/o families. My work also shows that Native American culture among Mexican American
/Chicana/os is extensive and specific regarding medicinal, food, and home building practices.”

%2 Enrique Maestas, oral history interview, August 18, 2007.
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Indians, or U.S. based Indigenous peoples; and Canadian Aboriginals, Canadian First Nations,
Canadian Indigenous peoples, Canadian Métis). Just as Indigenous peoples in Canada have a
multitude of traditional identities, they were also subjected to Euro-American colonization and
thus speak Euro-American languages, dress in Euro-American clothing, eat Euro-American
foods, and have Euro-American names.?® All the above are true for Indigenous peoples who are
federally recognized in the United States. Along the U.S.-Mexico border, from California and
Baja California to Texas and Tamaulipas, Indigenous peoples dominantly have Spanish names
and speak at least one Euro-American language, and many speak two, in addition to varying
levels of Indigenous languages. Like other Indigenous scholars, my work focuses on
deconstructing the Euro-American linear histories of Indigenous peoples experiences and
conceptions of space, place, time, and events. | interrogate the very concept and construct of
‘Apaches’, and ‘Lipan Apaches,’ as part and parcel of structuring legal cases fought in the
courts of colonizing nations which do not question ethics behind the social, legal, economic and
political agendas embedded in western systems which manage those identities as concrete

realities and facts, rather than biased and fictive narratives of settler societies and capital.

2 Euro-American: denotes the consolidation of legal, social, economic and political power through the privileging
of rights to a social identity operating in the U.S., Canada and Mexico often inter-changed with ‘white’, ‘Anglo’,
‘gringo’, and ‘blanco.’ For the purpose of my research, ‘Euro-American’ is a crucial marker of political elites’
ascension to monopolies on violence and the construction of a political economy of slavery, race, gender, land-
tenure and constitutional rights in the Texas-Mexico bordered lands. In the statement above, my intent is to delineate
the reality that Spanish, French, and English are the dominant Euro-American languages which ascended to
prominence, though which were never absolute or predestined. Complex and numerous social realities prevailed in
specific locations which led to the predominance of these over Indigenous languages, and that many Indigenous
languages have survived, especially in Mexico, is important. At the same time, this project does not privilege the
Spanish, English or French colonial projects over the others as ‘more violent’ or ‘less violent’ that the others. They
were similar in many ways, and they were each unique in important ways. However, the common denominator to
each of them was Western legal thought and how Western law systems were used to manipulate the social identities
of Indigenous peoples over time is central to this project.
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| believe that Indigenous scholars today must commit themselves to the necessary work of
educating our allied legal experts (Indigenous and non-Indigenous) because too often cases are
built on the heavily skewed literatures of Euro-American ethnographies and histories about
Indigenous people, not authored by Indigenous peoples or with the documented consent of their
families. Our allies are often just as unaware about the legal histories of race, space, and place
in regards to land tenure for Indigenous American’s of their own communities, much less that of

other Indigenous communities.

Spurred by the need to launch discussion groups, working papers, interventions and briefs at the
United Nations Permanent Forum on Indigenous Issues, and to communicate our human rights
concerns to Indigenous delegates and to the United Nations Special Rapporteur on the situation
of human rights and fundamental freedoms of indigenous people, I aimed to disrupt the
dichotomy between federally recognized Ndé and non-federally recognized Ndé perspectives of
Indigenous history, time, space and memory. In my investigation, narratives from recognized
groups and non-recognized groups relied heavily on Euro-American conquest literatures and
Euro-American enlightenment discourse of ‘Apache enemies.” Although those are important
narratives within the political groups which stake their claim to Ndé community based in state
recognition (and non-recognition), my goal was to follow the narrative histories and documents
of the traditional rancheria Ndé peoples of the Lower Rio Grande and South Texas—who have
occupied their traditional lands prior to and since the early 1700’s and have a genealogical
archive which provides primary documents to their land tenure in specific sites in Tamaulipas,

Coahuila, Nuevo Leon, Chihuahua, New Mexico, and Texas.

With few exceptions, numerous non-Ndé authors, from the Spanish through the United

States periods, have disarmed and depoliticized Ndé peoples of the Lower Rio Grande and
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Upper Rio Grande (Big Bend) through institutions and legal structures. This work exposes the
matrix of power which is anything but natural. The evidences provided by the elders of El
Calaboz Rancheria will continue to reinvigorate transnational collaborations and project which
persistently work to reveal the highly constructed (fictive) basis of settler land tenure and
unveiling the atrocities, coercion, and force which accompany the illegitimate use and abuse of

power in El Calaboz and her sister rancherfas between 1547-1938.%*

Indigenous Scholarly-Activism: Methods

In a state system which uncritically celebrates the mythical pioneer stories of ‘rationale’
displacement and dispossession of Indigenous peoples, Ndé communities caught within the
political boundaries of three colonialist states—Texas, the United States and Mexico—required
special tools to avoid misrepresentation. Like the Diné, Ndé histories and experiences will be
misunderstood and misread, as Jennifer Denetdale aptly observes in her research on Navajo
history. Denetdale argues that the misrepresentation of Indigenous peoples, “within Western
categories of meaning that sustain colonialist discourses and serve to perpetuate ideas of
dominance, hierarchy, and asymmetry” have been immensely damaging to the individuals,

clans, women, elders, and future generations in the ongoing struggles for self-determination and

2 Although Ndé have taken charge of forming productive home-based and communitarian education of Ndé
culture and traditions for our own people—through the sponsorship of numerous culture studies projects— these
are exerted in a political space wrought with conflict and struggle to co-exist as a sovereign people. The linear
Western historical narratives contribute directly to the forces which challenge Ndé rights to practice sovereignty.
Ndé claims to ancestral territories and ecological-biological resources, as a direct consequence, are often
confronted by delegitimizing narratives which historically have displaced Ndé voices as unauthorized and
illegalized to speak or to author Ndé intellectual property within the political boundaries of Texas—Ndé
homelands.
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autonomy.”® Denetdale explicitly ties the struggles for self-determination of Diné women and
Diné community self-governance through clan and kinship systems with the recovery of the
diverse forms of status Indigenous women held. The struggles for Indigenous peoples’
collective autonomy, she suggests, cannot be extricated from an analysis of patriarchal, Euro-

American and masculine forms of dispossession and violence against Indigenous women.

To disrupt that colonialist objective, | investigate the way in which Ndé history,
experience and subjectivity has been constructed, and I focus on Ndé women’s experiences
before, during and after the Spanish, Mexican, Texan and United States territorial penetrations
into Ndé ancestral and traditional lands, laws, cultures and lives. By positioning Ndé women
prominently as political actors within Ndé pre-colonial, colonial, and contemporary societies,
the histories of the oppressed immediately confront and challenge the methods of the state and
state actors which portray Europeans, Euro-Americans, males, government, trade, companies,
development, hierarchy and the military as natural, normal, traditional and unexamined subjects
worthy of the spotlight. Walking on the trail of numerous path-breakers, | build upon the work
of scholars such as Jennifer Denetdale, Kehaulani Kauanui, Angelique Eagle Woman, Ayano
Ginoza, Teresia Teaiwa, Aida Hernandez Castillo, Shannon Speed, Linda Heidenreich, Lynn
Stephens, Antonia Castafieda, Rosaura Sanchez, Daiva Stasiulis, and Nira Yuval-Davis, among

others.”® These activist-scholars’ and scholarly activists’ contributions to disrupting Western

% Jennifer Denetdale, Reclaiming Diné History: The Legacies of Navajo Chief Manuelito and Juanita, (Tucson:
University of Arizona Press, 2007), 6.

% Jennifer Denetdale, Reclaiming Diné History: The Legacies of Navajo Chief Manuelito and Juanita, (Tucson:
University of Arizona Press, 2007); Kehaulani Kauanui, Hawaiian Blood: Colonialism and the Politics of
Sovereignty and Indigeneity, (Durham: Duke University Press, 2008); Angelique Eagle Woman, “Fencing Off the
Eagle and the Condor, Border Politics, and Indigenous Peoples,” 33 Natural Resources & Environment, Vol. 23 No.
2 (Fall 2008); Ayano Ginoza, “The American Village in Okinawa: Redefining Security in a “Militrouist”
Landscape,” International Christian University publications, I1-B, The Journal of Social Science, Vol. 60, 135-155;
Aida Hernandez Castillo, Histories and Stories from Chiapas: Border Identities in Southern Mexico, (Austin:
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methods across history, anthropology, and Indigenous Studies, enabled this project to further
the goals of self-determination and to structure methods through which Ndé can productively

challenge further abrogation of international law by the states.

In direct response to linear histories—and with the intention to engage this struggle to
voice and to historicize—critical scholars propose Indigenous histories which firmly position
tribal communities’ voices, experiences, memories, archives, laws, and literacies to the center of
contemporary history writing, scholarly research, and publishing praxis. This answers the
activism and the call by Indigenous communities to transform history, law, anthropology, and
the sciences for the purposes of Indigenous peoples, through a radical re-adjusting of our lens to
Indigenous peoples’ perspectives and radical re-constructions. By doing so, researchers
working in this vein can better achieve and work in productive relationships with Indigenous
peoples which should include a discussion about the subject position of the researcher to the
community.?’ The researchers’ histories, knowledges, and goals, as Shannon Speed proposes,

can change the academy from within while embracing a model of “activist research” and

University of Texas Press, 2001); Shannon Speed, Rights in Rebellion: Indigenous Struggle and Human Rights in
Chiapas, (Stanford: Stanford University Press, 2008); Antonia Castafieda, ‘“Presidarias y pobladoras: Spanish-
Mexican Women in Frontier Monterrey, Alta California, 1770-1821, Ph.D. diss., (Stanford University, 1990);
Rosaura Sanchez, Telling Identities: The Californio testimonios, (Minneapolis: University of Minnesota Press,
1995); Daiva Stasiulis and Nira Yuval-Davis, Eds., Unsettling Settler Societies: Articulations of Gender, Race,
Ethnicity and Class, (London: Sage Publications, 1995); and Valentina Garza Martinez and Juan Pérez Zevallos,
Diego Chillo: Proceso en el Real de Mazapil contra Diego de Montemayor, Indio Catujan Acusado de Rebelde y
Criminal, 1664, (San Luis Potosi: Centro de Investigaciones y Estudios Superiores en Antropologia Social, San
Luis Potosi, 2008); and José Luis Mirafuentes Galvan, Movimientos de resistencia y rebeliones indigenas en el norte
de México, (1680-1821), Guia documental I, (México: UNAM, 1989).

" Marie Battiste, “Research Ethics for Protecting Indigenous Knowledge and Heritage: Institutional Researcher
Responsibilities,” in Handbook of Critical Indigenous Methodologies, Norman K. Denzin, Yvonna S.Lincoln and
Linda Tuhiwai Smith, Eds., (London: Sage Publications, 2008), 497-509.
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decolonizing praxis, “for better understandings of “the political” and thus for better possibilities

for social change.”28

| originally came to the interdisciplinary field of American Studies at the cross-roads of
Native American Studies, Law, Anthropology, History, Indigenous Studies, and Gender
Studies. | chose a graduate program based upon the quality of the Indigenous graduate students
and the faculty, and not the title of the degree. By choosing American Studies in the Pacific
Northwest, in Washington State, | came with long histories examining white nationalist and
nativist power movements from Texas and the border region. The bordered and contained
experiences of my Indigenous colleagues, sisters, brothers and allies in the Northwest gave me
new appreciation of the larger impacts of U.S. Empire on Indigenous peoples. Indigenous
peoples’ resistances to conquest and colonization in eastern Washington and its confluence
areas with northern Idaho, near the U.S.-Canada international zone, are articulated in important

ways which allowed much cross-comparison.

The political and cultural engagements of women clan leaders from El Calaboz, Ambos
Nogales, and El Polvo, taught me that a more critical engagement in local struggles without
superimposing pre-conceived identities upon local peoples was urgently needed. In many ways
border studies and well-intentioned NGO regimes have rendered Indigenous peoples of the
U.S.-Mexico border region as indecipherable ‘border peoples’ in the multitudes of ‘women
workers’, ‘undocumented workers’, ‘illegals’, ‘terrorists’, ‘Mexicans’, and ‘migrants.’
American Studies provided me tools and opportunities for interdisciplinary research, and

introduced me to important debates within the field about the place and role of American

% Shannon Speed, Rights in Rebellion: Indigenous Struggle & Human Rights in Chiapas, (Stanford: Stanford
University Press, 2008), 2.
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Studies to Indigenous peoples and our haunted experiences with U.S. empire, militarism,
History, Anthropology, Sociology and Ethnic Studies. Gender, critical race, and queer theory
invigorated an activist-scholar community lens as an aid to contemplate the role of dissident

identities in popular Indigenous change movements.

My research critically challenges the ‘U.S.” and ‘American’ centric focus in the
Indigenous and bordered terrains of Ndé experience, and proposes a major paradigm shift which
disentangles the agendas and debates which have confined Indigenous peoples along the U.S.-
Mexico border—and their inland kinship communities on both sides—with severe aggregations
of ‘the Third World’ and ‘Global North-Global South’ which are often uncritically adopted by
NGOs and elite legal regimes, thus further institutionalizing the misconception that ‘border
peoples’ are not also Indigenous peoples with Aboriginal Title, and those lenses erroneously
privilege the race-encoded legal systems of states—and nations within nations. | adamantly
fought for change to build a different model in collaborative engagement with the work of my
Indigenous mentors and colleagues to re-think the neo-colonial constructions of Indigenous
American peoples at the U.S.-Mexico border—and beyond. | am very aware that many, though
not all Indigenous peoples and scholars are aboriginally and sometimes tribally positioned to
Mother Earth and to our clans and lands, first. In that positioning, our ancestors staked out their
way of life and futures to the land, and attempted to instill in the gutahikandé (immigrant
peoples/’those who came into the midst of people’) an appreciation for our sovereignty and
determination to fight for our aboriginal title.?® Thus, my methods have been staked to

aboriginal title, indigeneity and human rights of Indigenous peoples, which puts Indigenous

2 Evelyn Breuninger, Elbys Hugar, Ellen Ann Lathan, Mescalero Apache Dictionary, (Mescalero, New Mexico:
1982), 86.
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self-determination and the transformation of states’ legal systems in alignment with
international human rights law in the center. | am an Indigenous daughter and scholar, as well
as a community leader working in traditional counsels with Ndé across the Indigenous-Texas-
Mexico borderlands who are dissatisfied with many of the academic frameworks which
obfuscate Native and Indigenous experiences. Instead I position myself within developing
frameworks which emerged from a need for critical Native and Indigenous Studies which
provides a productive space to analyze the experiences and lenses of the people of El Calaboz
Rancheria and sister communities. This position challenges traditional American Studies
perspectives which uncritically promote the untenable position that Indigenous peoples’
histories and knowledges are sub-topics or sub-categories of American, Native American,
American-Indian, Ethnic Studies, Chicana/o Studies, Latin American Studies and/or

Transnational American Studies.

Diffusion of Methods from Indigenous Community & Academic Scholars

My most important teachers show me the appropriate methods in being true and real to
our truths. Indigenous role models, parents, elders, and activists, have revealed kindness, trust,
respect, and honor to me through their conversations, testimonies, confiding, and their many
requests for access to numerous documents, archives and materials (available only to scholars
with an i.d. card). These are methods that I could not quantify. They taught me and prompted
me to open the many spaces to which | had access to benefit their processes. They also pressed
me to think differently, to dissolve the word ‘no’ from my vocabulary, and to strongly advocate

for removal of barriers by imperial/state archives to Indigenous nations. The ways in which my
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role models positioned my body, mind, voice and politics to long-tenured Indigenous women’s
movements—going back to creation stories—have re-tained my commitments to the Indigenous

community.

Confluences of priorities, historiographies, genealogies and desires shaped a participatory
relationship between elder women from border Indigenous communities and me—so far away,
in Washington state. Indigenous elder women demonstrated to me that anthropology, history,
and ethnography have been areas which dominated and powered-over Indigenous knowledges,
specifically Indigenous women’s knowledges. The elder women often illuminated how the
western disciplines did in fact practice a long history of disciplining Indigenous women
punitively—by disavowing, repressing, negating and invalidating Indigenous women’s
knowledge. The Indigenous mentors participating in this study made it clear that the ways in
which researchers represent Indigenous women and people were the result of the researcher’s
social position to the subjects which they choose to represent. Influenced by these
understandings, | came to research Indigenous women scholars’ approaches and drew
comparisons and reflections from these. For instance, Shannon Speed emphasizes that, for her,
a decolonial research process, among Indigenous people in rights struggles, was a cumulative

process entailing, what she refers to as

dual aspirations that went beyond an academic interest in understanding the
dynamics of neoliberal globalization, the discourse of human rights, and
Indigenous resistance in Chiapas. | was also interested in participating in that
struggle and allowing my own insights to emerge from engagement. Finally, I
sought, at a minimum, to engage in an anthropological research practice that
addressed the politics of knowledge production.*

% 1bid., 4-5.
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My positionality, as an Ndé daughter and granddaughter and great-granddaughter of
survivors of executions, mass crimes, forced starvations, and heinous atrocities along the Lower
Rio Grande, with roots in the clash between powerful Indigenous cultures, and the clash
between Indigenous and European world views, explicitly bound my politics to the struggles of
the women title holders in my mother’s gowg (birth place of women clans). My positionality as
a researcher, community member and an activist required that | make my standpoint explicit—
to my elders, clan people, and Band Council, as well as my research colleagues, collaborators,
and IRB review board. My commitment to the elder women’s lineal land-tenure as aboriginal
occupants necessitated an ongoing identification with the struggle deeply within the gowq.
Firmly within the political, social, cultural, economic space of shimaa isdzané (mother-women),
| valued recognition and witnessing between women specific to the power relations of shared
histories, and the power relations in co-constructing shared research relationships. This applied
to investigative relationships across lineal, generational, gender, race, ethnicity, class, status and
land-tenure, ‘membership’ axis within the Ndé communities with whom I worked. |

remembered lessons. | remembered listening.

Talk is a political, sacred and legal act with many consequences across Ndé matrilineal,
matrilocal, and matrifocal, genealogically-bounded systems. We know and understand ‘talk’ as
members of communities, who, in our very recent history, have lost the legal right to practice
Indigenous religions, to speak, read, and practice the dissemination of our language, to organize
and pass on traditional familial systems of clan relationships, and to communicate and to protect
our members at the most rudimentary level through cohesive and succinct tribal governance.
Jennifer Denetdale argues that as a direct consequence of Euro-American colonization of

Indigenous lands, resources and peoples, ‘talk’ about history, for Indigenous peoples bounded
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within U.S. and state political and legal containers, is understood “in very different ways than
[that] presented within Western narratives by American historians.”%! Talk, oral traditional,
counting seasons, feasts, ritual time, are grounded in genealogically based, lineal narratives
which hold Ndé beliefs and values. The method of reassembling genealogies is upheld in
rancheria society as a way that women can intimately re-bind Ndé women’s clans, societies and
social relationships with Ndé, other tribal peoples, and European-origin peoples in narratives
driven by Indigenous thought, memory, law, and history. For many Ndé, the clan-based
archives are the “authoritative explanations” for the on-going political, cultural, social and

economic struggles and transformations in communities throughout our ancestral territories.*

Indigenous Tools

In her groundbreaking book, Reclaiming Diné History: the Legacies of Navajo Chief
Manuelito and Juanita, Jennifer Denetdale set out two objectives in the pursuit of uncovering
Diné narratives and histories of their own past—a past intimately bound up in Denetdale’s
matrilineal clan mother societies—she is the direct descendent of Chief Manuelito and his wife,
Juanita. First, she examined “existing histories that focus on Manuelito and pay little attention
to Juanita” as a way of demonstrating “that much of what has been written about Navajos by
non-Navajos reflects American biases about Navajos, including American beliefs about the
successful assimilation of Navajos into American society and the nature of gender construction
and social organization.” Building upon Denetdale’s example, this project challenges

normative practices within both Spanish and Anglo history writing traditions which have

1 bid., 7.
%2 bid., 7.
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constructed and sustained a homogenous ethnicity, gendered masculine and stereotyped as
ruthless for an “all sizes fit one” package of ‘the Apache’ and ‘the Lipan Apache.” The concept
and cognitive of ‘Apaches’ as perpetual ‘enemies’ of other tribes, pioneers, settlers,
conquistadors, peace, and of each other, does not reflect how Ndé peoples see ourselves or
ourselves within our own histories as complex actors across a large expanse of lands, times, and
processes. The ‘enemy’ is a tenet, a theme, and formulation imposed upon Ndé as an
imperialist project of reconnaissance. Ndé are resilient survivors of illegitimate conquest,
invasion, dishonest trade agreements, broken treaties, extermination statutes, and de facto
segregation and maintenance as perpetual colonial subjects to an immigrant-settler state which
stole, lied, and murdered to achieve domination over lands, water, resources and the

accumulation of wealth.

Denetdale demonstrated that “Navajos perceive their own past differently...[and she

examines] how Navajo narratives have served as vehicles to convey Navajo beliefs and values

on several levels.”®

Multiple perspectives on the Navajo past are shaped within a colonial space where
Navajos interrogate histories and create new histories that often combine Western
sources with Navajo ones in the ongoing move toward sovereignty. In much the
same way that Andean Indigenous people have taken age-old cultural symbols
and meanings and redeployed them to meet the concerns of the present, so, too,
have the Diné. At the same time, narratives about the past are conveyed at the
local community level and within clans. These narratives include stories kept by
matrilineal clans, such as those about Juanita. They reflect themes present in the
creation narratives, and because they circulate within a matrilineal clan, they
emphasize women’s roles in the persistence of Navajo beliefs and values. An
examination of the remaining stories of Juanita adds further evidence to the
earliest non-Indian observations that Navajo women wielded a significant amount
of autonomy and authority in their society.*

% Ibid., 7.
* Ibid., 7-8. [Emphasis added.]
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Here, I underscore the productivity of Denetdale’s praxis situating Navajo restoration and
reclaiming of Navajo experience, social structure, clan-lived realities and gender. This model
provides her reader with the critical space in which to explore the variations of gender
construction in traditional Navajo clan systems across Navajo culture, as well as gendered
constructions through the lens of Euro-masculinity, Euro-femininity, and heterosexual, non-
lineal, monogamous marriage norms imposed upon traditional Indigenous people. The dearth of
critical analysis on Southern Athapaskan groups, (Diné and Ndé people are closely related
linguistically and culturally), makes Denetdale’s analysis exceedingly useful. Recovering and
“reclaiming” the intellectual histories and genealogies of Ndé women in El Calaboz Rancheria-
at the community level, defined through Indigenous women’s social relations—are transferable

and adaptable objectives.

Denetdale’s praxis provides me a structure upon which a critical research practice is
bound to Indigenous clan obligations to uphold transparency, to the subjects’ protection, and to
the commitment to strengthen the integral, layered, and sovereign relationships between
Indigenous researcher and Indigenous community. Careful attention is given to Indigenous
intellectual practices through lineal social relations and desires to support and to encourage
increasing confidence on the part of Indigenous women and their cultural partners and relations

to disrupt colonialist paternalism of academic communities.®* Indigenous women, who are the

* For in-depth reflective discussion of power relationships between Indigenous communities and the academy, see
Shannon Speed, “Introduction,” Rights in Rebellion: Indigenous Struggle & Human Rights in Chiapas, (Stanford:
Stanford University Press, 2008), 1-15. “The second aspect of a decolonized anthropology involves a distinct kind
of relationship with those research “subjects™/political allies, one in which they are not the “material prima” of the
research but rather are theorists of their own social processes whose knowledge differs from but is equally valid and
valued as anthropological knowledge and theorizing. [...] Anthropologists today must answer ethical questions not
only for themselves or in response to abstract questions on human subject review forms; such questions will in many
cases be raised vigorously by the people involved in our studies. [...] (8). “For those concerned with decolonizing
the research relationship, an activist engagement provides a way for mutual goals to be made explicit and defined in
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core voices, opinion-shapers, and leaders across the community, and who are often clustered in
lineal spatial relations, on their aboriginal lands, are vocal and outwardly advocating for the
people’s autonomy and sovereignty. Thus, analyzing Ndé women’s autonomies, at U.S. and
state borders, across more than five generations of Ndé histories engages methods in which
there is a flexible allowance for difference within and across clans and classes, whereby
Indigenous definitions and understandings of ethnicities, religions, empires, republics, states,

nations, and borders can be discerned attentively.

Organization of the Dissertation

In “Chapter Two: From Ndé Lenses: An Interrogation of ‘Apaches’ and ‘Enemies’ in
Early to Late Colonial Spain, 1525-1821,” I discuss the social, economic, religious, scientific and
legal constructions of el Apache/the Apache in the early to late Spanish colonial period. Building
on Ndé decolonial thought in the 20™ century, and early 21% century, this chapter returns to early
colonial constructions of el Apache/the Apache to investigate European social, economic,
scientific and legal systems developed to spread colonization and to destroy Ndé clan
governance, kinship structures and institutions, and Indigenous resistance formations as an
influence over ‘La Gran Apacheria’—Ndé customary lands. With specific attention to the
earliest European contacts and law systems with Ndé peoples, this chapter disrupts the notion of
fixed state borders from an Ndé political perspective—originating in the mid 16" century. Ndé
anti-imperialist and anti-colonial alliance building is contextualized within the project of Spanish

conquest, imperialist law systems, European patriarchal mechanisms of social control, and lust

dialogue between researcher and research subject. This does not mean that it will be an equal dialogue; relations
defined in larger fields of power still determine this relationship” (9).
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for lands and resources to convert into wealth. Between 1540 and 1821, Ndé authority within
their customary lands and their abilities to organize, manage, and protect Indigenous sovereignty
in the northern provinces challenged European propaganda and stereotypes of Indigenous
peoples’ passivity and compliances with European thought and systems. Exposing the
mythologies of el Apache/the Apache as a militarized social and psychological construction with
little currency in Ndé traditional thought, philosophy and ethics, this chapter argues that el
Apache/the Apache is a lethal fiction of European settlement, developmentalism and militarism.
Europeans constructed EI Apache/the Apache as a method and tactic to rationalize systematic
persecutions, genocidal wars, and a fictive legal expropriation and disenfranchisement, against a

specific Indigenous group in North America.

In “Chapter Three: ‘Apache Studies’: The Application of ‘Necropolitics’ to the
Americanization of Ndé Domains,” | build upon Achilles Mbembe’s thesis of necropower and
necropolitics to map ‘Apache Studies’ as a field which centers U.S. American militarism,
violence, and white male physical and intellectual production as the central power in the U.S.-
Mexico borderlands. Beyond imperialism, the lens that necropolitics offers to critical Indigenous
Studies and human rights praxis is demonstrated as particularly salient in the case of the U.S.

Americanization of the Ndé-Mexico-Spanish borderlands.

In “Chapter Four: Chapter 4. From Necropower to Necropolitics: The Violent
Landscapes of the Texas Imaginary,” I discuss the application of Mbembe’s call to apply a
sustained critique, especially in regards to Texas as a landscape of violence and state of
exception drawn from Euro-American and U.S. uses of the state of exception, sovereignty, and
necropower. Applying the sustained critique to a close study of two U.S. military officers

involved in the rise of the necropolitical order in South Texas, the Lower Rio Grande, and
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northeastern Mexico, this chapter maps the memory of genocidal violence in Ndé survivor
communities. Simultaneously, this chapter critically shapes a new terrain for investigating the
formation and organization of killing societies embedded as normative fixtures within Euro-

American institutions, systems, and thought in South Texas.

In “Chapter Five: “Ndé Genealogies and Gendered Memories of Violence and
Resistance,” | introduce and build upon the Esparza Family Genealogical Archive, 1519-2009
(EFGA). Using primary documents (photographs, maps, letters, court documents, testamentos,
testimonios), | reconstruct matrilineal clan genealogies and land-based oral histories from the
San Pedro de Carricitos Land Grant community members. The colonizations of the Basque-
Spanish and Tlaxcalteca nobleza and hidalgo classes, and the exploitation and subjugation of the
Indigenous macehualli and labor classes are examined in alignment with the analysis of Ndé
resistances to colonization. By re-tracing the fragments of Indigenous women’s organization of
family records, and oral histories, the recovery of Indigenous memory, experience, and
documentation are uncovered. Communities of the Nahuatl nobles/nobleza mercedes,
Tlaxcalteca hidalgos, Tlaxcalteca macehualli, and Ndé vaquero societies are the primary subjects
of these reconstructions. As such, Indigenous women’s persistent, inter-generational, centuries-
long documentations of their communities’ kinship and reciprocity ties and key political events
tied to violent settler societies disrupt normative narrations of Indigenous passivity,
victimization, conquest and erasure. Archival collections spanning the University of Texas
collections, the Lipan Apache Band of Texas Genealogical History and Recovery Project, and
collections from Mexico support the documents drawn from the EFGA. Within this nexus, the

unsettling presence and shadow of coloniality, militarism, and oligarchical structures
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aggressively shape the gendered relationships of power and violent landscapes of the Indigenous-

Texas-Mexico bordered lands.

In “Chapter Six: Fractured Indigenous Communities, Fragmented Indigenous Histories,”
I continue a discussion of family members of San Pedro de Carricitos, and continue to thread in
the larger structural necropolitical complex which ensnared a large network of Ndé-Nahuatl
nobles, Ndé-Tlaxcalteca hidalgos, Ndé-macehualli laborers, and Ndé bands and clans of the
Cuelcahén, Hada’didla, Tuntsa, and Zud Zua Ndé Peoples. These demonstrate a complex matrix
of transnational kinship established over centuries and involving several Indigenous groups.
Ritual law and power of Indigenous peoples was threatened countless times and those who
sustained their traditional, rural livelihoods within the Ndé-Texas-Mexico bordered lands, from
1546 to the present are re-counted through histories of four matrilineal clans. I continue the
discussion demonstrating that El Calaboz rancheria is a site of an Indigenous nexus where
Indigenous-to-Indigenous politics pre-dates and continued to subvert European and Euro-
American attempts to control the region. Based in pre-Columbian, colonial, and early to late
modern continuity of reciprocity and Indigenous trans-River alliance-building, El Calaboz
carries immense significance for Indigenous studies as an exemplar of Indigenous resistances
against and appropriations of colonial institutions in ongoing struggles against destruction. The
complex histories of its inhabitants, their individual and collective land-tenure, revolutionary
struggles, and conflictedness with colonial governmentality, have been inscribed and shaped
within the colonial institutions in which they were subjugated. It is through their records in the
missions, pueblos, rancherias, encomiendas, mines, haciendas, villas, campos, and in military
service—across four colonial governments—that the contemporary Ndé community members

demonstrate new ways of articulating critical understandings the Ndé cultural landscape today.
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In “Chapter Seven: “At the Wall, Ndé Women Walk with Lightning,” I review key
themes in this dissertation and discuss these from a refracted lens which revisits the day of
March 2, 1935. From several viewpoints of San Pedro de Carricitos community members, | map
out the varied and diverse ways in which the Indigenous peoples of a highly classed (stratified)
society, coped, addressed, challenged, and deterred colonialist dispossession and Euro-American
erasure of their Peoplehood, their histories, their indigeneity, and their existence as a society with

Aboriginal Title along the Lower Rio Grande Valley.

In the “Appendices, The Intimate Markers of Haunting and Loss in El Calaboz
Rancheria: Genealogical Remembrances,” I acknowledge and document the primary documents
related to these Indigenous communities. | organize and document the contradictions, paradoxes
and instructions of Indigenous peoples’ memories and histories along the Camino Real de la
Plata, and the Camino Militar/Military Highway/U.S. 281. Hauntingly, it is in the Indigenous
peoples’ sacred sites, sacred grounds, etched into humble tomb stones; it is in their kitchen
gardens, corn fields, and corrals; and in the shadows of former wickiups and jacals that Ndé and
Tlaxcalteca kinships forged from marriages ‘en la manera de los indios/en la manera del pais.’
In the Appendices, the relationships between colonizers and colonized, invaders and resisters,
killers and killed confront and challenge normative history. In ‘talking pictures’ Ndé land
defenders infuse their community memory into these haunting markers of the peoples’ ancient,
colonial, modern and contemporary reality. In El Calaboz, EI Ranchito, Las Rusias, Las Milpas,
and the former buffalo camp grounds in and around Premont—Ndé, Nahua nobility, Tlaxcalteca,
and Bizkaian narratives mark South Texas as an Indigenous domain where memory and current
struggles collide. Extermination wars—past and present—are the violent landscapes mediated

by and through Ndé resistances to coloniality, dispossession and injustice. The Ndé culture
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heroes of Enemy Killer, Child of the Water and Changing Woman are retold through Catholic
saints, house gods, and devotion to the Virgin bring us into Indigenous time: genealogies,
memorials, remembering, grief, and Ndé resurgence ‘in the earthen, dug-out, dungeon’—El
Calaboz Rancheria. These documents mark Ndeé history, continuity and resurgence. It is my
hope that they will prepare Ndé for the new histories and narratives from the Hada’didla” Ndé
(Lightning People), Cuélcahén Ndé (Tall Grass People), the Tuntsa’Ndé (Big Water People),
the Zua Zua Ndé (Lava Bed People), the Jumano Ndé (Jumano-Apache/Red Mud Painted
People), and the ‘Indantyhé Nde (Mexican Clan People)in productive dialogue with each other,
with Ussen, with our Mother Earth, and with the world in difficult battles up ahead in the

struggle for recognition and human rights.
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CHAPTER TWO:

From Ndé Lenses: An Interrogation of ‘Apaches’ and ‘Enemies’ in Early to Late Colonial Spain,
1525-1821"

Introduction

The social, economic, and political construction of the ‘el enemigo Apache’/ (‘the enemy
Apache’) in the early to late colonial period (1525-1821) of New Spain (México) was core to the
Western legal codification and normalization of sovereignty, dispossession, forced labor,
taxation (tribute) and slavery as central pillars of the colony.? In this chapter, | examine the
early to late colonial experiences of Ndé and many Indigenous peoples of the highlands of
Nuevo Ledn, Coahuila, Chihuahua, and the plains and coastal plains of Tamaulipas and Texas.

Based upon the perspectives of Ndé community leaders, historians, and traditional peoples, |

1| conducted field research in 2007, 2008, and 2009 in Ndé communities in the Texas-Mexico border region,
Arizona, and northern Mexico. This research was approved through an Institutional Review Board at Washington
State University, and through it | received the signed consent of Indigenous respondents to discuss and to present
their verbal, written and filmed responses related to an analysis of ‘Apaches’ at the intersections of race, class,
gender, sexuality, citizenship, nation, borders, migration, and labor systems. This led to a set of methods enabling a
critical comparative between Ndé understandings of the Texas-Mexico border lands which have been rendered
invisible and silenced through hegemonic knowledge production across the disciplines and area studies. Ndé
community members from the following locations participated in this study and the analysis here benefited
tremendously from their theorizations and contributions: El Calaboz Rancheria, Texas; El Ranchito, Texas;
Premont, Texas; Corpus Christi, Texas; San Antonio, Texas; Redford (El Polvo), Texas; Del Rio, Texas; Ojinaga,
Chihuahua, Mexico; San Carlos Apache Reservation, Arizona; Nogales, Sonora, México. Washington State
University, Institutional Review Board, Approval # 09796-003.

2 For the purpose of this chapter, I will avoid the modern etiology of ‘Apache’, which is apparently founded on the
particularly Anglo-American appetite for folklore and myth. The Anglo-American origin story of ‘Apaches’ is
based upon a complex maze of media constructions which convolute frontier and pioneer myth with legend and
pseudo-science. The Anglo-origin myth of ‘Apaches,’ from what I have surveyed, has been constructed around the
camp-fires of 19™ century Western American historians, fiction writers, popular lore, and anthropological
speculation. For those unfamiliar with the Anglo-origin story of the ‘Apaches’ a simple key word search will soon
direct one to various versions of the central tenet: “Apache means ‘the enemy’ in the Zuni language.” Many
uncritically promote 19" century ideologies of race, ‘Indians’ and pioneers. Others essentialize ¢ Zunis as peaceful
aboriginals and the ‘Apaches’ as violent aggressors. They too often leave unchallenged Western (white male)
anthropological narratives of ‘Apaches’ as outsiders to the Western Hemisphere, cultural borrowers, and wanderers
who ‘crossed the Bering Strait.” This chapter’s central topic concerns the social, legal, religious, economic and
political constructions of the Spanish colonial ethnic invention of ‘el Apache’ which has social roots in European
legal doctrines of conquest, colonization, mining and slavery.
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situate Ndé as political actors who challenged and disrupted what they perceived to be the
illegitimate Spanish claim to invade, seize, and occupy Indigenous domains. In this chapter, I
insert Ndé agency and Ndé governance systems—transnational and hemispheric—into history. |
introduce a critical interrogation of the colony and the overlap of the colony, in northern Mexico,
with early modernity and industrialization. Through the lenses of Ndé social actors, | discuss
many of the economic and political structures which brought Indigenous peoples of northern
Mexico and southern Texas into modernity, namely—mining, forced labor, the hacienda,
mechanization, and a system of race-gender-sexuality. 1 critique the normative systems,
structures and discourse which have mapped the paradigmatic clash between the European and
Ndé peoples, and I situate those within the colony—as the histories which naturalize European
cultural, religious, and intellectual ‘superiority’, and make invisible the processes of systematic,
mechanized, and legally-defined systems and structures which anchored the subjugation of

Indigenous peoples and seizure of Indigenous domains.

‘El Apache’—Particularizing the Enemy Within a World-System

‘El Apache’ was an early to late Spanish colonial subject of New Spain, and formed a
particular ‘native’ subject which emerged from normative Western legal, religious, and
economic thought and civil procedure. A web of governmentality was utilized by European
elites in the violent invasion, occupation, and colonization of Indigenous peoples, and the interest
of the Criollos and Spanish Crown in opening up the northern highland regions for silver mining
lay at the core of the rigidification of ‘el Apache’ enemy identity. The interpellations of these
led to a mass-scale extermination war against ‘Apaches’, between 1750-1821, though this was

preceded by several waves of racial wars.
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‘El Apache’ was a colonial dissident ‘native’ subject developed from a complex web of
governmentality and institutions. ‘El Apache’ became an embedded cognate of the racial
hierarchy and the Indigenous resistance to colonial rule. Due to the highly developed Indigenous
social enmeshments between the classes, related to Indigenous kinship and reciprocity exchange
institutions, the Spaniards were never successful in fully gaining the hearts, minds and intellects
of an Indigenous political bloc in ‘el norte.” This bloc organized resistance to the violence of the

silver mining world-system.®

"El Apache’ was not a neutral observation of the colonizers, nor untethered from
structures which legalized the use of armed forced and extermination to the will of Christian and
Euro-American supremacy. ’El Apache’, rather, never was a descriptor of people, peoplehood or
human beings. ‘El Apache’—Ilike all other colonialist attempts to fix non-European (non-
white/non-peninsular/non-Criollo) vassals and tributary subjects—was an elemental identity in a

large catalogue of racialized ‘ethnic’ descriptors.* The point of these descriptors was to gain

® From the perspectives of Indigenous peoples of the Lower Rio Grande, the Spanish-European, Basque-European
and Anglo-European cannot be lumped into categories racial categories established by scholars working within the
disciplines of Native Studies, Chicana/o Studies, and Borderland Studies. Northern-northeastern Mexico and South
Texas Spanish, Basque, Irish, Scot, African, and Native American groups comprised many complex societies
between 1546 and the American period of racial segregation (1848-1950s). The Indigenous view from El Calaboz
has traditionally been eclipsed by the lenses of Mexican-American, Hispanic, Chicana/o, Native American and
Tejana/o studies. Indigenous social formations transgress racial and ethnic identities established by each of those
areas.

* For two related discussions, see Sara Ortelli, “Del Discurso Oficial a las Fuentes Judiciales: El Enemigo y el
Proceso de Mestizaje en el Norte Novohispano Tardocolonial,” Memoria Americana 13, 2005, 53-81. “son
contrapuestos indios y blancos, némadas y sedentarios, indios de misiones y de paz versus no reducidos y deguerra.
En ese contexto, la violencia es sefialada como un fendmeno inherente a la realidad fronteriza y atribuida, casi
exclusivamente, a los grupos indigenas no reducidos que, en el caso del norte novohispano de la segunda mitad del
siglo XV1II, identifican a los apaches.” ...Segun estas fuentes, los objetivos que perseguian los apaches eran
despoblar y dislocar la economia regional y acabar con el sistema colonial.” See also Maureen Konkle, “Indigenous
Ownership and the Emergence of U.S. Liberal Imperialism,” American Indian Quarterly, Summer 2008, Vol. 32,
No. 3, 298. “The conflict with indigenous people produced an imperial ideology that required a significant degree
of abstraction because of the nature of relations with indigenous people. In North America Europeans set out to
claim lands they didn’t know that was occupied by people they couldn’t control. To make alliances, establish
boundaries, and acquire land they [in the United States] made legal agreements, including treaties, that recognized
indigenous ownership of land and therefore of political autonomy ...”
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social, economic, religious, legal and political control over the domains of the Americas.
‘Savages’—a non-human in Western legal thought, was a social identity without history,
religion, or governance systems. Hence, ‘savages’, the logic went, had to be forcibly controlled,

contained, and instructed in the ways of ‘civilization.”

‘El Apache’ operated as an invented and as a normalized discourse of the colony
because it normalized fear of the government’s forms of discipline and punishment, and
normalized coercion as a mechanized tool which the government exercised on the Indigenous
multitudes as body of rules articulated through symbols, rituals, and procedures. Projecting the
enemy subject as ‘el Apache’ constructed the perception that the elites had firm knowledge and
control over the identification of state enemies, enemies of the body politic. The state projected
to its citizenry the idea that it offered an alternative to the ‘horror’ and ‘savagery’ of the ‘native’

enemy ‘el Apache.’

From 1525 onward, when the children of Moctezuma Xocoyotzin Il began to organize
and use a web of governmentality to challenge the Spanish Crown’s dispossession of their
inheritances and to challenge the sovereignty of European legal thought over Indigenous
domains, the Indigenous customary domains were re-organized in European-formed Indigenous
councils, (cabildos). Indigenous laborers and slaves were relegated to ‘reduction’ in missions,
presidios, pueblos, urbanized markets ...and prisons. By the early 17" century, ‘el Apache’ (as
well as ‘el Chichimeca’—another ‘enemy’ highlander group) normed the unequal power

relations between colonizers and colonized Indigenous peoples.

®> Robert A. Williams, Jr. The American Indian in Western Legal Thought: The Discourses of Conquest (New York:
Oxford University Press, 1990). See “Introduction,” “The Medieval Discourse of Crusade,” and “The Perfect
Instrument of Empire: The Colonizing Discourse of Renaissance Spain.”
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Constructing social and political ‘enemies’ as ‘monsters’ lumped many Indigenous
peoples together under one umbrella—identified as dissident ‘monsters’ who resisted the
‘benevolent’ colonial rule and governmentality offered to them through state and religiously
enforced subjugation. Historian Christophe Giudicelli argues, the European construction of
monsters and the accompanying discourse of disgust and fear of “el monstruo indio” (Indian
monstrosity) had strategic functions in colonial procedures.® Giudicelli shows us that ‘el
monstruo’ exemplified the European’s anxiety and fear of the resistant Indigenous collectives in
‘el norte” comprised of a diverse mixture of Indigenous peoples. ‘El monstruo’ denoted certain
Indigenous lifeways as savage and other Indigenous lifeways as ‘decent.” This binary amplifies
the European ideal positioned above them— the conservative, Catholic, modest, and hard-

working Spanish citizen.

Between 1546 and 1750, ‘the savage’ became a mainstreamed racial construct and grew
into an established European legal, economic and religious system.” However, this system and
discourse was not applied evenly across México. The gradual implantation of this system

occurred across European hierarchical and gendered relations, through legal constructions of

6 Christophe Giudicelli, “El Miedo a los Monstruos,” Nuevo Mundo Mundos Nuevos (En Linea), Biblioteca de
Autores del Centro, February 14, 2005, 1, 8 (accessed January 23, 2010), at
http://nuevomundo.revues.org/index614.html, “A finales del afio 1616, en la nortefia provincia de la Nueva
Vizcaya, los indios tepehuanes se levantan contra los espafioles en una rebelidn extremadamente violenta, que tuvo
gravisimas consecuencias para estas tierras de fronteras de la Nueva Espafia, ya de por si escasamente pobladas. Las
presentaciones sucesivas de esta rebelién en la historiografia privilegian la ruptura, el rechazo de la sociedad
colonial por los indigenas, y enfatizan el conflicto entre dos polos antagénicos e irreconciliables : hordas barbaras y
salvajes contra los adalides de la civilizacion occidental y cristiana, indios endemoniados contra el suave mensaje
cristico de los padres misioneros, o indios libertarios deseosos de sacudir el yugo del oscurantismo liberticida.”

" Williams, Ibid. “Thus the distinctive legitimating vision of Western colonial conquest of other peoples’ lands as
the fortuitous by-produce of a crusade against normative divergence traces its descent to the earliest teachings of
Western Christendom.” A historical trajectory of images, discourse, and laws of the infidel which penetrated the
complex racial codes in Mexico’s elite upper strata which manifested the development of local articulations and
methods used against the Ndé and millions of northern Indigenous peoples in Nueva Vizcaya, Nuevo Leon,
Coahuila, Tejas and the Colony of Nuevo Santander which was deeply rooted in centuries of European and Spanish

conquest.
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property, and emerged in a number of key Indigenous governmental sites—especially in the
testamentos related to property inheritance in Tlaxcalteca corporate communities across the

northern settlements near mining and beef cattle operations.

In this discussion, the discourse of ‘el barbaro’ (the barbarian/heathen) entered hand-in-
glove with the forced religious conversion of subordinated Indigenous peoples into forced labor
across Central and Northern México. The rise of ‘el enemigo’ wound its way into popular
discourse as the colonization process took hold over Indigenous bodies, communities, and
institutions directly affected by the violent conditions of silver mining. Ndé peoples most active
resistances to the discourse of ‘el enemigo’ and ‘el Apache’ occurred in their destruction of
mines, haciendas, ranchos, missions, pueblos, and presidios—a direct ‘response’ to their

rejection of extermination wars and the expansion of slavery into their intimate domains.

The absorption of specific European notions of power, community, and sovereignty,
which normalized male, authoritarian, and hierocratic rule, into institutions of Central Indigenous
groups, for instance the Tlaxcala elites and military warrior societies, served to rapidly transfer
many key Spanish legal institutions, philosophies, and governance within elite Indigenous town
councils and political organizations. This often had detrimental consequences for less

advantaged Indigenous laborers.

In 1552, through the Indigenous argumentation of traditional concepts of community,
collective rights, and shared identity with the lands and labor, a Tlaxcalteca delegation traveled
to Europe from Mexico to address the Spanish King, Charles V. The Tlaxcalteca ambassadors

reported the Tlaxcalteca leaders’ demands and reminded the monarch of the particular

® Laura E. Matthew and Michel R. Oudijk, Indian Conquistadors: Indigenous Allies in the Conquest of
MesoAmerica (Norman: University of Oklahoma, 1998).
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Indigenous privileges and status conferred upon the Tlaxcala government. The Tlaxcaltecas
exerted tremendous efforts to remind the King that he had a legal obligation to uphold the
special, particular status of the Tlaxcalteca peoples as repayment their efforts in the joint
invasion of Guatemala and their participation in the guerras de sangre y fuego (wars of blood and
fire) being fought at the time in the northern areas of ‘la Gran Chichimeca’ and ‘la Gran

Apacheria.’

For instance, between 1519 to 1552, by way of a succession of advocacies, Tlaxcalteca
elites negotiated specific legal recognitions of their Indigenous self-determination and authority
in Tlaxcala domains (los Sefiorios) which the Crown partially identified in its establishment of a
legal sphere articulated as El Republico de los Indios. Through their continual arguments
regarding their particular status, rights to land-tenure awards, and to a separate legal sphere,
Tlaxcalteca elites (not to be confused with Tlaxcalteca labor groups, the macehualli and
tlaguehuale) received Charles V’s re-recognition as a privileged Indigenous group within

Spanish civilization, as recognized by previous Spanish monarchs.®

Tlaxcalteca lobbying and adjudification to and through the Crown’s court systems,
established and re-established the court as a key zone of contact between Tlaxcalteca elites and
the Crown. The Crown’s numerous recognitions and re-recognitions of Tlaxcalteca land-tenure
(mercedes, or ‘grants’) and titles of ‘hidalgos’ officially brought Tlaxcalteca subjects into
modernity as Indigenous ‘citizens’ within the bounds of Spanish ‘dominion.” This concept of an
Indigenous sovereign subject and Indigenous-American Spanish citizenship, rights to property

and possession, negotiations between political elites, and the normalized the transfer of

® Enciclopedia de los Municipios de México Tlaxcala, “Historia,”
http://www.inafed.gob.mx/work/templates/enciclo/tlaxcala/his.htm, accessed February 28, 2010. See also, Andrea
Martinez Baracs, Un Gobierno de Indios: Tlaxcala, 1519-1750 (México: CIESAS, 2008).
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Indigenous collective domains of land and peoplehood rights to specific and particular
Indigenous polities—was a key legal structure of the early colonial state. These very ‘modern’
relations between the Crown and the Tlaxcalteca hidalgos normalized the legal and economic
intercourse of land transfer between men. This system of laws and rights conferred privileges
and status to Indigenous status groups. Undoubtedly, this system subordinated a large number of
Indigenous laboring and tributary (tax paying) groups, as well as northern highlander Ndé
peoples—considered peripheral because they were identified as outside ‘civilization.” In this
process, many highlander groups were dispossessed from their customary domains as outside the

legal bounds of ‘civilization.’

This is the zone of colonial-modern contestation—about sovereignty, minorities,
‘citizenship’ and indigeneity— which disrupts the normative historical readings of the early
Spanish empire. Rarely, until now, have we been able to access colonial archives which
demonstrate the complexities of the colonial-modern, and how the early state (Spanish Crown)
pitted Indigenous against Indigenous. The system which contours the emergence of ‘el Apache’
in Western legal discourse, between 1525-1821, also normalized ‘states within states’ or ‘nations
within civilization” which was born in the early colonial Spanish Americas through the
Indigenous politics waged between the Tlaxcalteca elites, Indigenous macehualli, indentured
slaves and forced laborers, captives, and highlander domains. This system also promoted
certain Indigenous groups to cooperate in the physical exterminations and forced assimilations
of groups identified as ‘savage.’ In the close examination of ‘el Apache’/’el enemigo’, we have
an important opportunity to re-examine Tlaxcalteca relations with numerous Indigenous groups,

as they took up arms against them, occupied their traditional lands, and assisted in the
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destruction of their lifeways—they were being cultivated as the first officially recognized

Indigenous Republic in North America.™®

By the late 16™ century, construed as ‘enemies’ of the Spanish-Basques and the
Tlaxcalteca mining-settler groups, the Ndé were legally subjected to forced removal in order to
‘open space’ for mining and agricultural colonization. Thus, the effort to naturalize ‘el
monstruo,” ‘the savage,” and ‘the enemy’ involved a large-scale project of legal and political
incorporation of privileged Indigenous peoples/groups, the indoctrination of captured and
forcibly ‘settled’ Indigenous and African labor forces, and the large-scale seizure of highlander

peoples’ lands and livelihoods.

Between the discovery of silver in 1546 and the earliest written descriptions of ‘el
Apache’ in 1610, Ndé actively worked in alliance with similarly persecuted Indigenous peoples
between Zacatecas, Santa Fe, San Antonio, and Veracruz. Indigenous runaways presented a
critical logistical problem for the Europeans. Captive laborers welded new alliances in sites of
subjugation; from those relationships Indigenous, African, and indentured European peoples held
in bondage also forged new identities of an oppressed class. Worker uprisings across the

northern domains were commonplace.™

Between 1546 and 1750, the constant forced re-settlement of Indigenous peoples into
establecimientos and congregaciones, and the restraints imposed on them by hacienda owners to

keep them from their customary environments and movement (related to trade-exchange, food-

19 Andrea Martinez Baracs, Un Gobierno de Indios: Tlaxcala, 1519-1750 (México: CIESAS, 2008).
! Jose Luis Mirafuentes Galvan, Movimientos de Resistencia y Rebeliones Indigenas en el Norte de Mexico, 1680-

1821, Guia Documental (México: Archivo General de la Nacidn y Archivo Historico de Hacienda, Coleccion
documental, Nimero 3, 1975).
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gathering, social events, ceremonial gatherings, and political activities) led to wide-spread revolt
and rebellion.'® Ndé critical perspectives on the resistances which coalesced during these
volatile centuries and which have been violently negated from the consciousness of the
continent’s Indigenous peoples construe these places of entrapment, enslavement, forced labor,

misery, and death as sites of crisis. =3

The discourse of ‘gente decente,” punctuated the socialized mixture of religion and
militarism in governmentally-approved re-locations of Tlaxcalteca pueblos, missions, farms,
haciendas, and ranches from Central Mexico to the north. Along the way, a particularized form

’

of Indigenous peoplehood—*‘gente

normed civic ethnicity as ‘traditional” and as a service to
the larger colonizing effort. As well, this socialized the diasporic Tlaxcalteca settler groups into
a civic-minded, public, and state-centered identity which was built upon a co-dependency to a
Criollo dominated governmentality. ‘Decent’ Tlaxcaltecas fought not only for their
community’s well-being and identity as cooperative citizens of the Tlaxcalteca Nation (El
Republico de los Indios), they also were the civilizing (Indigenous) arm in the on-going struggle
to ‘settle-down’ the restless ‘natives’ in the local politics of protection against ‘Apaches

enemigos.’

12 Ernesto de la Torre Villar, Coahuila Tierra Anchurosa de Indios, Mineros y Hacendados (Mexico: Sidermex,
1985).

13 Jose Luis Mirafuentes Galvan, Movimientos de Resistencia y Rebeliones Indigenas en el Norte de Mexico, 1680-
1821, Guia Documental (México: Archivo General de la Nacién y Archivo Historico de Hacienda, Coleccion
documental, Nimero 3, 1975). A rare collection of 586 letters and administrative records related to over 150
identified Indigenous groups who consumed enormous amounts of the colonists’ energy, this compilation has served
as an important model for organizing primary documents from a critical perspective that disrupts the traditional
history telling of the ‘savage’ and the ‘vanished’ Indigenous identity of Mexico’s (current) north and the (current)
U.S. southwest. As Galvan states, “formar una guia do los materials relatives al tema de la Resistencia indigena en
el Norte de México, dispersos en los fondos de impresos y manuscritos del Archivo General de la Nacién y del
Archivo Histérico de Hacienda.”
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The interpellations of being identified as ‘decent’ and ‘people’ were critical markers in
the Indigenous politics of land and water rights—which the Tlaxcaltecas fought on numerous
simultaneous terrains against the ‘savage’ ‘native’ ‘enemies.’ Indigenous environmental politics
privileged the heteronormative discourse of civility, honor, status, ‘Tlaxcalteca’ peoples and
‘Tlaxcalteca’ corporate (collective) rights in the arid highlands of Coahuila and Nuevo Leon.
The de-privileged ‘enemy’ Ndé pushed back upon these rising norms in the colony by organizing
acts of vengeance on peoples who threatened their traditional economic lifeways. These were
traditionally based upon hunting, gathering, and the assurances of mobility across numerous
simultaneous terrains. Peoples living outside the colonial constructions of ‘civilization’ were in
many ways disadvantaged by a symbolic and discursive legal system in which their bodies, lands
and livelihoods were constantly framed as ‘savage’ through the late 17" century to late 18"

century.

Indigenous-to-Indigenous politics structured through Spanish law undoubtedly brought
Ndé and all other Indigenous peoples into modernity by 1821—through force, coercion and
manipulation.’* Ndé and their many allied relations across linguistic groups formed stronger
blocs and organized inter-generational resistances and disruptions to the Tlaxcalteca and Criollo

patterns of agricultural colonization. Between 1680 to 1821, the daily records and ledger books

! See Leslie Offut, “Defending Corporate Identity on New Spain’s Northeastern Frontier: San Esteban de Nueva
Tlaxcala, 1780-1810,” The Americas, Vol. 64, No. 3, January 2008, 351-375; Ibid., “The Nahuatl Testaments of
San Esteban de Nueva Tlaxcala (Saltillo), http://whp.uoregon.edu/L ockhart/Offutt.pdf, accessed February 28, 2010.
“...San Esteban de Nueva Tlaxcala, one of six Tlaxcalan colonies founded in 1591 by order of Viceroy don Luis de
Velasco to establish nuclei of sedentary agriculturalists that the mobile groups of the north might emulate. ... The
colonists who founded San Esteban in 1591 were drawn from the sub-altepetl of Tizatla and were reputedly
descendants of Xicotencatl, a famous ruler of that entity at the time of conquest. Among the privileges granted them
and their descendants by Viceroy Velasco was that they were to be ‘hidalgos, free from tributes and personal
service.” That said, the testamentary record does contain certain markers of status, revealing to us important as well
as ordinary people.”
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of religious, civil, military and economic governmentality all across the northern domains show

an intensive amount of documentation by many hundreds of functionaries of the state.*

Through the late 17" and early 18" century, as northern Indigenous groups revolted, rose
up and allied against the joint Spanish-Basque and Tlaxcalteca colonization, the Crown
established militarized ‘fronts’ which were not as coherent nor monolithic as that idea imparts.
‘El Apache’ functioned to rationalize a political economy and administration of silver mines,
forced settlements of labor camps or ‘congregas’, sites of religious conversion, and closely
linked Indigenous and Criollo townships. Juliana Barr, Patricia Osante, R. Douglas Cope, and
Jose Luis Mirafuentes Galvan have demonstrated that the late 17" to early 18" century Spanish
expansions in the north involved various forms and degrees of reconnaissance, negotiation,
coercion, manipulation and violence.’® At times colonization and subjugation was subtle,

suggestive and persuasive, and at others overtly aggressive, destructive and inhumane.*’

15 Jose Luis Mirafuentes Galvan, Movimientos de Resistencia y Rebeliones Indigenas en el Norte de Mexico, 1680-
1821, Guia Documental (México: Archivo General de la Nacion y Archivo Historico de Hacienda, Coleccion
documental, Numero 3, 1975).

18 See Juliana Barr, “From Captives to Slaves: Commodifying Indian Women in the Borderlands,” The Journal of
American History, Vol. 92, No. 1; Patricia Osante, Origenes del Nuevo Santander (México: Universidad Nacional
Auténoma de México y Universidad Auténoma de Tamaulipas, 1997); R. Douglas Cope, The Limits of Racial
Domination: Plebian Society in Colonial Mexico City, 1660-1720 (Madison: The University of Wisconsin Press,
1994); Jose Luis Mirafuentes Galvan, Ibid.,

17 At the community and institution level numerous scholars emphasize that European dominion was never absolute
or predestined. Rather, there is stronger evidence that Indigenous resistance and continuity engulfed the European
institutions, and that a different framework and paradigm for understanding the complexity of Indigenous-European
relations is strongly suggested. See R. Douglas Cope, Ibid., “Chapter 5: Patrons and Plebeians: Labor as a System
of Social Control,” 86-105; Ronald Spores, Chapter 8: “Mexteca Cacicas: Status, Wealth, and the Political
Accommodation of Native Elite Women in Early Colonial Oaxaca,” in Indian Women of Early Mexico, eds. Susan
Schroeder, Stephanie Wood, and Robert Haskett (Norman: University of Oklahoma Press, 1997), 185-198; Cheryl
English Martin, “Indigenous Peoples,” in The Countryside in Colonial Latin America, eds., Louisa Schell Hoberman
and Susan Migden Socolow (Albuquerque: University of New Mexico Press, 1996), 187-212; Robert H. Jackson,
Chapter 4: “Indian Resistance and Social Control in Baja California and the Pimeria Alta,” in Race, Caste, and
Status: Indians in Colonial Spanish America (Alburquerque: University of New Mexico Press, 1999), 97-116;
Leslie S. Offutt, “Women’s Voices from the Frontier: San Esteban de Nueva Tlaxcala in the Late Eighteenth
Century,” in Indian Women in Early Mexico, Ibid., 273-289.
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In the Ndé highlands, Spanish colonial society was built upon upon complex kinship
systems and extended family networks of Indigenous people. Inter-marriage and labor relations
between Spanish-Basque elites and Tlaxcalteca leaders were tied to the mining projects, the
church, establishing ranching, and norming the all-male councils of local municipalities, known
as cabildos. Religious, ethnic/racial, and economic institutions which organized peoples into

class identities, interplayed with Indigenous peoples’ interpretations of them.

Not all Indigenous peoples were affected in the same ways by this complex system of
incorporation. Through and across numerous European and Indigenous institutions and practices
variations occurred. Already a diverse and heterogeneous society prior to colonization,
Indigenous peoples in the Ndé-Spain-Texas borderlands continued to operate by traditional legal
systems, local situations, and diverse practices built from inter-ethnic exchanges. Exchange and
reciprocity were values as everyday expressions of personal autonomy, practicality, need,
strategy, and survival. Peoples in the North deployed a wide variation of Indigenous, customary,

European, informal and family-clan based law systems.*®

Europeans deployed multiple strategies to maintain the stratified and unequal social-

economic relations between Indigenous, European, and African which, over the long term,

'8 For a discussion of the effects of inter-ethnic competition over water rights during periods of food scarcity,
drought, disease and the uses of Spanish and Indigenous law systems by Indigenous town leaders, see Leslie Offutt,
“Defending Corporate Identity on New Spain’s Northeastern Frontier: San Esteban de Nueva Tlaxcala, 1780-1810,”
The Americas, Vol. 64, No. 3, January 2008, 351-375; For a thoughtful call for a more precise analysis of the
relationships between cultural resistances and demographic patterns specific to nutrition, labor regimens, and rates
of inter-ethnic and inter-racial marriages and stratification across Mexico’s north, see Linda A. Newson and Mario
A. Zamudio, “Explicacion de las variaciones regionales de las tendencias demograficas en la América espafiola
colonial: el caso de México,” Historia Mexicana, Vol. 41, No. 4, 1992, 517-549; For an interesting analysis of
relationships between the frequency of patronage of baptisms and mine productivity, and the demographic patterns
of inter-racial and ethnic mixture and segregation in two parishes in the north see Thomas Calvo and Mario A.
Zamudio, “Demografia y economia: la coyuntura en Nueva Galicia en el siglo XVII, Historia Mexicana, Vol. 41,
No. 4, 1992, 570-613; and
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privileged phenotypically light-skinned Europeans.”® Similar to the patterns of dominance
established in townships of Central México, military elites in the north gained privilege and
wealth by virtue of their Basque ethnicity, gender, military rank. Governmental records narrate
their successes in the ‘opening’ of the Indigenous terrains to Spanish expansion, and in the
‘settling’ of captured and coerced Indigenous subjects into congregaciones, establecimientos,
missions, pueblos, and mines.?’ Their compensations were large land-grants in protected

estates.?*

From Indigenous women’s lenses, sites of crisis are places where intimate enclosure,
containment, and acts of violence brought diverse Indigenous women into close relations with
one another. The ability to form social groups against the forces of mandatory individuation
within sites of crisis can inform us about Indigenous women’s lives inside sites of crisis, and
their deaths as well. Sites of crisis are important to the study of ‘el Apache’ and ‘enemy’
subjectivity because women’s heterogeneous social formations give us clues to relationships
between Indigenous slaves, domestic servants, wet nurses, laborers and slave owners, and
employers. We can learn much by interrogating the normalized identities of Indigenous
(Tlaxcalteca) classes, soldiers and prison guards, cooks and craftspeople, as well as local

caciques and caciquas (male and female leaders) who certainly had diverse kinds of contact with

¥ See John E. Kicza, “The Great Families of Mexico: Elite Maintenance and Business Practices in Late Colonial
Mexico City,” The Hispanic American Historical Review, Vol. 62, No. 3, 1982, 429-457. “The distinctions that
separated the Great Families from the other elements of the upper class in Mexico City were their unparalleled
wealth, the diversity of their holdings and investments, the success of their business practices, the honors that they
received, their ability to place their children in the upper ranks of the civil and ecclesiastical administrations, their
close alliances with other leading political and clerical figures, their choice of marriage partners, and, as a
culmination of all of these other factors, their longevity at the summit of the social hierarchy.”

2 Galvan, Ibid.,

2! Matthews and Oudijk, Ibid.,; Chipman, Ibid.,
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Ndé slaves, household servants and laborers across the tiers of labor, markets, and community-

wide enactments of religious and civic collectivity.??

From Economic Traders to Enemies

By 1450 and through 1650, Ndé, according to Indigenous scholars, were spread across
current-day Texas, Coahuila, Nuevo Ledn, Chihuahua, Sonora, Arizona, New Mexico, and parts
of Colorado and were flexibly mobile following buffalo into southern Durango, Mexico.?® Ndé
‘Otherness’—construed as ‘outsiders’ in their own aboriginal domain, can be traced to the late
16™ and early 17" century in European legal thought. As early as 1541, the Spanish identified
multitudes of resistant Indigenous groups across the silver-rich zones as ‘Apaches.” ‘Apache’
became a signifier of difference and ‘Other’ in direct relation to the motivation to obtain full
control over silver ore. Spaniards learned to be cautious with Ndé, and feared them. This fear
of the ‘Other’ was manipulated as a tool which collapsed hundreds of different linguistic groups
and peoples into one, large homogenous category of enemies—until the Spaniards became more

adept at distinguishing peoples. The mission friars as well as certain military translation guides

22 See Patricia Osante, Origenes del Nuevo Santander, (1748-1772) (México: Universidad Nacional Auténoma de
México y Universidad Auténoma de Tamaulipas, 1997). “Sus vinculos con homres oserosos de la region los
estableci6 duranted su estancia en la Sierra Gorda. Informes muy precisos contatan la Alianza de Escandén con
ganaderos del centro y del noreste novohispano, de quienes recibi6 aoyo financier y humano para llevar a cabo la
colonizaciéndel Nuevo Santander, con la clara intencion de obtener por ello poder politico, tierras y, ademas, poner
en marcha un circuito commerical terrestre y maritime en el noreste novohispano para proveerse de articulos
necesarios para subsisteir, y a la vez lanzar al exterior los productos que ahi se producian.” In her important
monograph, Osante makes explicit her objective to “contemplate” and “call attention” to the key relationships
between Escandon’s economic and political ties to the group John E. Kicza calls “the Great Families” of Mexico
City.

% Enrique Gilbert-Michael Maestas, “Culture and History of Native American Peoples of South Texas, PhD diss.,
The University of Texas at Austin, May 2003, 50.
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were utilized early on to speed up the process of distinguishing ‘Apaches’ and

compartmentalizing Indigenous peoples into ‘savage barbarians’ and ‘sedentary peaceful’ types.

The binary and dualism of Indios de Paz (peaceful Indians, likely to trade) and Indios
Enemigos (enemy, hostile Indians, unlikely to trade) entered into the discourse early in Spain’s
reconnaissance against highlanders.* Despite the observations that “el Apache” enjoyed
prosperous trade and institutions of governance, the Othering of many groups as ‘enemies’ and
the lumping of different allied groups together as ‘Apaches’ appears to have been
institutionalized in Spanish military and legal discourse by the 1580s.> Clearly, there was
confusion, and this speaks to the reality that Indigenous peoples of the 16" century were not as
highly differentiated as we think of them being today. Rather, Indigenous heterogeneity and
admixture was more common. Colonialism particularized and typed Indigenous peoples by
segregating them into ‘groups’ and subgroups, with particular rules for their ‘ethnic' dress,

costume, and even particular rules prohibiting or encouraging types of ‘ethnic’ behavior.

Between 1541 and 1590, Ndé were connected, through Spanish lenses, to the buffalo
migrations and hunting, hide and corn trade circuits, and diverse exchange networks from the
mountains, the tall grass plains and the Rio Grande, Pecos and Conchos watersheds.”® By 1590,
coinciding with Spanish reconnaissance and the use of Nahuatl speaking guides—who were
trilingual in Nahuatl, Ndé¢, and Plains sign language—the Spanish narrowed their gaze upon the

Ndé peoples in relation to “a dynamic period in which Ndé buffalo hunters developed new

# Matthew, 10; Jack D. Forbes, Apache, Navaho, and Spaniard (Norman: University of Oklahoma Press, 1960), 4-
5, 8, 58-59, 65, 82-83, 99, 100.

5 Forbes, Ibid.,

% Maestas et. al, Ibid., 63-83.
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political economic relationships.”" Due to the facilitation of “Jusepe,” the Nahua translator

from Culhuacan, the communication between the Spaniards and the Ndé improved.?

In Zaldivar’s reports of 1598 to the Spanish Crown, Maestas and Castro-Romero argue,
the conquistador did not require or make gestures to the Ndé as subordinates to the Spanish.
“Zaldivar [...] did not enact ‘obedience and vassalage’ upon the Vaquero. There was no mention
of Vaquero, Apache or Querecho accepting obedience and vassalage to the Spanish Crown.”?
By 1601, Spanish reconnaissance described the Ndé buffalo hunters as “independent nations”
with autonomy from all groups and inter-dependent in trade, social and political relations with all
groups who aligned with their endeavors.*® Evidently, the Ndé dominated the buffalo trade
circuit by the early 1600s, and the Spanish were the minority outsider in this domain. By 1609,

this shifted as the Spanish sought to expand, to control the region for mining, and to gain access

to local labor sources.

A report to the King by Francisco de Leoz, a royal accountant mentioned his concern
about the King’s control over the Indigenous trade markets in “the land of Cibola” (representing
Ndé territories) with references situating the “Vaqueros” (Apache buffalo hunters) as a key
component of the market and the large network of Indigenous anti-colonial alliance fomenting in
the region. By 1610, with Don Pedro de Peralta as the new acting governor of New Mexico, one

of the first acts of the administrator was to move the capital to Santa Fe and to make preparations

%7 |bid.,83.
% |bid., 83.
% bid., 86.
% |bid., 86.
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for a different policy towards “the Apaches.” In the formal instructions to Don Pedro de

Peralta, it was stated:

---as some of the pueblos and nations are on the frontiers of the Apaches, who are
usually a refuge and shelter for our enemies, and there they hold meetings and
consultations, to hatch their plots against the whole land, and set out to plunder

and make war, therefore, it is desirable to congregate the dispersed.®

‘El Apache’ was formulated by the King’s imperial accountant as the organizer of an alliance of
“enemies” who, in the Spaniard’s opinion, were following ‘enemy’ practices of assembling
leaders, warriors and protectors against aggressors and encroachers in their domain. As Maestas
and Castro-Romero argue, “Velasco’s new policy defined Apache as a dangerous and
generalized pool of enemies to the Spaniards and their colonial plots. The Spanish
administrative authorities perceived Apache resistance as a political and ideological bloc that
included enemy pueblos. [The Spanish] promoted an ideology leaving little doubt that Ndé were
public enemies in 1609.7%2 As it was impossible to construct the Ndé peoples and alliances as
vassals or wards due to their strength and dominance among Indigenous polities across the vast
Ndé diversified domains, the Spanish mobilized older, legal histories to construct the Ndé as the

barbarian enemy.

In the terrain the Spanish named La Gran Chichimeca (meaning, ‘homelands of dirty,

uncivilized dogs’), followed by La Gran Apacheria (meaning ‘homelands of savage enemies’),

81 As quoted in Maestas, et. al, 90, “Instructions to Don Pedro de Peralta, who has been appointed Governor and
Captain General of the Provinces of New Mexico in Place of Don Juan de Ofiate, who has Resigned the Said
Offices, March 30, 1609,” Archivo General de Indias, Audiencia de México, legajo 27.

% 1bid., 91.
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Ndé peoples and their allies firmly refused the violent and destructive terms of European
Christendom and dominion.®* For more than two centuries, the Ndé attempted to instruct,
model, and to curb the European immigrants, and to deter their exploitation, manipulation and
violations against Indigenous children, women, elders and families. To comprehend the
diverse range of Ndé responses to European immigration and colonization, it is important to
grapple with the methods and means through which Europeans constructed colonies. The terms,
‘enemies’ and ‘barbarians,’ as well as, ‘guerras de sangre y fuego’ (wars of blood and fire) were

tools utilized in the hostile invasion of Indigenous domains.

Constructing Ethnicity and Property in Ndé Domains: Tlaxcalteca Nobleza, Basques, Indios de

Paz and Apache Enemies

By 1546, only a generation after the destructive incursions of Cortez, Spain violently
anchored itself in central Mexico. As it sought to expand its power throughout the Americas, it
rapidly accumulated property in one of the largest transfers of wealth, land, minerals, water and
biopower in human history. Resources flowed from the Americas to the Crown, the clergy, and
male conquistador-encomenderos. This was established through the imposition of a feudal
system which subjugated Indigenous intellectual and religious institutions built upon the
knowledges, governance, laws, and practices, which were subordinated beneath the Spanish

Crown, Catholic and European legal systems. Accomplished through armed force and coercion,

3 Matthew, 11.
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Spain utilized Tlaxcalteca, Tarascan and Otomi societies who were opposed, in varying degrees,

to Moctezuma II’s governance.34

It was through the Council of the Indies, established to advise the king and to supervise
the empire, that the Crown established laws which designated all conquered peoples of the
Indigenous Americas as ‘Indios’—a vassal and ward class.®*® The rapid deployment of the
encomienda system, which had been used against the Moor-Moslems in northern Africa, and
the incorporation of a tier of Indigenous elites normalized social relations between the two
political and legal spheres established by the Crown, La Republica Espanola and La Republica

de Indios.

In establishing La Republica de Indios (the Indian Republic), established legally between
1535 and 1552 after a series of legal disputations between the Spanish and the Tlaxcalteca
council chiefs, Europeans simplified and homogenized the ways in which Indigenous peoples
were lumped together as ‘Other,” with little differentiation or acknowledgement of the immense
diversity of Indigenous polities. The laws set forth provisions for certain groups identified as
gente de razon, who were Indigenous peoples converted to Christianity. At the same time, a
class of Indigenous peoples was identified as indios enemigos who were generally considered to
be those resisting Christian conversion and who outwardly opposed the European overthrow

and invasion.

Tlaxcalteca nobles who fought with Europeans in battle and survived the wars of

conquest against Moctezuma Il and the Nahua of Tenochtitlan, converted to Catholicism, and

3 Gibson, Ibid., Carrasco, Ibid.,

% Ramon Eduardo Ruiz, Triumphs and Tragedy: A History of the Mexican People (New York: W. W. Norton,
1992), 59-61.
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were awarded the rights to self-govern the Sefiorios (dominions) of Tlaxcala. Titles of hidalgos
and land grants were awarded to Tlaxcalteca nobles and high-status military officers who
provided them the resources to develop colonies of pueblos, missions and ranches.*®  In the
north, mining, ranching, agriculture and cattle developed side-by-side; they developed as inter-
dependent networks of peoples, ecologies, economies, kinship, and gender and sexual politics
which intimately, stitched social spheres between Tlaxcalteca and Europeans.®” The post-
conquest European laws provided Tlaxcalteca pobladores and presidarios exclusion from
taxation and tribute for up to sixteen years in exchange for their settlement and defense of areas
within the zone of warfare with Chichimecas, Jumanos, Guachichiles, and Ndé and their

. .. . . 38
continued military protection from ‘enemies.’

At the close of the 1590s, the Viceroyal, Luis de Velasco the Younger negotiated with the
leaders of Tlaxcala in regard to the relocation of 400 Tlaxcalteca families to the northern
territories to establish settlements inside the Gran Chichimeca. The official agreement was
finalized March 14, 1591. Historian Andrea Martinez Baracs notes “fue resultado de una

compleja negociacion, en la que cumplieron una notoria function mediadora los frailes

% See Andrea Martinez Baracs, Un Gobierno de Indios: Tlaxcala, 1519-1750 (México: Fondo de Cultura
Econdmica Fideicomiso Colegio de Historia de Tlaxcala, Centro de Investigaciones y Estudios Superiores en
Antropologia Social, 2008), 282-283. «. ... El memorial incluyé por ello una relative falsificacion en la formula:
‘atento a que todos los Tlaxcaltecas son hidalgos y libres estandose en sus casas.’ [...] La nocion de que ‘todos los
Tlaxcaltecas son hidalgos’ era un Nuevo camino para obtener en beneficio de los colonos lo que los Tlaxcaltecas
siempre habian decidido conceder esa exencién a estos y otros indios colonos.” Hidalgos were tools used to solidify
relationships between the elites and the lower ranked local allies. See generally, Maria Castafieda de la Paz,
“Central Mexican Indigenous Coats of Arms and the Conquest of Mesoamerica,” Ethnohistory, Vol. 56, No. 1,
2009, 125-161; Cecilia Sheridan Prieto, “ © Indios Madrineros’, Colonizadores Tlaxcaltecas en el Noreste
Novohispano, Estudios de Historia Novohispana, Enero-Junio 2001, 15-51; Mtro. Sergio Antonio Corona Péaez,
“Testamentos, Linaje Natural y Espiritual en la Nueva Vizcaya,” Mensajero del Archivo Historico de la UIA
Laguna, Nimero 30, 2001, 3-7.

%" patricia Martinez, “Noble” Tlaxcalans: Race and Ethnicity in Northeastern New Spain, 1770-1810” (PhD diss.,
University of Texas at Austin, 2004).

% Martinez, Ibid., 59.
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franciscanos de la provincia de Tlaxcala, sobre todo fray Geronimo de Mendieta, entonces
guardian del convent de la ciudad de Tlaxcala, y fray Gerénimo de Zarate.”*® Known as the
‘Memorial,” a lengthy capitulation of the rights of the Tlaxcalan government and people, this
crucial legal agreement may well have been one of the root legal agreements in the hemispheres
between Indigenous sovereigns and a European Crown, in effect, the genealogical grandmother

of all treaties between Indigenous peoples and Europeans.

Tlaxcala Sefiorio leaders demanded a list of conditions for the relocation of the 400
Tlaxcalteca families.”> The original stipulations, housed in the Archivo General de la Nacion,
served as the foundational guide of a legal agreement between a powerful Indigenous
government and the Spanish Crown. Among other stipulations, the Memorial provided for
Tlaxcaltecas to be paid for their military services as official escorts for Indigenous and
European settlers in the northern colonial projects. Tlaxcaltecas had the right to wear European
clothing. They had the right to develop European-styled crests and enter into the ranks of
European nobility.** They had the right to bear arms—as co-crusaders in the ‘just wars’ against
the resisting ‘pagans.”*® They had the right to file civil lawsuits in the audencia and have their

claims heard in front of oidores.** And, they had the right to own and to ride horses—a critical

¥ Baracs, Ibid., 278.
0 1bid., 279.
1 Castafieda de la Paz, Ibid.,

*2 See generally David Bergen Adams, Las Colonias Tlaxcaltecas de Coahuila y Nuevo Leén en la Nueva Espafia
(Saltillo: Archivo Municipal de Saltillo, 1991); José Antonio Rivera Villanueva, Los Tlaxcaltecas: Pobladores de
San Luis Potosi (San Luis Potosi: El Colegio de San Luis, 1999); Eustaquio Celestino Solis, El Sefiorio de San
Esteban del Saltillo: Vozy Escritura Nahuas, Siglos XVII1'y XVII1 (Saltillo: Archivo Municipal de Saltillo, 1991);
Eugene B. Sego, Aliados y Adversarios: Los Colonos Tlaxcaltecas en la Frontera Septentrional de Nueva Espafia
(San Luis Potosi: El Colegio de San Luis, 1998); Carlos Manuel Valdés Davila y lldefonso Davila del Bosque, Los
Tlaxcaltecas en Coahuila (San Luis Potosi: EIl Colegio de San Luis, 1999).

“ bid.
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marker of elites, the conquerors, and the new ruling class of New Spain.** On paper these
appeared to provide the Tlaxcaltecas with certain measures of autonomy and self-determination
in a violent world of silver mining, in a world-system enclosing them all. However, for the
Tlaxcalteca laborer and commoner, there was, in reality, very little which separated her/his
experiences from the rest of the Indigenous population’s treatment by the colonial ruling class.
Fighting against forced military conscription, slavery, tribute, debt, disease and a life of hard
labor set the experiences of the Tlaxcalteca lower classes in a cast very similar to colonized

peoples of the north.*®

Nahua Noble Daughters: From Noble Caciquas to Encomendera-Pobladoras

Nahua noble daughters of Moctezuma II’s dynasty and subkingdoms were granted, by the
Spanish Crown, significant encomiendas in perpetuity. Through the legal forms of land-grants,
the Crown expressed its recognition of Moctezuma II’s high status among the dynastic ruling
elites. At the same time, the Crown imposed a European and market-based class structure upon
Moctezuma’s children, and the Nahuatl sub-kingdoms, and within this system Indigenous elite

women were addressed only within a ‘property rights’ and ‘nobility rights’ framework—one

* Abelardo Levaggi, “Republica de Indios y Republica de Espafioles en los Reinos de Indias,” Revista de Estudios
Histdrico-Juridico, No. 23, 2001, at http://www.scielo.cl/scielo.php?pid=S0716-
54552001002300009&script=sci_arttext, (accessed December 12, 2009). “Roman y Zamora se ocupaba de la
América prehispanica. Juan de Solérzano Pereira, en 1647, y con respecto a la constitucion indiana, indicé que
comprendia dos republicas: de espafioles y de naturales. Ya Juan de Matienzo, en 1567, en su exposicion sobre el
gobierno del virreinato peruano, habia tratado en partes separadas el gobierno de los indigenas y el de los espafioles,
y propuesto leyes particulares para cada uno.”

*® See generally, Laura E. Matthew and Michel R. Oudijk, eds., Indian Conquistadors: Indigenous Allies in the
Conquest of MesoAmerica (Norman: University of Oklahoma Press, 2007).
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which demanded that they be Christianized as a requirement of their legal standing in Spanish

law.

Three of Moctezuma’s children were awarded special legal recognition, privileges and
rights for themselves and their descendents.*® Nahua caciques (local governors or clan leaders)
and cabildos (local councils) functioned as intermediaries between the common people and
laborers living under uncompensated encomienda tribute systems. To the European, the
caciques functioned as supervisors, bosses, and collectors over laborers and families, and were
important intermediaries between the Indigenous worlds, yet at the same time were often

corruptible by the norms and reward system of patriarchal, gender violence.*’

The top-down European system ignored the Indigenous worlds of the pre-European
invasion which were heterogeneous based in 10,000-12,000 years of highly developed
Indigenous polities, rooted in kinship, reciprocity and inter-marriages. The multiple world
views and cosmo-visions of Indigenous peoples had allowed for the formations of polities
which could flex and bend, allowing for more shared and individual autonomy, and allowing for
the collective organization of groups across identities, social positions, and the hemisphere.
Agents of trade and exchange, collective will, ownership, horticulture, agriculture, and

production of pottery, organized her world through kinship and clans, Indigenous women’s

“® Donald E. Chipman, Moctezuma’s Children: Aztec Royalty Under Spanish Rule, 1520-1700, (Austin: The
University of Texas Press, 2005).

*" Charles Gibson, The Aztecs Under Spanish Rule: A History of the Indians of the Valley of Mexico, 1519-1810,
(Stanford: Stanford University Press, 1964), 194-219.
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work still continued to be a central organizing feature of Indigenous resistances in the central

valley and throughout the Americas.*®

Indigenous women actively produced economic and social relations through ceremonial,
ritual, and blood kinship ties where women and men played equally important roles in the
shaping of markets, trade, and clan-based subsistence.”* The encomienda system, imposed
after the overthrow of Moctezuma and the subkingdom’s tributary system, severely disrupted
the entire organizational base of Nahua society—and hence, the larger Indigenous worlds, to the
south and north, which were intimately enmeshed in the economies of precious stones,
chocolate, textiles, medicine, and intellectual knowledge.*® From 1521 on, waves of
immigration dominated by European males, and the importation of enslaved African laborers,
radically changed Indigenous peoples’ former way of life. Immigration of Europeans, inter-
marriage, mass rape, slavery, and the imposition of European governing systems mobilized the
dispossession and assimilation of autonomous peoples in the central valley, and in 1546, soon
after the discovery of silver in arid highlands of Zacatecas the systems of coercion, control and
subjugation spread through the institutions and norms of missions, pueblos, provincial courts,

prisons, and of course, silver mines and cattle focused haciendas.>

*® Susan Kellogg, Weaving the Past: A History of Latin America’s Indigenous Women from Prehispanic Period to
the Present (Oxford: Oxford University Press, 2005); Susan Schroeder, Stephanie Wood, and Robert Haskett,
Indian Women of Early Mexico (Norman: University of Oklahoma Press, 1997).

* Arthur J. O. Anderson, “Aztek Wives,” in Indian Women of Early Mexico, Eds. Susan Schroeder, Stephanie
Wood, and Robert Haskett (Norman: University of Oklahoma Press, 1997), 55-85; Susan Kellogg, “From Parallel
and Equivalent to Separate but Unequal: Tenochca Mexica Women, 1500-1700,” Ibid., 123-143; Pedro Carrasco,
“Indian-Spanish Marriages in the First Century of the Colony,” Ibid., 87-103.

% Ramén Eduardo Ruiz, Triumphs and Tragedies: A History of the Mexican People (New York: W.W. Norton,
1992), 59-62

*! Natividad Gutiérrez, “Miscegenation as Nation-Building: Indian and Immigrant Women in Mexico, in Unsettling

Settler Societies: Articulations of Gender, Race, Ethnicity and Class (London: Sage, 1995), 161-187. The strategic
inter-marriages between murderous European conquerors and Indigenous noblewomen constructed a legal platform
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The identities of Indigenous American peoples resisting conquest and assimilation
emanated from European constructions of ‘el indio’ and the simultaneous development of
extractive industries, which racialized the legal separation of two crucial spheres: La Republica
Espafiola and La Republica de Los Indios. The Spanish and Basque conquerors made
continuous attempts to impose the separation of the two spheres, keeping the conqueror-rulers
and the conquered-subjugated divided, based upon an economy of slave systems, human
trafficking, gender violence, and the monolithic and artificial construction of ‘Europeans’ and

. 52
‘Indians.’

The social relations between the conquerors, the Indigenous nobles of all genders, and
Indigenous women of the labor classes, however, early on established a blurring between La
Republica Espafiola and La Republica de Indios. The feudal concept of centralized gendered
(male) authority and administration powered over dichotomous spheres which relegated and
regulated women’s knowledge of economies and intellect (‘public v. private’, ‘political v.
domestic’), (global markets v. cottage industry). Under Christendom, Spanish institutions, such
as the encomienda, the mission, and eventually the villa, hacienda and presidio, set forth a
stratified settler society comprising deeply carved lines which demarcated the privileged spheres

and regimes of European male domination and the subjugated Indigenous multitudes.

through which many fortunes and dynasties were formed and which later provided the wherewithal to politically and
fiscally support the colonization of the northern provinces for the express purpose of extracting silver, precious
stones, and establishing and the Camino Real de la Plata. The interlocking industries of encomienda tribute
systems, mining, agriculture, textiles, cattle, religious indoctrination and oppressive labor systems all operated to
alter Indigenous economic structures in radical and differing ways.

%2 Basques are an Indigenous group whose global diasporic histories are complex and deserve close study. Today,
Indigenous peoples are re-envisioning and re-writing their histories in colonialism and participating in key
international legal arenas on rights of Indigenous peoples. | am acknowledging those efforts and movements as
important and legitimate. | am recognizing that the Basque Indigenous identity is a diasporic, classed, and situated
in processes worthy of further study. See generally, Gloria Totoricagiiena, Basque Diaspora: Migration and
Transnational Identity (Reno: Center for Basque Studies, University of Nevada, 2004).
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The two Republicas defined the proto-American dualistic legal spheres of the colonizer
and the colonized, which worked together subversively—as they were both governed over and
through European administrators. In this way, the ability to maintain juridical control over
Indigenous peoples as tributaries (producers of marketable goods and tax payers), as taxpayers,
and as servants on the lands, was to control the profitability of the colony and the hacienda, and

the rationale of settler rule over the converted and the enemy ‘indios.”>

At the same time, the strength of Indigenous belief systems, values, and knowledges, and
the Indigenous economic systems which maintained Indigenous women’s market forms were
ever constructing dynamic social and political identities of anti-colonial action and resistance.
The Indigenous systems of kinship and reciprocity in relation to the land continued to sustain
the necessary relationships required for politically-based actions (revolts, uprisings, resistances)
in connection to places, ecological systems, cosmological beliefs, and a collective sense of
sovereignty in relation to specific domains. These had been well developed, maintained and
invigorated for millennia prior to the conquest, and were not easily replaced.>® These comprised
the bedrock which sustained multiple forms of Indigenous responses to invasions, and instilled
deep connections to place, traditions, and ways of life for the duration of the anti-colonial

resistance.”

This relationship was not destroyed—rather, at times, the Indigenous people themselves

drove their ways and means underground. This history of Indigenous polities’ strategic

°¥ Ramon Eduardo Ruiz, Triumphs and Tragedy: A History of the Mexican People (New York: W.W. Norton &
Company, 1992).

> Juan Pedro Viqueira Alban, Propriety and Permissiveness in Bourbon Mexico (Wilmington: SR Books, 1999).

> Angelique Eagle Woman, “Tribal Values of Taxation Within the Tribalist Economic Theory,” Kansas Journal of
Law & Pubic Policy, Vol. 18, No. 1, 2008, http://ssrn.com/abstract=1020264 (accessed December 12, 2009).
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resistances and the connection to place and self-governance extended far and deep into the
Indigenous trade networks which pre-dated the European arrivals in the north.”® These were not
relationships that could be destroyed, by a relatively small number of European immigrants,
through genocidal killings, slavery, nutritional deprivations, rape, the physical contamination of
water and food sources, through biological warfare, or by violent systems of European legal
fictions, although all the above radically disrupted, stunted, and at times stalled the onward

movement of Indigenous peoples.

What may have appeared to the Europeans to be an ‘eradication’ of Indigenous norms
and practices was, by the 1540s already being legally contested by Indigenous peoples through
the use of colonial institutions. It is crucial to recognize that the use of traditional mechanisms
to oppose and disrupt European illegal invasions and dispossessions were wholly within the
purview of longstanding Indigenous legal systems on the continent. These were recognized
through Indigenous to Indigenous accords which pre-dated the invasion. Indigenous resisters
and Indigenous systems of governance, which threatened colonialist rule, and instigated the
colonized into armed resistance for self-rule, did not “fit’ within this dual system. As all settler
societies, the European colonial system under the Spanish Vice-Royalty incorporated another
legal fixture of western legal thought—which ingrained within it a colonial subject who reified
the Christian and white supremacist claim to authority—el barbaro/the savage, el enemigo/the

enemy.

Around 1540, after initial contact with Nd¢ peoples, Europeans associated the Ndé’s

authority within the lands related to the buffalo, deer, other wild game, as well as in connection

% Jack Forbes, The American Discovery of Europe (Urbana: University of Illinois Press, 2007).

81



to the significant watersheds and mountains filled with significant ore deposits.>” The ample
documentation of governmental complaints cannot be overlooked in relationship to ‘Apaches
enemigos’ who were allegedly disrupting the ‘peace’ at and near mining centers and at the
establecimientos where forced Indigenous labor groups were held. Europeans recognized the
Ndé skills and abilities to organize, manage, and protect Indigenous domains in the highly
desirable Northern provinces—filled with silver ore. The authority of the sacred mountains for
Ndé was revered throughout the domains, and by the 1580s, the European had developed a
strong anxiety of dread and fear for the ‘wilderness’ where the Ndé dominated. European
propaganda and stereotypes of Indigenous peoples’ ‘passivity’ and pliant ‘nature’ had little
traction in the north. Not even the majority of missionaries could be convinced that they were

‘conquerors’ in Ndé lands. Rather, they were beggars, often marauding for food and water.*®

In the context of mass re-locations and settlement, Hichimeca, Guachichiles Ndé and
others quickly adapted horses and munitions to their list of tools. Indigenous peoples solidified
self-governance and self-organization and built protective mechanisms against the European

encroachments.

5 Galvan, Ibid.,

%8 Forbes, 52-58; Juliana Barr, Peace Came in the Form of a Woman: Indians and Spaniards in the Texas
Borderlands (Chapel Hill: University of North Carolina Press, 2007), 8. “it is impossible to understand Texas
without recognizing it as a core of native political economies, a core within which Spaniards were the subjects, or
potential subjects, of native institutions of control. Spanish authorities encountered already existent and ever-
expanding native systems of trade, warfare, and alliance into which they had to seek entry. Control of the region’s
political economy (and with it, the “monopoly on violence”) rested in the collective hands of Apaches, Caddos,
Comanches, and Wichitas. By extension, native raiding served geopolitical and economic purposes, not as a form of
defensive resistance or revolt, but of offensive expansion and domination.”

82



1546, Codifying Social Control and Basque Colonization in La Gran Apacheria

After the overthrow of Tenochtitlan by Cortés and a small group of Basque soldiers, and
the installation of Spanish rule through the Council of the Indies, a massive re-organization
effort took hold. Although most scholars homogenize the conquest as ‘Spanish’ in no way were
the colonizers a homogenous group ethnically, racially, religiously, or economically. In fact,
the majority of the prominent and powerful colonizers were Indigenous peoples of the Basque
regions of Bizkaia, Guiplizcoa, Navarra and Araba.*”® Regarding the colonization and settlement
campaigns in the takeover of La Gran Chichimeca and La Gran Apacheria, it is important to be
precise about specific ethnicities and class groups who took prominence in those endeavors, so
that we may increase our understanding of the important power structure manifested by Basque
colonists who mobilized Basque, as well as Spanish, institutions in their rise to political and

economic power throughout the all-important Silver Road/Camino de la Plata.®

Although Hernan Cortés and the Spanish Crown re-organized the tributaries of

Moctezuma, and that of the Triple Alliance, the rapid transplantation of a European system of

% See generally, William A. Douglass and Jon Bilbao, Amerikanuak: Basques in the New World (Reno: University
of Nevada Press, 2005).

% p_J. Bakewell, Silver Mining and Society in Colonial Mexico, Zacatecas: 1546-1700 (Cambridge: University of
Cambridge Press, 1971), 12. “These were the four men whom Zacatecas recognizes today as its founders. Their
careers are characteristic of those of many of their fellow citizens in later years—a rapid rise from obscurity to an
esteemed social position through the accumulation of wealth; high marriages; ascent to important military and civil
office; descent from silver-lined middle years to indigent old age. The fact that three of them were Basques, and one
from the northern limits of Old Castile, is also of interest. The history of the exploration and settlement of northern
New Spain is dominated by Basque names in this period, and indeed into the seventeenth century. [...] There was a
tendency among emigrant Basques, above all other Spaniards in America, to congregate with others of the same
tongue and regional origin.” See also, Donald E. Chipman, Moctezuma’s Children: Aztec Royalty Under Spanish
Rule, 1520-1700 (Austin: University of Texas, 2005), 104-105. In relation to the inter-marriages between Basques
and Moctezuma’s daughters, granddaughters and great-granddaughters, Chipman suggests that Indigenous noble
women across numerous royal houses were “... likely the most complex family relationships in the history of Spain
in America. Underlying these intricate intermarriages of families was a powerful common bond: all [the male
partners] were Basques. It is likely, in fact, that they spoke their native tongue in their homes and in discussions
relating to the business of mining.”
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cortes (courts) and cabildos (councils) began to shift the social structure; though not all
Indigenous peoples were affected in the same way.®* By 1546, the physical segregations
constructed between the European elites and the colonized dovetailed with the immigration of
European women to Mexico City as the news of the silver discoveries spread across the
Atlantic. R. Douglas Cope notes that colonial Mexico City “was a study in contrasts.” Cope
states, “In short, the elite faced a rising tide of mixed-bloods, blacks, Indians, and poor

Spaniards that (in their view) threatened to submerge their city into chaos.”®

By the 1570’s, this diversity was augmented by immigration from Spain. According to
Cope, by 1574, up to 18,000 or 30% of New Spain lived in Mexico City alone.®® As more
immigrants poured into the colony in the hopes of improving their lives, the elites developed a
hierarchy of racial social identities; the everyday tensions between the two legal spheres of the
Republica de Espafioles and Republica de Indios became complicated further by the Indigenous
and Black slaves, official ‘enemies’ of the state, rebellious urban barrios of the poor.
Codification of ‘el Criollo,” ‘el peninsular,” ‘el Indio de nobleza’ and the ‘castas’ developed as

methods of social control over a large and ethnically diverse urban population perceived by the

81 Although the Spanish Crown and court officials implemented general laws which declared the entire continent
under the dominion and possession of the Hapsburg dynastic rule, the reality was quite different on the ground with
varying differences depending upon the relationships between the colonizers and the colonized. Obviously, there
were important reasons to maintain amiable relations with the powerful ruling councils of the allied Nahua royal
houses and with powerful Nahua caciques. Intermarriage and land-tenure provided important social mechanisms to
maintain political ties between colonizers and the extremely autonomy-focused colonized. See James Lockhart,
Ibid., “Chapter 5: Land and Living,” 167, “Many aspects of the indigenous land system survived past the conquest
into the following centuries. In fact, as we have seen, the middle and later sixteenth century has left us an essential
part of the evidence with which the preconquest period can be studied. Indigenous municipalities remained in
charge of their own land tenure management until independence and beyond.” See generally, Charles Gibson, The
Azteks Under Spanish Rule: A History of the Indians of the Valley of Mexico, 1519-1810 (Stanford: Stanford
University Press, 1964); and Susan Schroeder, Stephanie Wood, and Robert Haskett, eds., Indian Women of Early
Mexico (Norman: University of Oklahoma Press, 1997). See also, Alicia Hernadndez Chévez, trans. Andy Kilatt,
Mexico: A Brief History (Berkeley: University of California Press, 2006).

%2 Cope, Ibid.,
% Ibid., 10.
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elites to be ungovernable and unruly precisely due to the influence of a rather large urban
Indigenous population. Cope argues that the elites’ construction of the traza was a direct result

of

the conquistadores’ fear and mistrust of the Indians (the traza’s houses and
churches had a fortress-like solidity, in case of native uprising); their disdain for
the social and cultural practices of their conquered foes; and above all, their desire
to exploit the resources of Indian society to support a sumptuous and noble life-

style, worthy of Spanish hidalgos.*

As poorer immigrants actively participated in social relations with the burgeoning community
of Indigenous vendors and crafts people, Spanish merchants and crafts-persons created social
and legal barriers to Indigenous persons of all classes, and made entry into guilds difficult if not
impossible by Africans, Spanish-African, and Indigenous-African peoples. Cope informs us that
by 1600 there were 200 guilds in Mexico City, and the silver mines and commercial soldiers-
come-mining and hacienda owners of the silver mining centers injected the urban guilds and

merchants with wealth.

The entire colony’s economic system centered on Mexico City, where the silver was
formed into bullion and stored for transport to Spain, the Royal Treasury. The Spanish elites’
“thorough contempt” for Indigenous poor and African slaves, and particularly the children of
their intimate partnerships, according to D. A. Brading, was directly connected to the social

relations of the European elites to their sources of labor.®® The elites’ construction and uses of

% bid.,

% D. A. Brading, The First America: The Spanish Monarchy, Creole Patriots, and the Liberal State, 1492-1867
(Cambridge: Cambridge University Press, 1991), 371. As quoted in Cope.
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casta demarcated rules limiting access to the status and ranks of the privileged. This also
revealed the realistic limits of their alleged ‘racial” domination over the ranked, and
simultaneously was a tool to codify the lower economic status and vocations of those designated
as castas.®® Solidifying the social codes of racialized vocations, for example, through guilds,
taxation, segregation, and physical public torture, engendered the boundaries between those
who were legally permitted to pursue commerce, trade, and markets, and to own and to tap into
rights of inheritance along privileged gendered, racial, and class lines. The traza, an area of
thirteen blocks, was “reserved for Spanish occupancy” and to the elites, the constructors of the

metropolis, “was the city.”67

Predicated upon physical segregation of the elites from the casta, the traza served to erect
barriers to Indigenous peoples from entering vocational occupations reserved for non-
Indigenous crafts persons. ‘Unskilled workers’ became synonymous with ‘el Indio” as elites
forced dispossessed Indigenous peoples into encomiendas and the mines. Likewise, the elites
legalized the segregation of Indigenous peoples into barrios, and according to Katzew, between
1563 and 1580; barrios became synonymous with Indigenous peoples and the external (and
self-serving) demands by elites to maintain their own social relations and internal hierarchies.
“In addition to this pattern of residential segregation, Katzew argues, “other measures were

5968

implemented to separate the colony’s diverse ethnic groups. Immigrants from Spain entered

% See generally, llona Katzew, Casta Painting: Images of Race in Eighteenth-Century Mexico (New Haven: Yale
University Press, 2004), 39. “This term was used in Mexico to refer to the different races that comprised society; it
also served to indicate socioeconomic status. ... Throughout the colonial period, Spanish civil and ecclesiastical
authorities emphasized racial differences as a way of exerting their control over the population. ... Anxiety over this
loss of control permeated much of Mexico’s reality during the colonial period and may account in part for the
emergence in that country of casta painting.”

%7 Cope, Ibid.,

% Katzew, Ibid., 40; See also, Susan Migden Socolow, “The Arrival of Iberian Women,” The Women of Colonial
Latin America (Cambridge: Cambridge University Press, 2000).
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a vastly different world than the one they left, as a result of inter-ethnic and inter-racial
domestic cohabitation and sexual relations between different groups. For many of the
immigrant working and poorer classes, their identification with Spain as ‘espafioles’ was due
more to social and economic advantages to be gained from the status of ‘espafiol’ than a deep

sense of national patriotism.

The establishment of the Tlaxcala Sefiorios, the Nahua noble encomiendas, the Tlaxcala
pobladores and presidarios, and a class of prosperous Basque soldiers-turned encomenderos,
hacenderos and mineros diversified the range, rankings and legal spheres of governing nobility
in La Gran Chichimeca and La Gran Apacheria across ethnicity, race, citizenship, and
geopolitical orders. To understand the geopolitics of class, ethnicity and race in which the Ndé
and numerous allies would become embroiled during the late 16™ century, it is important to
differentiate the Basque colonists and their appropriations of the mountains and watersheds of
the north for mining. Basques—indigenous peoples of Europe— entered a universe filled with
Indigenous histories. Indigenous laws, agreements, cosmologies, and sciences had already
been developed through the co-stewardship of Indigenous peoples and ruler-ships across vast
lands which demanded from them particular ways of life which necessitated frequent

movement across numerous political terrains.

El Camino Real de La Plata: Silver, ‘Barbaros’ and Settlement

Juan de Tolosa and an unidentified Indigenous ‘guide,” have been credited with the
discovery of a rich vein of silver, during an expedition into the highlands where the Indigenous

peoples in the mountains offered them stones with concentrations of silver. It was not long
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thereafter that Tolosa and his brethren led strategic expeditions northward, emphasizing a
Basque-led and Basque-centered effort in the violent exterminations and enslavement of
Indigenous peoples as part of the effort to purge peoples from the mountains to establish mining

centers, or haciendas, to extract silver.®®

Basques made alliances between themselves and between themselves and key caciques of
Tlaxcala during the brutal wars to subjugate Moctezuma 11 and Tenochtitlan.”® The male-to-
male and masculine to masculine structures of elite power is crucial to an understanding of the
battle for Tenochtitlan and the overthrow of Moctezuma Il and his male heirs. Male on male
kill patterns and sexual subordination are important components of European colonization, and
these patterns served to establish Basque and allied Indigenous dominance and ascension to
prominence in land ownership. The establishment of key ‘marriages’—*en la manera de los
naturales’ (in the manner of the Natives) between Basque colonizers with Indigenous noble
women from Moctezuma’s blood lines were key legal and political events for European males,
and were key events for Mexica subordinated rulers, as well as the triumphant Tlaxcalteca

principales.” This was strategic on their part. Basques—as Indigenous peoples of Europe with

% For an excellent political-economic analysis of the northern silver mines , see Jorge Chapa, “The Political
Economy of Labor Relations in the Silver Mines of Colonial Mexico,” Working Paper Series, Institute for the Study
of Social Change, University of California, Berkeley, California, 1978. “The owner of the claim (the miner or
minero) would establish an hacienda de minas at the source of water closest to his claim. This was a walled estate
that enclosed the dwelling of the miner and his family (casa de morada), those of the workers and their families
(aposientos), stables for the animals, and sheds and yards for refining or smelting. The mines and the haciendas
were within an administrative district known as a real de minas. Depending on its size and population, a real could
be a ‘lugar, villa, ciudad, alcaldia mayor or corregimento.’ ... Whatever its political designation, each real de minas
was a center of local and long-distance trade as long as its mines were productive. ...This active local trade
provided a market for luxury goods and mining supplies which were brought on the backs of Indians, mules, or in
oxcarts (5).”

" James Lockhart suggests that it was the combination of high population losses due to armed warfare and the inter-
connected spread of diseases and subsequent population declines which afforded the colonizers opportunities to take
possession of lands. See James Lockhart, The Nahuas After Conquest: A Social and Cultural History of the Indians
of Central Mexico, Sixteenth Through Eighteenth Centuries (Stanford: Stanford University Press, 1992), 163;

" Gibson, Ibid.,
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deep pre-knowledge of Hapsburg and European law systems of primogeniture—systematized
inter-marriage with Indigenous women of noble lines. High status Nahua and Tlaxcalteca
women inherited important grants of land immediately after the conquest, which entitled them
and their heirs to the lucrative rights to have measures of control over all-important Indigenous
encomienda grants of land, soil, water, Indigenous tributaries and Indigenous slaves. It was
through tactical marriages with many Indigenous noble women, that Basque conquerors took
advantage of their Indigenous wives’ legal inheritance of vast grants, under the Spanish
monarchy’s agreements made with the fathers of dynastic families across Mexico’s central

valley.”

The Basques (‘Vizcayas’), from places of birth in Bizkaia such as Enkarterri, Araba, and
Durango, constructed central roles for themselves in the discovery of the hemisphere’s and the
worlds’ rich silver deposits north of Mexico City and Tenochtitlan.”® According to José Manuel

Azcona Pastor,

2 Carrasco, Ibid.,

"% See Peter John Bakewell, Silver Mining and Society in Colonial Mexico: Zacatecas, 1546-1700, 5-12. “Indian
resistance ... remained a threat to permanent Spanish occupation of the land, and indeed grew as Spaniards sought to
make use of Indian labour in the encomiendas grated to them by Guzman. Resistance stiffened too as Spanish
occupation advanced northward beyond the Santiago and Lerma rivers, leaving behind the sedentary Indian cultures
of the centre of Mexico and encountering progressively more nomadic peoples (5).” Bakewell also emphasizes the
importance of Basque families in the northern settlement, and the kinship of Basque speaking peoples, which
differentiated them from Spanish speaking groups, which they worked to their social, economic and political
advantage in the establishment of an emigrant, Indigenous, Basque demi-sovereign in the north. The fact that the
major actors in the colonization of the north and the establishment of lucrative mining centers, accumulation of
wealth, marriages with key Indigenous noble families, entitling them to the inheritance of Indigenous encomienda
grants and the rights to Indigenous slave labor which came along with encomiendas vis-a-vis their wives, and that
they fomented an ecclesiastical and clerical governmental glued together by Basque male privileges and language—
is significant for critical Indigenous studies. Bakewell adds, “There was a tendency among emigrant Basques, above
all other Spaniards in America, to congregate with others of the same tongue and regional origin.” Basque
conquerors and families were few among the Indigenous American majority of principales (nobles), presidarios
(Indigenous soldiers) and macehualli (common laborers). However, their violently entrenched forms and methods
of solidifying ethnic, racial and economic dominance through inter-marriage with Indigenous American women
inheritors of large encomiendas and estates and endogamous marital patterns are crucial components of how they
constructed their own privilege as colonial rulers using the European law system in place at the time.
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Juan de Tolosa, one of Onate’s men, discovered silver in Zacatecas during a self-
financed expedition. He founded the city of that name, and began what would later be
one of the most important mining districts in the New World. ... beginning with the
discovery of the famous Zacatecas mines in 1546, Basque miners quickly invaded the
hills of northwest Nueva Espafia, settling many cities such as San Martin, Fresnillo, Indé,
and Santa Barbara.

Between 1554-1574, with a crew of Basque recruits and Tlaxcalteca warriors, Juan de
Tolosa implemented planned assaults on both the lands and the peoples which he renamed
Nueva Vizcaya. The invasion of northern Indigenous mountain territories included current day
states of Durango, Chihuahua, Coahuila, Sinaloa and Sonora, as well as parts of Zacatecas, San

Luis Potosi and Nuevo Ledn.”

Ndé Terrains and Domains: Alliances, Networks, and Kinship

In their 2003 study, Ndé archaeologist Enrique Gilbert-Michael Maestas and Lipan
Apache Band tribal chairman, Daniel Castro-Romero, noted that the Spaniards, after some
success in their violent colonization of central Mexico, after the illegal overthrow of Tenochtitlan
(1521-1540), experienced numerous obstacles and challenges to expand the empire further
northward into and beyond the mountainous regions and to the Rio Grande River. Maestas and
Castro-Romero argue “Zacateco and Tecuexe forces led by Tenamxtle and Citlacotl, with their

Caxcanforces successfully drove the Spanish back in the Mixton War in 1541 and 1542

™ José Manuel Azcona Pastor, Possible Paradises: Basque emigration to Latin America (Reno: University of
Nebraska Press, 2004), 35-38. “The discovery mission to the north of Nueva Espafia, begun in 1529, was supervised
by [Bizkaiyan] Nufio de Guzman, the most ruthless of the Mexican conquistadors ... Juan de Tolosa, the brothers
Cristobal and Juan de Ofiate, Juan de Villalba from Tasteiz, Domingo de Arteaga, Jerénimo de Orozco were among
the troops that made up the expedition.” Guzman met stiff resistances by numerous tribal sovereigns of the north. A
series of battles and wars ensued for decades, known as the ‘Northern Wars’ and the ‘Wars of Blood and Fire.’

"™ Enrique Gilbert-Michael Maestas and Daniel Castro-Romero, Editors, Ndé: Anthropological Report on the
Cuelcahén Ndé: Lipan Apache of Texas, 2004 ©, 62.
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Between 1520 and 1540, the subjugation of the Nahua in the Valley of Mexico, by way of
important alliances forged between Herndn Cortés, his military officers and the Tlaxcalteca
military and civil elites, opened up the possibility for expanding into the lands between the Rio
Grande River, the Conchos River, the Sierras and the Gulf Coast—and to the northwest, beyond

the Rockies.

The Spanish were ill-equipped to stop or combat the traditions, desires, and aspirations of
peoples who had established ancient, and wide-reaching economic alliances—deep into the lands
considered customary to the Tlaxcalan and other important Nahua peoples. All the while, the
colonizers were forging their own system of kinship with Indigenous nobles. More destabilizing
to the colonizers and settlers was the gendered relationships upon which many Indigenous
alliances were built. Gender, status, kinship, ceremony, spiritual and the erotic had equally
important places in the daily lives and rituals of Indigenous societies, clans, and band
governance. Flexibilities of gender, kinship, sexuality and the construction of important so-
called “fictive’ relationships provided many women, men, youth, elders, and medicine people the
additional legitimate spheres of bi-sexual, transsexual, and homosexual spaces to draw upon for

knowledge, history, strength, and power.”

Differently known and articulated spaces of Indigenous autonomy and power blurred the
superficially constructed, and imposed binaries which fixed distinctions and contained identities

as legal and scientific facts. In colonial European thought only dual spheres of power were

"8 See generally, Sue-Ellen Jacobs, Wesley Thomas, and Sabine Lang, Two-Spirit People: Native American Gender
Identity, Sexuality, and Spirituality (Urbana: University of Illinois Press, 1997); Walter L. Williams, The Spirit and
the Flesh: Sexual Diversity in American Indian Culture (Boston: Beacon Press, 1992); Will Roscoe, Changing
Ones: Third and Fourth Genders in Native North America (New York: St. Martin’s Press, 1998); Sabine Lang,
Men as Women, Women as Men: Changing Gender in Native American Cultures (Austin: University of Texas
Press, 1998).
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legitimated by elites. This was actively regenerated as a tool to impose social control, order, and
concrete categories of subjects and to justify the domination by elites over the common
peoples—as if these were monolithic and coherent. In the European-imposed dual system, one
‘traditionally’ dominates over the other, and the dominant extracts energy and the life-force from
the submissive.”” Indigenous peoples continuously challenged (and challenge) these excessive

and inappropriate notions of power.

Ndé Buffalo Hunters and Matrilineal Social Networks

Maestas and Castro-Romero inform us that prior to 1541, the “Ndé buffalo hunter origins
(reported as ‘Querecho’, ‘vaquero’, and ‘Apache’ by Spanish envoys) were embedded in a
buffalo hunting tradition that sustained a great many North American Indigenous groups for over
11,000 years.”’® When the Spanish fought to expand the boundaries of New Spain into the Rio
Grande, Conchos, and mountainous regions of the Sierra Madres and Rockies, they entered into
a vast complex of social, religious, economic and political alliances rooted in overlapping
customary landscapes of Ndé, Pueblo and Plains peoples. 1450-1700 was an important period
for Ndé buffalo hunters in the eastern foothills of New Mexico and adjacent Southern Plains of

the Texas Panhandle. Ndé presences throughout the Southwest—and penetrating further south

7 See generally, Walter L. Williams, The Spirit and the Flesh: Sexual Diversity in American Indian Culture
(Boston: Beacon Press, 1986); Sue-Ellen Jacobs, Wesley Thomas, and Sabine Lang, eds., Two-Spirit People:
Native American Gender ldentity, Sexuality, and Spirituality (Urbana and Chicago: University of Illinois Press,
1997); Sabine Lang, trans. John L. Vantine, Men as Women, Women as Men: Changing Gender in Native American
Cultures (Austin: University of Texas Press, 1998);

8 Maestas et.al, Ibid, 59; For a close reading of geographic, linguistic, ethnographic, archaeological, population
“receiving ends” and “revised model of Athapaskan migrations” considerations of Apachean histories, See also R.
G. Matson and Martin P. R. Magne, Athapaskan Migrations: The Archaeology of Eagle Lake, British Columbia
(Tucson: University of Arizona Press, 2007), 131-155.
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into Mexico’s mountains of Chihuahua, Nuevo Ledn, Durango and Coahuila, disturbs the
traditional archaeological ‘entry point’ of ‘the Apaches’ into the U.S. Southwest and Mexican
Northwest. Maestas and Castro-Romero argue that re-interpreting the Ndé presence in the trade
network with Pueblo, Nahua, Uto-Aztekan peoples “has a number of important implications for
understanding the political economic scene that Coronado stepped into in 1541 in which Ndé
(Apache) buffalo hunters in Texas had stronger ties to the Pueblo World, than to the world of

Caddoan Plains Villages.”79

Although generally, Ndé were not overtly hostile to Spanish colonials prior to 1609, and
had various histories, across numerous clans and bands, of peaceful agreements with Europeans
and other immigrant peoples in their homelands, scholars agree that Europeans could not force
the Ndé into slavery, repartamientos, pueblos, missions, or establecimientos—without tension,
friction and violence, unless the Ndé could self-determine the terms of their settlement.®
Additionally, Ndé were unwilling to be removed or to be displaced from their homelands by
settler populations demanding that the Ndé conform to a settled life way which prohibited their
economic practices and social beliefs and which constrained them from movement to the lands
and sacred sites of their ancestors. The Ndé perceived the colonists and settlers who used

physical violence, manipulation and coercion as a menace.

The Ndé peoples expanded the numbers of allied peoples in the north based on
intermarriages, accords, and agreements with other peoples across the northern mountains,
plains, desert and coastal regions. Ndé were, in fact, many peoples who aligned loosely across

languages, and connected by histories, religious beliefs, social customs, compatible world-views,

" Maestas et al., Ibid.,

8 See generally, Matthews, Ibid.,
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and overlapping land-bases. These were undoubtedly influenced by their knowledges and

associations with the lands for millennia.®*

The early Spaniard and Basque colonizers who entered the north homogenized all
resistant Indigenous bison hunting and horse peoples into two broad categories, identifying them
as ‘good’ or ‘bad,” and ‘with us’ or ‘against us.” The use of Indigenous armies, scouts, and
rangers—as crusaders for the cause of colonization and development—was a key component in
stratifying the Indigenous peoples, pitting them against one another, and constructing a social
climate of fear against ‘rulers’ and ‘enemies.” As an example, the Tlaxcaltecas nobleza were
awarded privileges for their cooperation in the overthrow of Indigenous polities in all the
northern colonies. The Nahua noble women were accorded specific titles and ranks in the upper
echelon of colonial society, and were granted slaves. Those who did not resist conversion to
Catholicism negotiated certain institutions to modify their racial, religious and economic class

identities on paper, such as through Church documents.

The Spaniards, entering into Ndé social, economic and political terrains, were culturally
indoctrinated, through the systems of a stratified, colonial society, to view the Indigenous people
as inferior and conquerable, to be incorporated into society as laborers for the profit of
enlightened and reasonable people.?? The military envoys, settlers and friars, deployed by the
functionaries of the Vice-Royalty molded identities of ‘good and evil’, ‘productive and

uncivilized’ by the fusing religion, science and laws of just war—a militaristic policy emanating

8 Forbes, Ibid., xiii-xxv.

% See generally, David J. Weber, Barbaros: Spaniards and Their Savages in the Age of Enlightenment (New
Haven: Yale University Press, 2005).
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from the courtrooms of 14™ century Catholic Popes, and constructed on the pillars of ideologies

of supremacy over new lands, ‘heathens’ and ‘infidels.”®

Europeans were both fascinated and repelled by the fluidities of Indigenous peoples’
gendered identities and sexual relations. They were both confused by and yet at the same time
caught up in the diversity of rituals, laws, and protocol which was required to participate in
social exchange with Indigenous peoples. At times the Europeans were very willing to adapt to,
modify their behaviors and learn the necessary skills to reciprocate mutual aid which was
expected by most Indigenous peoples as a matter of respect. Indigenous peoples’
interdependence and simultaneous autonomy gained many European males’ respect, and just as

often confounded and terrified them.

The spread of Franciscan theocracies across the mining territories of the Camino de la
Plata reinforced the ideology of Christian male superiority over the Indigenous ‘heath’ gods and
bodies. Franciscan friars loathed the influence of Indigenous peoples’ sexual freedoms on the
Spanish, and were horrified by the levels of violence—severe assaults, mutilations, and
murder—which accompanied the Basque-Spanish sexual subjugation of Indigenous people.” &
In 1582, Diego Pérez de Luxan, set out with José de Espejo’s expedition to assist Catholic friar
Fray Bernardino Beltran, who had been searching for missing friars around the confluences of

the Rio Grande, Conchos and Pecos rivers.®> Although this expedition lasted only ten months

(November 10, 1582 to September 10, 1583) the detailed descriptions of the events which

% See generally, Robert Williams, Ibid.,

# Ramén A. Gutiérrez, When Jesus Came, the Corn Mothers Went Away: Marriage, Sexuality, and Power in New
Mexico, 1500-1846 (Stanford: Stanford University Press, 1991), 48-51.

8 See “Espejo, Antonio de,” Handbook of Texas Online, s.v. "
http://www.tshaonline.org/handbook/online/articles/EE/fes3.html (accessed September 13, 2009).
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transpired near Ndé buffalo camps—provided an essential resource for future Spanish

reconnaissance related to mining.

In the vicinity of Acoma Pueblo, Espejo wrote about people he would identify as
“Querecho” who he labels as “warlike.”® The lenses of the colonial Espejo, and his militarized
observation becomes a pivotal moment in the Spanish accounts of the ‘warlike” mountain
dwelling traders, who would eventually be identified, in the 17" century as ‘Apaches.” The
Espejo journal entry, which situated the Ndé buffalo society in the nexus of Pueblo trade
networks, amplified the European’s perception that the lands and the resources were already
under the control of a powerful complex of strong peoples. They had broad and deep social,
economic and political relationships, based in an economic system which did not involve the
exchange of money. Rather, the Indigenous system was based on relationships, reciprocity and
the political economies of a clan, family and women with status. Status had a value, and was
transferable in multiple ways, and equally important in the larger goals of maintaining
relationships with buffalo, deer, sacred stones, and sacred plants. WWomen, the core focus of Ndé
identity, creation stories, and organization—were the key in obtaining, keeping and transferring

clan status upon new members of the group.

Historian Donald E. Chipman notes that the role of Diego Pérez de Luxan was
“invaluable” due to the details he provided for future expeditions and reconnaissance that would
follow the Espejo expedition, in search of gold, silver, minerals and gemstones. “The Espejo
expedition left San Bartolomé on November 10, 1582, and was in the field for ten months.

During that time Pérez de Luxan recorded the day-by-day progress of the Spaniards. His journal

8 As quoted in Maestas et al. Ibid., 63.
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is invaluable for its detailed ethnographic information and observations on the landscape of New
Mexico and Texas.”®’

In 1581, Fray Agustin Rodriguez organized an expedition along the Rio Grande River,
(near present-day Ojinaga, Chihuahua and Presidio, Texas). Co-led by Commander Francisco
Sanchez Chamuscado, and chronicled by Hernan Gallegos, one day the group came upon a large
settlement with many horns strewn about the area. This was a food processing camp of hunters.
All along the river, according to the field report, Indigenous peoples presented the Spanish with
offerings for exchange and/or as gifts, such as “macaw feather headdresses.”®® However, in
their search for mineral ores to the north (“brought to the Pueblos by buffalo hunters who lived
in tipis and traded with the Pueblos™) the Spaniards had difficulty obtaining guides to lead them
to the mountain peoples due to “a fear of the enemies™ and “their fear of the buffalo hunters.”®®

According to the report, “over 400 warriors” of the mountain-plains buffalo hunters, when

approached by the Spaniards, challenged them.*

What is likely is that the Ndé, who participated in extensive networks, had prior
knowledge of the Spaniard’s questions in regards to the mineral ores they brazenly sought to
acquire, and were scrupulous in doubting the Spaniards’ false claim of ‘friendship.” In 1581,
Pérez de Luxan viewed and recorded the ‘Querecho’ mountain peoples as a substantial political

and military obstacle and threat to Spanish expansion northward and the opening up of mining

8 Handbook of Texas Online, s.v. http://www.tshaonline.org/handbook/online/articles/PP/fpe84.html (accessed
September 13, 2009). While Chipman elevates reconnaissance against Indigenous Peoples to “ethnography,” he is
less generous with Indigenous Peoples, who remain invisible and nominal actors.

8 pgrez de Luxan, as quoted in Maestas et al. Ibid., 67.
% |bid.,
* Ibid.,
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and ranching enterprises along the Rio Grande River-Concho River-Pecos River confluence and
watersheds.” Maestas and Castro-Romero posit, “This encounter marked a significant change in
relations between buffalo hunters and Spanish explorers south of the Canadian River.” %

By 1584, Baltasar de Obregdn, who had studied and analyzed reports such as these,
wrote his version of the discovery and colonization of New Mexico. The term ‘vaquero’,
meaning ‘mounted on horseback’, was used by Obregdn as a description of the mountain hunter
‘warlike’ societies with extensive political influence and tactical control over the Northern
provinces. Clearly, by 1584, the Ndé had deeply incorporated the horse into all aspects of daily
life. Bustamante summarized this from the September 1581 Chamuscado expedition along the
Pecos River, as follows, “At the end of this distance they saw a column of smoke and marched
toward it, discovering a rancheria of vaquero Indians having over five hundred huts and tents of
tanned cowhide almost like those of Castile.”®

Around 1590 and 1600, Spanish reconnaissance and colonization expeditions revealed
patterns of a large mounted Ndé buffalo society, located all along the mountains throughout the
southern plains, and expanding further into customary areas of Nahua peoples to the south. This
corresponded with maps of the period, situating hunters, with bow, arrows, and tipis along and
on the mountain corridors throughout the province. Through the eyes of expedition—a Western
blend of man-hunting, reconnaissance, and resource speculation—the Ndé were perceived as a

risk to expansion. From the perspectives of Indigenous peoples, it is more likely that the Ndé

considered the Spaniards as nuisances, untrustworthy and most likely as subordinates, given the

°! Today, this area today encompasses New Mexico, Texas, Chihuahua, Nuevo Leon, Coahuila and Tamaulipas.
% Maestas et al. 1bid., 68.

% Maestas, et al., Ibid.
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fact that many expeditions were often occupied by the search for the lost, wandering, hungry,
thirsty, or dying.*

Nde, like other groups seeking opportunities to alleviate the pressures of uncertainty,
clearly saw the Spanish and their materials and skills as opportunities. For, although there were
clear signs that Spanish were viewing Ndé peoples as Apaches’, ‘vaqueros’ and ‘Querechos’
and preparing for intensified use of force to gain control over areas considered a priority for
silver extraction, there are not as many indicators handed down to us which demonstrated that
the Ndé perceived the Spanish and other Europeans in their terrains as anything more than
unsure wanderers at worst, and potential traders at best.*®

The political and economic use of the “enemy” signaled that the Ndé were challenging
Spanish plans to expropriate the mining and indigenous labor of the region. This may be best
understood situated in the context of a very active, continent-wide trade which Indigenous
developed. The penetration of the French and Spanish fur and arms traders into these spheres in
the trans Tejas-Louisiana-Mississippi and trans Tejas-Nueva Viscaya-Nuevo Leon networks
introduced different practices and behaviors of property, ownership and possession and gender,
class and sexuality causing a multitude of tensions between the two groups.*® As Julianna Barr

posits, “The often contentious tenor of relations encouraged Europeans and Indians to evaluate

% Maestas et al., Ibid., 92.

% Ndé/Lipan Apaches are interchangeably referred to as “Querechos, Escanjaques, Vaqueros, Llaneros, Natagés,
Faroanes, and Lipanes; See Carlos Manuel Valdés, La Gente del Mezquite: Los Némadas del Noreste en la Colonia,
Historia de los Pueblos Indigenas de México (Mexico: Instituto Nacional Indigenista y el Centro de Investigaciones
y Estudios Superiores en Antropologia Social, 1995), 105, 114, 123.

% See generally, Sylvia Van Kirk, Many Tender Ties: Women in Fur-Trade Society, 1670-1870 (Norman:
University of Oklahoma Press, 1980); Robbie Ethridge and Sheri M. Shuck-Hall, eds., Mapping the Mississippian
Shatter Zone: The Colonial Indian Slave Trade and Regional Instability in the American South (Lincoln:
University of Nebraska Press, 2009); Susan Sleeper-Smith, Rethinking the Fur Trade Cultures of Exchange in an
Atlantic World (Lincoln: University of Nebraska Press, 2009); and Carl J. Ekberg, Stealing Indian Women: Native
Slavery in the Illinois Country (Urbana: University of Illinois Press, 2007).
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one another by visible dispositions, postures, and actions. In fact, transmissions of meaning were
often made more powerful through visible demonstrations than through verbal declarations that
could prove false, be misunderstood, or remain incomprehensible. ... The Apache expletive
‘mouth of the enemy!” suggests the associations they made between enmity, speech, and lies.”®’
The Spanish will to control sectors of the continent which hugged the silver veins
between Zacatecas, Santa Fe and Colorado, collided against the Ndé to organize allied and
dominant forces through which to exert control over the political economy of hunter-fur-tanner-
textile-corn-turquoise trade in the southern plains and northern Mexico. At the same time the
Spanish were entering Ndé trade domains in New Mexico, Tejas, Nuevo Ledn and Nueva
Vizcaya, the Ndé were also consolidating networks between clans, bands and trading partners,
though these formations were never absolute or based in a homogenous or hegemonic ‘Ndé’
control. Barr suggests that the political economies of the fur-arms trade were formed by
numerous important groups, such as the Caddos, Wichitas, and Comanches, as well as
Tonkawas, Karankawas, and Coahuiltecos, and numerous relocated Indigenous poblador
populations, such as the all-important Tlaxcaltecas. “The exigencies of daily life in south-central
Texas—a world fundamentally shaped by the regular occurrence of epidemic diseases and
Apache raiders—Iled Spanish and Indian peoples to join forces for survival and defense
beginning in the 1720s. Mission-presidio complexes provided the locus of such alliances.”*®
Although there was no one typical social and political configuration between the Indigenous with

their Spanish ‘allies’, economic, climate and nutritional needs pushed both groups into non-

traditional alliances throughout Spanish institutional outposts in southern Tejas and the seamless

% Barr, Ibid., 12.

% Barr, Ibid., 119.
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reach of the Apaches into their customary hunting grounds in occupied northern Mexico.
Christian conversion, farming, ranching, and military defense were interwoven facets of early
settler complexes on the Tejas coastal ranges.

Not to romanticize or homogenize the diverse forms of Indigenous ritual human
exchange, | want to offer a context for human exchanges in southern Tejas lands (lands
traditionally occupied by Caddo, Wichita, Comanche, Hasinai, Karankawa, Payaya, Xarame,
Pamaya, Lipan and Mescalero), and challenge as under theorized what would be interpreted by
Europeans as ‘captive taking.” Indigenous peoples did construct highly ritualized human
exchange practices, and there is no single model typifying the wide variations across
communities. Generalizing is always risky, and presents its own set of problems. Certainly,
there were both positive and negative effects for those gaining new members into their group and
those peoples entering new kinship and/or servitude relationships. In Ndé cultures, both
circumstances, and a variety of others, occurred and oral histories of these continue to exist in
our contemporary communities. There was a distinct social hierarchy in the human exchange/
ritual-exchange network. Not all individuals and groups had the same or even had any decision-
making authority to accept or refuse the exchange systems. Certainly, Indigenous peoples
exerted their own systems of status, honor, and power for a productive exchange to be brought to
their extended clans. The group sending and the group receiving were not the only ones
negotiating the relationship. The peoples being ‘exchanged’ were not mute, nor without their
own motivations. Indigenous women, who traditionally maintained certain spheres of autonomy
and authority in their respective gendered domains in Indigenous societies, contributed to the
discussions, terms and agreements made which elevated their status as ones who carried power

to influence. The persons moving between multiple Indigenous groups—who in Texas and

101



northeastern Mexico were the dominant groups—acted as key communicators, traders, and
negotiators, and often exercised personal autonomy over her/his own person.

This autonomy of Indigenous peoples, and women specifically continued to play a large
role in the social relations between Indigenous and European males, economic exchange between
the two groups, and political negotiations and peace settlements well into the first century of
European contact.”  As the millennia long inter-exchange of knowledges between Indigenous
populations was mobilized through Indigenous women'’s social spheres and domains, so were
their knowledges and influence exerted by powerful males and females, Indigenous and
European, at numerous points along the way which paved the way to economic reconfigurations
which dramatically altered the power relationships.

For the Indigenous peoples, the necessary exchanges—or movements—of humans
between groups could, at critical times, alleviate the pressures of a subsistence way of life and
harsh uncertainties which increasingly defined lifeways within a world-system of European
driven mining systems. The dynamics of inter-Indigenous and transcontinental exchanges
manifested complex and well-worn crossroads disseminating diverse foods, textiles, precious
stones, minerals, medicines, and divine knowledges.'*

While European gendered behaviors cannot be oversimplified or generalized, there is no
doubt among feminist historians that Europeans were well-indoctrinated in institutions and

systems of social control (theocracy, patriarchy, hierocracy, ethnocentricism) and these strongly

%9 Kirk, “Chapter 2: The Custom of the Country,” 28-52 and “Chapter 4: Women in Between,” 75-94; Lockhart,
Ibid., “Chapter 5: Land and Living,” 141-202; Carrasco, Ibid., “Chapter 3: Indian-Spanish Marriages in the First
Century,” 87-103.

100 Eorbes, Ibid.,

102



influenced trading norms which they injected into Indigenous domains.'®* Over time gendered
forms of violence and technologies of the global slave trade introduced through the French and
English throughout the Mississippi, radically altered the economic exchanges and relationships
between Spanish and Ndé. Indigenous women’s roles as decision-makers and persons in their
own right, related to their economies have been eclipsed in the Western histories of the Ndé,
which maintain the historical blur of Ndé as raiders, not traders and as ruthless killers, and not
violated peoples. European trading practices and human comodification disrupted the roles of
Indigenous women within their societies and clan systems, and disrupted Indigenous women’s
traditional access to spaces between groups where women could slip into wedges and
compartments of other societies in order to access desired Indigenous markets.  One dynamic
which is rarely noted is the fact that in southern Texas many Indigenous peoples were favorable
to the Ndé, in fact, they were intimately connected to their trade economies, and in their kinship
circles.’® Not only were the Ndé fierce about protecting their families and clans, they were also

deeply protective—as were most if not all groups— over their trade and kinship allies. Thus, the

191 Julia Tufion Pablos, Women in Mexico: A Past Unveiled (Austin: University of Texas Press, 1999), 13-44;
Veronica Vasquez Garcia, “Chapter 7: Native Women in Mexico and Canada,” in Women and the Colonial Gaze,
eds., Tamara L. Hunt and Micheline R. Lessard (New York: Palgrave, 2002), 91-93; Susan Kellogg, Law and the
Transformation of Aztec Culture, 1500-1700 (Norman: University of Oklahoma Press, 1995); Susan Kellog,
“Chapter 3: Colliding Worlds: Indigenous Women, Conquest, and Colonialism,” in Weaving the Past: A History of
Latin America’s Indigenous Women from the Prehispanic Period to the Present (Oxford: Oxford University Press,
2005), 53-89; Sylvia Van Kirk, “The Custom of the Country”: An Examination of Fur Trade Marriage Practices,” in
Rethinking the Fur Trade: Cultures of Exchange in an Atlantic World, ed., Susan Sleeper-Smith (Lincoln:
University of Nebraska Press, 2009), 481-518; Susan Sleeper-Smith, “Women, Kin, and Catholicism: New
Perspectives on the Fur Trade,” Ibid., 443-481,;

192 Enrique Gilbert-Michael Maestas, “Culture and History of Native American Peoples of South Texas,” (PhD diss.,
University of Texas at Austin, 2003), 366- 406; For primary source analysis calling attention to the ‘mitote’, a
kinship practice of southern Texas, Coahuila, and Nuevo Leon Ndé peoples which was commonly practiced to forge
inter-marriage alliances among compatible groups across linguistic differences, and cross-referenced with
‘enemigos’ see Sara Ortelli, “Del Discurso Oficial a Las Fuentes Judiciales: El Enemigo y El Proceso de Mestizaje
en El Norte Novohispano Tardocolonial,” Memoria Americana, Vol. 13, 2005, 57; See also, Dawn A. J. Alexander,
et. al, “Reassessing Cultural Extinction: Change and Survival at Mission San Juan Capistrano, Texas, (College
Station: Center for Ecological Archaeology, Texas A & M University, 2001), 21; Journal of South Texas, Volume
17, Spring 2004, 44-45; Ibid., Fall 2004, 12.
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Ndé’s firm need to control the modes of trade across many Indigenous peoples’ in southern Tejas
and northern Mexico was in connection to a larger community of Indigenous families who lived
seasonally on the dried and storable buffalo meat and the well-tanned hides (two crucial items of
survival and trade) which the Ndé supplied to numerous allies. The protein factor and
Indigenous peoples’ millennia-long dietary requirements for animal proteins, (especially among
blood-type O groups) and women’s knowledges of the medicinal and nutritional benefits of
game meats—were crucial factors of Ndé kinship networks. Maintaining connections with Ndé
trading circles (which provided corn and other essential grains and seeds, textiles, pottery,
turquoise and other sacred stones; medicinals, peltry, and adornments) provided traction to
numerous complimentary groups. The survival of such relationships, from the Ndé perspective,
was necessary and productive for Ndé prosperity. The myth of Ndé isolationism, individualism,
and stark factionalism goes against the community-based kinship patterns which prevail across
Ndé trade and activity centers. Indigenous relationships strengthened the pulse of Indigenous
survivance, even when some groups were, as Barr argues, “integrat[ing] part-time residence at
missions.” For ranging Ndé, the fact that certain allied peoples entered the missions
seasonally, advantaged their resource networks when the missions provided families provisions,
and in some ways alleviated the labor of Ndé to provide so many groups with food.

When the missions did not make resources available to peoples, this caused many
Indigenous peoples to abandon them—often in anger—and to revert once again to independent
ranging, and to re-link their affiliations with Ndé buffalo and deer hunters. Indigenous peoples
entering into the missions in southern Tejas maximized available resources, and burning bridges

was not favorable to survival. Barr explains,

103 Barr, Ibid., 119.
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Over the middle years of the eighteenth century, Coahuilteco-, Tonkawa-, and

Karankawa-speaking peoples incorporated the sites of Spanish missions into an

old pattern of subsistence, seasonal migration, settlement, and alliance. Indian

families sought a semi-sedentary encampment where they could gather to acquire

food, shelter, and defense. ... These gatherings also offered the opportunity for

courtship and intermarriage that extended economic and political relations into the

realm of kinship.***
Disappointingly, many Indigenous peoples—not just the Ndé—came to view the promises made
by the missionaries for crucial food supplements, blankets, and other materials at different
seasons as unreliable and manipulative. Indigenous peoples viewed the lack of consistency by
the missionaries as disrespectful, dishonoring, and cruel. As they configured the social
landscape of encroaching settlers, farmers, ranchers, and miners—and the increasing violence
used against Indigenous families inside the missions, many Indigenous peoples became
‘apostates’—those who abandoned the Christian path—and re-joined the independent path of
Indigenous peoples who learned, like Ndé, that the Europeans played by different rules. Thus,
enemies and ‘Apaches’ in the Tejas-Coahuila-Nuevo Ledn region came to embody multiple
kinship groups within the extended economic circuits of Ndé peoples.

The implantation of commodified human exchange systems in the intersecting fur-trade
and the arms-trade involved numerous sites in traditional Indigenous spaces, and many of the
sites established by the Europeans, from Indigenous peoples’ perspectives, were incorporated
into Indigenous peoples’ circuits and Indigenized, as explained above. European slavery—and
the escalation of armed violence to incorporate larger numbers of Indigenous captives into the
fur-trade and arm-trade in Tejas injected violent gendered and sexual structures into the

Indigenous pre-capitalist human exchange systems. This was critical to the erosion of trade and

social relationships between all groups. The scale of conflict, tension and violence which arose

10% 1hid., 119-120.
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between Indigenous and Europeans in southern and western Texas, Coahuila, Nuevo Ledn and
Nueva Vizcaya, are signs of the supplantation of Indigenous kinship systems with European
masculine systems of social control and technologies of force—such as arms.’® Rising conflicts
took hold between Indigenous peoples, and force exerted by both European and Indigenous
males against Indigenous females worked to erode relations. This is an area which we are now
forming a much more solid picture, based on research of primary documents related to northern
Mexico and Texas.’® It is explicit in both the Spanish and French colonization projects that the
intent to exploit the fur, minerals and labor of the Indigenous peoples and their lands, and the
privileged gendered status of males enabled them more generally to manipulate the structure of
the global economic system of human traffic which was exercised through the employment of
many single males by male authorities positioned in governments, private benefactors, the

clergy, and merchants.*®’

105 For an analysis of the introduction of arms into the southern fur trade, see John E. Worth, “Razing Florida: The
Indian Slave Trade and the Devastation of Spanish Florida, 1659-1715,” in Mapping the Mississippian Shatter Zone:
The Colonial Indian Slave Trade and Regional Instability in the American South, Eds., Robbie Ethridge and Sheri
M. Shuck-Hall (Lincoln: University of Nebraska Press, 2009), 295-311.

196 See Valentina Garza Martinez and Juan Manuel Pérez Zevallos, Diego Chillo: Proceso en el Real de Mazapil
contra Diego de Montemayor, Indio Catujan Acusado de Rebelde y Criminal, 1664 (Mazapil, Zacatecas: Centro de
Investigaciones y Estudios Superiores en Antropologia Social Municipio de Mazapil, Zacatecas y Archivo Histérico
del Estado de San Luis Potosi, 2008); Barr, Ibid., “Chapter Four: Negotiating Fear with Violence: Apaches and
Spaniards at Midcentury,” 159-195; Elisabeth Butzer, Historia Social de Una Comunidad Tlaxcalteca: San Miguel
de Aguayo (Bustamante, N.L.) 1686-1820 (Saltillo, Coahuila, México: D. R. Archivo Municipal de Saltillo, 2001).

97 v/an Kirk, Ibid.,; See also Susan Kellogg, Law and the Transformation of Aztec Culture, 1500-1700, (Normal:
University of Oklahoma Press, 1995); Martha Rodriguez, Historias de Resistencia y Extermino, Historia de los
Pueblos Indigenas de México (Mexico: Instituto Nacional Indigenista y el Centro de Investigaciones y Estudios
Superiores en Antropologia Social, 1995); Sergio Antonio Corona Paez, Apuntes Sobre la Educacion Jesuita en La
Laguna: 1594-2007 (Torredn, Coahuila, Mexico: Universidad IberoAmericana, 2008); Jorge Chapa, “The Political
Economy of Labor Relations in the Silver Mines of Colonial Mexico,” Institute for the Study of Social Change,
(Berkeley: University of California, 1978); Valentina Garza Martinez y Juan Manuel Pérez Zevallos, Libro del
Cabildo de la Villa de Santiago del Saltillo: 1578-1655 (Mexico: Centro de Investigaciones y Estudios Superiores
en Antropologia Social, Archivo General de la Nacion, Archivo Municipal de Saltillo, 2002); Carlos Manuel Valdés,
Sociedad y Delincuencia en al Saltillo Colonial (Saltillo: Archivo Municipal de Saltillo, 2002).
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Between 1519 to 1700, a large number of the immigrating and heterogeneous populations
from Spain into Mexico (New Spain) were single males.'®® Males migrating from Spain to New
Spain functioned as conquistadors, administrators, soldiers, missionaries, merchants,
craftpersons, bonded servants, and slaves key within the colonial administration. Spain’s rise
from the peripheries of Europe’s economies in medieval Europe to a mercantilist empire was the
direct result of silver and diverse mineral loads (semi- and precious stones) discovered in the
highland plateaus and arid mountains of northern regions controlled by hundreds of Indigenous
clans, bands, and societies.’® And, although the majority of European immigrants to the
Viceroyalty of New Spain (Mexico) settled in Mexico City, and a significant number of that
group emigrated to the more established mining urban mining centers of Aguascalientes and
Zacatecas— it was the Basque and their Indigenous allies—the Tlaxcaltecas, Tarascans and
Otomi’s—who maintained dominance as a privileged group of settlers (pobladores), armed
troops (presidarios), mineros (mine title owners), and hacendados (large cattle-farming
operators) in the north. It was these groups who carved out legal agreements, contracts,
negotiations (land grants, hidalgos, merceds, reales) to colonize the north, and it was largely
through Indigenous and Basque institutions that a variety of gendered systems violated and

marginalized fiercely independent highlander peoples.

198 See P. M. G. Harris, The History of Human Populations, Volume I11: Migration, Urbanization, and Structure
Change (Westport: Praeger, 2001), “slaves/slaving” 114, 117, 118-119, “transporting/marketing,” 95, 114, 117-119,
121-122, 151-155; “Spanish America,” 95-101, 419-424, 435, 499; P. M. G. Harris, The History of Human
Populations, Volume I: Forms of Growth and Decline (Westport: Praeger, 2001), “Central Mexico,” 132;
“Southwest Zacatecas,” 105, 109, 110, “Mexico City” 298, 300; “Texas” 52, 58, 61 n. 8, 334; John E. Kicza, “The
Great Families of Mexico: Elite Maintenance and Business Practices in Late Colonial Mexico City,” The Hispanic
American Historical Review, Vol. 62, No. 3 (Aug., 1982), 429-457.

199 See generally, David J. Robinson, Migration in Colonial Spanish America (Cambridge: Cambridge University
Press, 1990); P.M.G. Harris, The History of Human Populations: Volume I, Forms of Growth and Decline,
“Chapter 4: “Other Striking but General G-Based Trends: ‘Demographic Disaster’ and ‘Population Explosion’ in
Latin America, the Caribbean, and Oceania” (Westport: Praeger, 2001).
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As Basque, Tlaxcalteca and their allies spread the doctrines of Spanish racial ideologies
among the resistant Indigenous in Tejas, Nueva Vizcaya, Nuevo Leon, the Indigenous peoples
who they designated as ‘enemies’ eventually came to consider them a single group—
‘Espafioles’—which was a class designation of citizenship/allegiance, not race. The Basque-
Spanish and Indigenous alliances in the northern ‘tierra de guerra’ was, to replace—to the extent
possible and desirable—the Indigenous social fabric with a Spanish-Christian hierarchical
system which privileged Spanish-Basque and Tlaxcalteca legal authority, land-tenure, and
seniority.

Although there were significant inter-marriages between Spanish-Basques and
Indigenous noble women, and significant inter-mixing (through kinship and ‘fictive’ kinship
alliances) between many populations, Ndé peoples, like other resistant groups, were nevertheless
constructed as an essentialized type of Indigenous peoples. To the Ndé, their own gendered
forms of steering control over kinship and exchange systems were shaped by both women and
men, through matrilocal and matrilineal-patrilineal ancestral histories, and with centuries of
experience and memory which was anything but eradicated, despite European attempts to
overtake and to supplant those forms. Spanish racial ideologies (la sistema de castas) in
southern Texas and northeastern Mexico did not replace or subsume Ndé, other independent
peoples’ (those not ‘reduced’ in missions), and Tlaxcalteca peoples’ Indigenous institutions of
clan, band, and kinship. In fact, in certain cases, just the opposite occurred, as Barr argues,

Because Spaniards never enjoyed such power in Texas, such a language of

hierarchy rarely emerged outside of civil proceedings within its central town of

San Antonio de Béxar. It was not that Spaniards did not think in racial terms, but

they could rarely act upon them. The only Indians who fell into Spanish

racialized caste systems meant to structure rank and order were those individuals
who became a part of Spanish society. **°

119 Barr, Ibid., 10.
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Thus the terminology to classify Ndé as indios barbaros and indios enemigos (collapsing all
genders into one category—male) was chiseled from legal and political discourse in the upper
echelons of Spanish royal administration.

On the ground, Nde in southern Texas and northern Mexico negotiated as independent
polities, and when necessary to their objectives, they destroyed Spanish institutions which they
deemed as a threat against life itself, thus in turn releasing sites from the ill-fit of Spanish
authoritarian models, and re-mobilizing more flexible gender systems which allowed the
incorporation of compatible peoples back into their kinship and trade domains. These patterns of
Ndé—in southern Texas and northern Mexico—of releasing sites of conquest back to sites of
diyin (an Ndé concept of spiritual autonomy and ‘power’) opened up means for the Ndé to re-
claim their domains, while once again opening up possibilities for Ndé gender and relationships
to have the advantage in areas removed of missions and presidios.

It is important to recognize that Ndé women’s needs to have more control over local
resources and kinship networks, as women who had a long history of complementary leadership
responsibilities of their clans, was a requisite of maintaining her desires for the protein sources,
the mobile and more autonomous way of life, and dryland farming practices of her

111

foremothers.”" Barr’s close reading of primary documents exemplifies a more nuanced analysis

of these meanings.

1 R, G. Matson and Martin P.R. Magne, Athapaskan Migrations: The Archaeology of Eagle Lake, British
Columbia (Tucson: University of Arizona Press, 2007), 132-155. “”Prior to the introduction of the horse in the late
1600s, the hunting area of the Plains agriculturalists must have been limited. Thus, the AD 1300 contraction left by
the eastern flanks of the southern Rockies unused, which encouraged the Proto-Apacheans to travel down this
corridor to the southwest, perhaps from the Big Horn and Wind River area. Thus, we have a three-stage migration.
First was movement south and eastward onto and adaptation to the northern or northOcentral foothills and Plains.
The second stage positioned Athapaskans on the northern portion of the central Plains, so that when the late
thirteenth-century agricultural contraction occurred, the Proto-Apacheans were adjacent to the vacated area and
entered it. Finally, at the southern end of this area, part of this group moved west and became agricultural, while
others remained on the Plains—at least for a time (the Querechos), if not permanently (the Kiowa Apache).
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For Lipan Apaches, their mobile lifestyle kept inviolate their kin-based definitions

of gender and the accompanying social and political roles for men and women.

Though they traced their lineage bilaterally (through both parents), they organized

their family bands by matrilocal residence. In a sense, female-defined households

balanced male-defined raiding and hunting economies. The origin or emergence

myth for Lipan people sanctified this order in the story of a divine heroine,

Changing Woman, and her son, culture hero Killer of Enemies, who together

created the world.**?

The Ndé’s attempts to maintain balance among genders, ages, and clans recognized the dangers
which continually operated in their migrations—and the risks incurred when conflict arose and
the extended group splintered due to internal tensions. Thus, the navigation of lessons from the
sacred story of Changing Woman and Killer of Enemies (and his companion-brother, Child of
the Water) through the spiritual domain complimented the everyday physical challenges to
negotiate the bonds of intimate partnerships, the rearing of children, care of elders, feeding
families, and maintaining strong footings in extended kinship and trade economies necessary for
continued sustenance. Indigenous peoples had much to risk and to lose in the commodified
human exchange systems developed by European societies, and much to gain by maintaining
independence from these.

In the span of 150 years the Ndé shifted from a cautious trader, a sometime supporter, to
the captive slave and ‘enemy’ to the Spanish. This development was not absolute, nor
homogenous throughout all Ndé societies, bands, and clans across the immense expanse of Ndé
customary lands, and the variations are true reflections of the uneven ways in which the Spanish
silver mines, production, and slave economies affected Indigenous peoples in both global and
local spheres. Yet, it is quite clear that the international silver and slave economic systems

entailed the coercive and violent subjugation of northern peoples to the will of mercantile and

inhumane labor systems where gendered forms of violence and warfare, related to

Y2 garr, 1bid., 162.
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comodification of Indigenous peoples, imposed enormous casualties upon Indigenous societies
and populations.'*?

A factor which Euro-American histories neglect is the important roles which Indigenous
women took in developing and maintaining kinship and reciprocity systems across groups.
According to Barr, women played key roles as stewards of the movement of peoples into clans
and societies, and in guiding, approving and disapproving human exchanges between clans and
non Ndé groups.*** Ndé in particular had a huge stake in securing spiritual, physical, economic
and social well-being for their people whose clan identities were founded in relationships with a
primary deity, mountain spirits, and site-specific places connected to their histories in the land.
The Sierras and the Rockies had ‘since time immemorial’ been foundational to the development
of clan and kinship identities, and it was traditionally the women’s role to instruct the children
about their clan societies and identities. Indigenous peoples were disinclined to negate or to
efface their very identities embedded in whole ecologies which defined them as human beings
with autonomous will.

Unlike the artifice of the racial classification (sistema de casta), kinship was the base
structure of all social relations with the entire universe, time, memory, space, and place. Kinship
is a matrix of classification systems which holistically threads the histories of spirit, flora, fauna,

essential elements, minerals, matters, dream, visions, bonds, status and honor. Kinship was/is a

Bstanley J. Stein and Barbar H. Stein, Silver, Trade, and War: Spain and America in the Making of Early Modern
Europe (Baltimore: The Johns Hopkins University Press, 2000); Bakewell, Ibid., “Chapter 6: The Circumstances of
Mining.”; D. A. Brading and Harry E. Cross, “Colonial Silver Mining: Mexico and Peru,” The Hispanic American
Historical Review, Vol. 52, No. 4, (Nov., 1972), 545-579; D. A. Brading, “Mexican Silver-Mining in the Eighteenth
Century: The Revival of Zacatecas, The Hispanic American Historical Review, Vol. 50, No. 4, (Nov., 1970), 665-
681; Rafael Dobado and Gustavo A. Marrero, “Mining-Led Growth in Bourbon Mexico, the Role of the State, and
the Economic Cost of Independence,” The David Rockefeller Center for Latin American Studies: Working Papers
on Latin America, No. 06/07-1, at http://drclas.fas.harvard.edu (accessed January 27, 2010).

114 Barr, Ibid.,
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map of the genealogical histories of the circle of life, and thus obligations, responsibilities and
consequences were tightly stitched into the fabric and contoured the governing practices which
varied from group to group. Negotiating ‘settlement’ with Europeans was a foreign and totally
inappropriate path for Indigenous peoples when they came to comprehend the unjust tenets of the
legal and economic systems built upon “lies.” From reciprocity systems to fur-trade/arms-
trade/human comodification, systems of exchange controlled by far away administrators,
accountants, treasuries, and official courts and implemented through soldiers, traders, and
missionaries radically altered the central position and status of Indigenous peoples in their
domains. Clearly, an extensive historical record demonstrates the Ndé’s refusal to be
subordinated to an absentee power —the global pre-capitalist system of slavery and mining—
which they considered illegitimate in Indigenous law, and wholly unworthy of their respect due
to the suffering and chaos it brought to their worlds.™® There was nothing natural or normal
about Indigenous women being classified and typed as ‘slaves’ in Indigenous societies. In fact,
the ‘slave’ identity of Indigenous women was a construction rooted in the political economy of
the global fur-arms-silver mining commerce. As Europeans constructed a global system of labor
Indigenous women in the fur-trade—arms-trade came to be constructed through a European
gendered, raced, and classed lens which normalized slavery and extraction as interlocking

components.**®

115 See Linda A. Newson and Mario A. Zamudio, “Explicacion de las variaciones regionalies de las tendencias
demograficas en la América espafiola colonial: el caso de México,” Historia Mexicana, Vol. 41, No. 4, Demografia
histdria | (Apr.-Jun., 1992), 517-549.

116 gee generally, Barr, Ibid; John E. Worth, Ibid., 296, “The English introduced two new forces that would
ultimately shatter the fragile and already-damaged social fabric of the seventeenth-century South: a vast and
expanding commercial market for slaves and ample supplies of the perfect tool to ensnare both slaves and silvers,
the flintlock musket. During the space of just over half a century, the English funneled firearms and munitions into
the hands of a few pivotal allied Native groups.”; Robbie Ethridge, “Introduction: Mapping the Mississippian
Shatter Zone,” Mapping the Mississippian Shatter Zone: The Colonial Indian Slave Trade and Regional Instability
in the American South, eds., Robbie Ethridge and Sheri M. Shuck-Hall (Lincoln: University of Nebraska Press,
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Ndé Women at the Intersections of an “infamous traffic of the flesh”

In the summer of 1774, in the eastern Texas territory and near the French Louisiana-Ndé
eastern borderlands, an important peace summit between the Spanish government and the
Indigenous leaders of the Wichita and Caddo nations was unfolding. Hostilities they
experienced related to human, peltry and arms trade caused Ndé peoples to take their hostilities
out against Spanish missions and other Indigenous polities throughout the southern Texas coastal
plains to the Lower Rio Grande River. Although this meeting was meant to be a session to bring
unity, the underlying context of the disturbances among warring tribal nations was revealed by a
Spanish Franciscan fray, “Santa Maria y Silva” who instead of providing the Spanish delegation
with important details of the principal leaders, elaborated about “infamous traffic of the flesh.”

Rather than detail this first peace council sought by the Spanish government with

leading Indian nations, the Franciscan spent page after page lamenting an

“infamous traffic in flesh” he had witnessed being carried on by Frenchmen living

in and among Caddoan Indian villages along the Red River. ...Yet, strikingly, the

traffic in humans on which Santa Maria y Silva chose to focus was one in Indian

women and their children, captured by Indian warriors in the southern Plains and

Texas and traded east as slaves to French buyers in Louisiana ...’

The 18" century use of ‘traffic’ by a Franciscan friar conveyed the explicit relationships
between coercion, force, domination and a world-system of mining, slaving, and furs which
depended upon coerced labor of Indigenous women and children. As more scholars re-examine

the political economy of mining, Mexico, the fur trade, and the accumulation of wealth by

European elites, the dynamism of Indigenous peoples as independent global polities within this

2009), 1-62; James L. Clayton, “The Growth and Economic Significance of the American Fur Trade, 1790-1890,”
Ibid., 160-180; Gail D. MacLeitch, “’Red’ Labor: Iroquois Participation in the Atlantic Economy, Ibid., 181-214.

Y7 Julianna Barr, “From Captives to Slaves: Commodifying Indian Women in the Borderlands,” The Journal of

American History, Vol. 92, No. 1, June 2005, http://www.historycooperative.org/cgi-
bin/justtop.cgi?act=justtop&url=http://www.historycooperative.org/journals/jah/92.1/barr.html (accessed 27 Jan.
2010).
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configuration emerges from out of the shadows. However, in the recoveries of these histories—
through close examination of primary documents—only a few scholars have skillfully managed
the articulation of capital where it collides in Indigenous women and children’s historical
experiences, and “the more coercive traffics in women that were equally central to Indian-
European relations.”**®

In order to truly grasp the lived experiences and ‘situatedness’ of Indigenous women (and
Indigenous women'’s struggles) then we must turn from merely recovering portions of their
histories as mediators and go-betweens—and fully engage with their long and complex histories
in political economies of extraction and consumption by European and global elites. As Silvia
Van Kirk documented in the Canadian fur trade, there was not merely one Sacagawea—there
were thousands of Indigenous women whose biographies were ‘written’ in the massive
manufacture of coats, jackets, moccasins, and gloves from the beaver and otter trade and who
were guides, brides and served as different kinds of currency between Indigenous peoples and
the Scot, French and British administrators of the Hudson Bay Company.**® Similarly, southern
Texas and northern Mexico was a confluence of burgeoning traffic between the Spanish
(Mexico, New Mexico, Texas) and the French (Canada, Illinois, Mississippi River, Louisiana)
versions of ‘mercantilism.” As in Canada, Indigenous men participated in diverse ways between
the multi-varied dynamics between “captors, brokers, and buyers.”*?°
In 1706, Juan de Ulibarri wrote a letter describing enslaved Apache women and children

who Wichitas sold to Frenchmen. In 1719 a French trader named Claude-Charles Dutisné wrote

that a Wichita approached him at a post on the Red River to sell Plains Apache slaves. In 1724,

118 |pid.,
19 v/an Kirk, Ibid.,

120 Barr, Ibid.,
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another document revealed that two Apaches, a 22 year-old woman and a male youth were
purchased by a trader from Indigenous peoples of Kansas. By numerous accounts, western
Louisiana “would remain throughout the 18" century, nuclei of a slave trade in Apache captives
brought by Caddos, Wichitas, and later Comanches.” ' What items were sought most by the
males involved in the trade? According to Barr, Indigenous males in the southern trade in
Apache women and children were interested in gaining “European material goods, Plains hides,
and Spanish horses.”*?* As the Comanche, Wichita and Caddo sought to protect their interests in
surviving a mercantilist system, they also competed in gaining a monopoly on New Mexico,
Texas and northern Mexico Ndé captives to the Louisiana sites of commerce. The forced and
coerced migration of Ndé women collapsed them into a flat, an anonymous, commaodified
identity of commerce—the object—*‘slave.” The ‘slave’ Indigenous woman was then
rationalized as commodified object by the global, militarized, pre-capitalist system. The
exploitation of Indigenous women through violent gendered and sexual subordination of global
mercantilism reinforced the norm of male-to-male political partnerships between Europeans, the
Caddo, Wichita, Comanche and Ndé. In this nexus, Ndé women and their children were forced
into labor, both as knowledge-keepers, specialists, highly-skilled ecological stewards and
tanners, and—reduced into physical and sexual bondage— and this intermeshing between trade,
marriage and sexuality, the masculinization and comodification of human exchange, defined Ndé
women simultaneously as ‘Apache slaves,” ‘savage women,” and ‘enemies.’*?

By 1790, the political economy of Ndé women captives was a reflection of the larger Ndé

threats to numerous polities. Lipan Apaches’ fierce protectiveness was asserted through a range

121 1hid.,
122 1hid.,
123 1hid.,
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of sites of crisis—in missions, haciendas, ranchos, mines, presidios, and slave trade distribution
centers—all across their customary domains, and these resistances to the world-system inhibited
the growth of Spanish settlements and compromised the attempts of the Spanish to gain control
over the lucrative ports of the Gulf.*** Lipan Apaches firmly and aggressively challenged the
political economy of European forms of human exchange on political, social and economic
principles: Ndé women were central to the matrilocal and matrilineal laws of governance and
decision-making at the clan level and sharing the labor of a demanding way of life; they were the
social reproducers of the clan system; and they were critical to Ndé hide tanning and
maintenance of their trading networks. Thus, ‘Lipan Apache’ emerges simultaneously in the
Spanish lexicon of ‘enemies’ in a transnational political economy of illicit traffic in ‘Apache
women slaves.” The aggressive and violent retaliation by Ndé peoples—men, women and
children—against their enemies signified that the gender and inter-tribal relations of reciprocity
and kinship was eroding as it was supplanted by a system where men defined and cultivated
relationships amongst themselves utilizing Indigenous women, who were used as commodities
between them.

As the Spanish fomented ties with the Comanche through coercion and force, to destroy
the ‘enemy Apaches’ many captive Ndé were transported not just eastward towards Louisiana,
but also south, across the Rio Grande river, into missions, prisons, and to Mexico City or
Veracruz, to be domesticated as servants, and at times deported to Cuba in permanent exile.'?> It

is unclear how many Indigenous women, and Ndé women and children were the casualties of

this violent system, yet scholars continue to analyze this as a very large system which

124 Ibid., “The Spanish population of the Teas province at its height in 1790 was only 3, 169.”

125 7avala, Ibid.,
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systematically subordinated masses. The introduction of captivity and enslavement of Ndé
women, by the French and Spanish traffickers and the involvement of numerous Indigenous
polities worked to further erode the most fundamental kin-based organization of the clan. When
they abducted and enslaved Ndé women and extracted forced labor from them, they struck at a
fragile gender balance, which had always been a story of negotiation and change. Taking
Indigenous women from matrilocal societies ripped the heart from the body of the clan, and
changed Ndé male gender identities and roles in radical ways, and these are stories still

remaining to be written from the shadows of history. %

Slavery, Spanish Economies and ‘the Apache’

Slavery among the Spaniards both preceded and followed the invasion and colonization
of the Americas. According to Silvio Zavala, Spanish conquest and colonization was built hand-
in-hand with the traffic in slaves. The European political economy of conquest was explicitly
built upon the utilization of Indigenous slaves in a well-established, international ring of
commerce, based on violent human bondage, servitude, and indenture. Slavery, in the European
world, was an entrenched and normalized economic system and waged on subjugated and

marginalized groups.

In Los Esclavos Indios en Nueva Espafia, Zavala argues that the Spanish colonizers
systematized the acquisition of Indigenous slaves in New Spain in two procedures. First,
Europeans imposed slavery on Indigenous through the captivity of those defeated in warfare.
Secondly, Zavala argues, slaves were acquired through ransoming, abduction, and other forms of

taking. InJuly 1519, one of the first audiencias was organized by Spanish soldiers in Veracruz.

128 1hid., 162-164.
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At that time, soldiers requested permission from the Crown to bring slaves by ship from Spain,
or to bring slaves from island possessions. The soldiers argued that their labor, in the taking and
possessing of the lands which they had been sent to conquer, was made more difficult because of
its large size and large population. The soldiers reported that the Indigenous leaders (“caciques”)
were resistant to religious conversion, as well as to servitude, and warred against them. Opening
up a third possibility, the men lamented that case by case, the Indigenous, subdued through force,
could be formed into slaves, through the usual custom of subjugating resisting peoples in lands of
“infidels.” Setting the legal course for enslaving Indigenous resisters, and that resisters were
infidels, the soldiers argued that Native resistances to the Crown could be viewed as an infidel
rebellion, which therefore could be construed to be just cause for their enslavement, under the
laws of European hierocratic nations.*?’

According to Zavala, from 1519 through the 18" century, the essential role of slavery in
the Spanish colonization of North America was as a global political economy structured around
monopolies on violence, slavery, wealth accumulation, class stratification and imperial
expansion. Slavery as an institution in pre-conquest and colonial Europe crossed imperial,
religious, military, and geopolitical social classes. The wealth accumulation as a result of
slavery and human traffic fueled the development of science, engineering and technologies
which in turn enabled larger expenditures of resources, larger expeditions and reconnaissance

missions, and larger extraction projects. Slavery, human traffic, arms, transportation, and the

127 Sjlvio Zavala, Los Esclavos Indios en Nueva Espafia (México: Edicion de El Colegio Nacional Luis Gonzalez
Obregdn, nim. 23, México 1, D.F. MCMLXVII), 1967, xi, 1. “Los colonos Espafioles adquirian Esclavos indios en
Nueva Espafia —como en las Antillas—principalmente por dos procedimientos: el cautiverio de los vencidos en la
guerra ye el rescate de los reducidos a servidumbre por los proprios indios. En el primer caso, la esclavitud se
imponia a gentes que antes de la venida de los espafioles podian haber sido libres. En la Segundo, se prolongaba la
servidumbre Antigua, sustituyendo sus rasgos por los del derecho europea.” ““[...] como se acostrumbra hacer en
tierra de infieles pues es cosa muy justa.” See also, Williams, “Chapter 2: The Perfect Instrument of Empire: The
Colonizing Discourse of Renaissance Spain,” 59-118; for “hierocratic order” See 62-66.
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control over water, minerals, land and human energy were all interconnected in the matrix of
colonization.

Zavala’s analysis teases out the construction of ‘the Apache’ articulated in the 1519-1821
Spanish slave system (where his investigation closes), as a crucial framework for examining a
core European-Indigenous relationship, and introduced through colonization. The Spanish
regime used Indigenous slaves as commerical objects of barter, purchase, exchange, and trade; a
massive underground economy in the trafficking of slaves, and the theft and re-sale of slaves
manifested a network spanning many spheres and regimes of power across Indigenous and
European relations.

Extensive systems of laws and technologies of punishment and captivity were devised to
safeguard the ‘property’ and ‘rights’ of the owners. Indigenous slaves were routinely branded,
or held in irons to demarcate their bodies publically as chattel in the event they attempted to
escape. Owners put Indigenous slaves to labor in houses, fields, mills, stables, textiles, sawmills,
with cattle, and in mines.’?® By 1542, the ‘opening’ of new markets for capturing and enslaving
Indigenous peoples in the Northern provinces materialized, despite emerging prohibitions against

slavery.'”® Zavala states, “es sabido que en las regiones del norte la guerra llegé a ser cronicay a

128 7avala, Ibid., xi.

129 |La Recopilacion de 1680 incorporated the general prohibition against enslaving Indigenous persons through ‘just
war. See Zavala, note 320, 310. La Recopilacion de 1680 incorpord la prohibicion general de la esclavitud de los
indios por causa de guerra en el lib. VI, Tit. II, ley 1: “En conformidad con lo que esta dispuesto sobre la libertad de
los indios, es nuestra voluntad y mandamus, que ningln adelantado, governador, capitan, alcaide ni otra personal de
cualquier estado o dignidad, oficio o calidad que sea, en tiempo de paz or guerra aunge justa y mandada hacer por
Nos o por quien nuestro poder hubiere, sea osado de cautivar indios naturals de nuestras Indias, Islas y Terra Firme
del Mar Océano, descubiertas ni por descubrier, ni tenerlos por esclavos, aunque sean de las islas y terras en que esté
declarado que se les pueda hacer justamente guerra, o los matar, prender, or cautivar; except en los casos y naciones
que por las leyes de este titulo estuviere permidido.”
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fragmentarse en incontables episodios.”**® The Bishop of Michoacan, Don Vasco de Quiroga,
wrote to the Consejo de Indias (Council of the Indies) on February 17, 1561 a complaint about
‘fierce and wild peoples’ (in the north, in the mountains and hillsides) referred to generally as
‘any and all Chichimecas’, who were obstacles to the mining operations, and establishment of
churches for settlers. His remedy for the ‘crimes’ against the economic business of the Vice-
Royalty, the nobility, and the church was, according to Zavala, to capture and enslave all of the
resisting ‘wild’ Chichimecas, and to sentence them to labor in the mines.**! Zavala describes
this letter as follows,
De poco aca se les atemorizaba el paso porque andan a caza de ellos—y han hecho una
villa que se dice San Miguel, con licencia del virrey—para harcerlos Esclavos y echarlos
en las minas y venderlos, y también las Mujeres con los nifios y criaturas que traen a los
pechos; dice haber provision real que manda que cualquier chichimeca que haga algin
delito no lo hagan esclavo ni cautiven sino que se haga informacion y contral el culpado
solo proceda la audience en México [...] pide que se mande remediar, y los que contra la
provision real se hallaren cautivos y Esclavos en las minas y aherrojados sean puestos en
su libertad, y no se les impida el paso acostumbrado de mas de veinte afios aca para
venires a bautizar.'*

Zavala’s synthesis of Vasco de Quiroga’s complaint teases out an important fact. Capturing,

enslaving and selling off resistant Indigenous families—a core group for matrilineal peoples

organized around women’s economies was a systemic tactic in the establishment of frontier
mining industries, replenishing the labor force, and galvanizing a relationship between the mines,

the church and indigenous peoples through the notion of “just war.” Zavala notes that the

130 Zavala, Ibid., 179. It is important to note that by 1553, the Vice-Royalty was immersed in raising defenses
against two frontiers: EIl Obispo de Chiapas and Las Provincias Internas del Norte. For a general discussion of the
Chiapas frontier wars and enslavement of Indigenous peoples, see Zavala, 180-184.

131 The Spanish constructed and used the term ‘Chichimeca’ and ‘La Gran Chichimeca’ in a very similar way that
they invented and utilized ‘Apache.” Although this is outside of the scope of this project, I believe there is ample
documentation to support a productive analysis of ‘Chichimeca’ especially given the fact that Zavala and others
provide telling documentation that makes very strong ties between the Chichimeca buffalo hunting societies and the
Apache.

132 7avala, Ibid., 184-185.
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Spanish often achieved forced removal and dispossession through the manipulation of ‘friendly
Indians’ and ‘enemy Indians.” “Todavia bajo el gobierno del virrey Velasco, los indios Zacatecas
y Guachichiles atacaban a los espafioles e indios amigos [emphasis added] en una vasta region de
la Nueva Vizcaya.”

By 1585 and throughout the 17" and 18" centuries, the focus on categorizing and
identifying the ethnic differences of ‘Chichimeca’-like resisters reveals itself in the specifications
of complaints sent to, and orders emanating from, the Vice-Royalty."** The narratives of the
nobility who sought to protect vast mining and ranching enterprises and their coveted
possessions of Indigenous laborers to cover their labor needs in the mines, haciendas and villas
revealed the entangled institutional relationships between the hacienda, encomienda, the
audencia, and the church.

Indigenous peoples were regimented through reducciones (forced, often violent
instruction in Spanish language, theocracy, labor systems, and use of sexual intercourse as a
weapon of domination) within numerous inter-connected sites of indoctrination. Often, the
trafficking network displaced, relocated and removed indigenous resisters far distances from
their homelands. A complex of relationships, interwoven across noble houses, governance, the
military and the church enabled the captivity and enslavement of Indigenous families as an
aspect of accumulating land, control over the means of production, wealth, and construction of
the local institutions through which to assert the constructions of privileged classes. After the
1546 discovery of silver in Zacatecas, and up to Santa Fe, the Spanish intensified the means of
controlling the exploration for and establishment of silver mines, the legal construction of state

enemies, and militarism as a normalized system through which to extract Indigenous labor.

133 This is important for the purpose of situating the Ndé buffalo hunter, matrilineal clan social-political influences
throughout the Huastecan, Sierra Madre landscapes in the mid to late 1500s.
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According to Forbes, “The Mining Frontier was an expansive, explosive thing. It soon leaped
beyond the old Chichimeca region carrying exploitation and warfare to regions in present- day
Durango, Chihuahua, Coahuila, and Nuevo Leon. Virtually all of northern Mexico became a
‘tierra de guerra,” a land of war, long before 1600.”*3*

None of these insidious economies could have grown to the scale that they did without
the conscription of corrupted Indigenous soldiers, scouts, rangers, traffickers, caciques, cabildos,
and nobles. Throughout Spain’s provinces, Indigenous peoples’ low-status work as laborers and
indentureds could be elevated somewhat through the service in the wars against infidel enemies.
Scouts, cooks, smiths, servants and soldiers, and pobladores seeking to avoid taxes, and offered
lands, stock, and escape from prison terms, and indenture were enticed to join, in service to the
Crown in the wars against ‘los Apaches’.**®

The expert horsemanship and defenses of the Indigenous, and their mounting organized
expansions over and through Spanish settlements in Nuevo Leon, Coahuila, Nuevo Santander,
and South Texas, cast a shadow over Spanish plans to develop the lands for mining. A loud

rejection of slavery, removals, religious subjection, dispossession, and the destructive violence it

engendered upon Indigenous clan-based governance, must be read across the grain of the

134 Jack D. Forbes, “The Appearance of the Mounted Indian in Northern Mexico and the Southwest, to 1680,
Southwestern Journal of Anthropology, Vol. 15, No. 2 (Summer, 1959), 191. University of New Mexico Stable
URL http://www.jstor.org/stable/3628807 (accessed: 02/03/2009).

135 This is especially relevant to 18" and 19™ century experiences between Ndé and Originario (Tlaxcala-Basque ,
Tlaxcala-Ndé) communities along the Lower Rio Grande, in the late 18"-19" centuries, and the engendering of
military service and low-status labor in association with Spanish settlement patterns in rancheria societies thereafter.
See generally, Patricia Martinez, Ibid.,; and Zavala, Ibid., 208, *“...Velasco puso en practica el establecimiento de
colonias de indios tlaxcaltecas en la region de los chichimecas, para facilitar el asentamiento de éstos. Se enviaron
400 indios con sus familias, que hacian un total de 1591 personas. Esta inteligente medida contribuy6 a asegurar y
ampliar la zona de colonizacion en el norte, pero la irreductible hostilidad de los chichimecas no fue dominada.”
Also, Zavala, 319, note 381.
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Spanish official complaints.™*® The stalwart rejection by allied Indigenous peoples against
Spanish colonial violence spread broadly, and the strengthened defense of Ndé strongholds
against slave traffic and the expropriation of sacred lands, was communicated across the
discourse of Spanish descriptions of Indigenous people who controlled the lands.

Tellingly, references to ‘the enemies’, ‘barbarians’, ‘heathens’, and ‘infidels’, among a
host of other defamations, run throughout the pages of official complaints by mine and hacienda
owners who demand the continuance of slavery. Growing anxieties about mounted and skilled
defenders were conflated with Spaniards’ expressions of intensified fears about the very lands
which the Indigenous resisters inhabited. The political war, waged against the Indigenous
warriors who controlled the lands persisted. The Vice-Royal Governor Enriquez, in his
advisements to his successor, on September 25, 1580, stated,

que la tierra en que habitaban los indios chichimecos era larga y fragosa; la accion

contra ellos era dificil porque no tenian asiento ni lugar cierto donde se pudieran hallar;

en cambio, ellos si sabian dar astutamente sobre los espafioles y cometian robos y

muertes con crueldades increibles.**’

The repeated response of Spaniards to strong resistances by mounted societies was
increased military retaliation, harsher slavery sentences, and often-times included the amputation
of body parts—using the ‘guerra justa’ (just war) justification. Bureaucratic trails of
punishment and brutality punctuated Spanish military retaliations with church officials,

governors, and settlers. A complicated matrix performed services in the capture, imprisonment

and sale of Indigenous peoples in mining towns all across the north.**® A typical sentence

13¢ See specifically, Jack D. Forbes, Apache, Navajo and Spaniard (Norman: University of Oklahoma Press),
Chapter VI: Athapaskans at War, 107-130.

137 7avala, Ibid., 189-190.

138 Zavala, Ibid., Capitulo III, “Cautiverio En Las Fronteras,” 179-309.
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imposed ten to fourteen years, and in the extreme could be set at twenty years in bondage.***
Recommendations to include forced religious reduction in the sentences were typically ordered
as a ‘remedy,” hand-in-hand with hard labor, exploitation and physical abuse.**® In the process,
nursing infants and small children were separated from their mothers, and women were separated
from men, families and clans were often separated through legal and illegal commerce.**

By the mid 1640s, ‘apaches’ and ‘navajos’ and selling them as highly valued
commodities were central to the discourse of military conquest, development and human
trafficking in the northern frontiers.*? Zavala notes this turn in the trade, with particular
emphasis on “apaches.” He states, “En 1647 continuaban presentandose quejas con motive de la
venta de los apaches.” (My italics.)*** The mainstreamed European punishment, captivity, and
extermination systems to reduce ‘Apache’ resistance, emerged in the slavery laws by 1641, and
intensified through 1799. References to the capture of ‘paganos’ and selling them in the northern
front, more often alluded to the rising value of ‘Apaches’ in the larger human trafficking
economy of Spain’s northern war zone. Zavala affirms the increasing blood wars that accrued
Ndé victims where ‘el norte’ became a euphemism for ‘el Apache.” “La zona geografica en que

resurgia el problema de la esclavitud habia avanzado considerablemente hacia el norte.”***
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Escalating anti-slavery resistances (“anti-esclavista) by 1671-72, caused new retaliatory
measures by the Spanish system. In a vicious attack on an Ndé rancheria near San Juan and
Santa Clara, Diego de Vargas murdered all elders and males, and captured 84 women, children,

and 5 bystanders.**

By the 1770s, “los lipanes en Coahuila” appeared in the Spanish human
trafficking narratives—both as enemies and possibly as cautious ‘friends.” Though, ‘lipanes’ are
often linked to ‘mescaleros, apaches, guilefos, and natajes,” and thus, in finality, cannot be
assumed as anything other than the ‘enemy.’ In a letter between Hugo O’Conor to Vice Royal
Don Antonio Bucareli y Urstia, dated March 8, 1774, O’Conor refers to the Lipans “infesting the
possessions” of the Spanish.**® The Lipans (Ndé), well known for galvanizing many Indigenous
alliances throughout the defended aboriginal homeland, La Gran Apa